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PREFACE TO THE SECOND EDITION. 

Soon after the publication of the First Edition of 
Truth Ravealed, it had its circulation in all parts of 
1 ndia and abroad. Thoughtful readers began to pour 
in questions on “thoughtlessness,” “actionlessness,” 
“Grand Vacuity” and similar other problems to the 
author for solutions. Individual answer to such 
questions became almost impossible and the result 
has been the production of two other books on other 
problems of human life. By the time when a revised 
and enlarged edition was being contemplated the 
demand of the book grew to such an extent that it 
became necessary to hurry it through the press. How- 
ever, additions have been made, where essential, with 
references for allied discussion made in the other works 
of the author so that readers may form a comprehensive 
view on the subject. 

No pains have been spared for its get up and re- 
taining the price as low as possible so that it may 
have an easy reach into the hands of the reading public. 

P 

S 

Benares Cantt. 

THE PUBLISHER. 

May io, 1926 . 


PUBLISHER’S NOTE TO THE FIRST EDITION. 


The present work is the development of a lecture 
on the “Problems of Life and Death and Moksha” 
delivered by the Author before a distinguished assembly 
at Benares, on Sunday, April 12, 1914- 

In the original the whole problem was given in a 
nut-shell in the form of a continuous discourse. 

A gentleman desired to bring it out in the form of 
a pamphlet ; but a pamphlet having been found too 
small for the purpose, the project was abandoned. 

A perusal of the manuscript and the ready and sure 

way in which doubts relating to questions dealt with . in 

it were solved by the Author, revealed a world of 

truth to me to the immense benefit of my spiritual life, 

and encouraged me to put the whole in print in the 

hands of the public with the hope that they will derive 
equal benefit. 

But to give a complete system of thought, necessi- 
tated a considerable development of the original, which, 
however, was made in the Author’s own version, and 
a list of contents added later on to give a somewhat 
comprehensive and bird’s eye view of the immense 
field of thought traversed in the book. 

This note may fitly conclude with just a word about 
the great man whose thoughts are embodied in the 
00k. He has been an ascetic and a seeker after divine 
truth and peace from the very early years of his life. 
He has read much, thought much, and travelled much ; 
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and the result of his manifold experiences has been to 
carry him up to a serene height of contemplation and 
truth rarely granted to poor mortals on this earth. 
He is now to be seen at Shivdlaya-Ghdt at Benares in 
the enjoyment of that divine bliss which his earnest, 
eager and zealous pursuit of ideal has rightly earned 
for him. 


Dacca, 
April 27, 1916. 
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PROBLEMS 


OF 

LIFE AND DEATH 


AND 


MOKSHA. 


Gentlemen, 

This evening I shall speak to you on problems of 

INTRODUCTION. Life and Death and Moksha. So 

far as my poor knowledge of 
English ranges, I shall try to explain to you the 
different ideas and theories of the different philosophies 
of different religions, which convinced my mind and 
gladdened my heart. I shall simply explain to you 
those fundamental ideas and doctrines that I have 
realised practically. From my own personal and 
practical experience f may say that in order to compass 
the direction of our lives, and to dispel the doubts of our 
n»nd the studying of different philosophies is as 
essentiai as good food for the stomach. When I read 
the philosophies, I do not try at all to command the 
style of language in which they are written , I simply 
try earnestly to realise the truths and fundamental ideas 
contained in them. So i do not hope that I shall be 
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able to entertain you with the style of language or 
eloquence in which I am going to express my ideas, 
views and thoughts. I humbly request you to over-look 
the style of language but to reflect on the truths 1 shall 
express to you this evening. 

Before I go on with these philosophical discussions, 
I should say something about the different nature of 
the different intellects of people. There are generally 
two classes of men-— one of superior intellect, and the 
other of inferior intellect. The one is called superior 
man and the other inferior. The one belongs to higher 
stage and the other to lower stage of the human 
evolution. The one is naturally inclined to find out the 
higher truths of the religion he follows, and the other 
is naturally disposed to observe the customs, rites and 
ceremonies of the religion he follows. The brains of 
superior men are capable of grasping the higher truths 
of the philosophy of their religion, and the brains of the 
inferior men, being incapable of grasping the higher 
truths of their religion, are simply fit for being engaged 
in observing and perfoming the customs, rites and 
ceremonies of their religion, i should request the 
inferior men to strive for getting promotion to a higher 
stage of their religious evolution. 

Now, what is the way of getting promotion ? From 
my own experience, I should say that inferior men 
should constantly come in contact with superior men., 
The natural magnetism of the superior men will help 
the inferior men to grow a strong will in their minds, 
and that strong will, will help them to develop the 
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power of brain with which the inferior men will, by and 
by, be able to realise the higher truths of their religion. 
^ Every religion is based upon its philosophy which is the 
trunk of the tree of religion ; the customs, rites and cere- 
monies are the twigs of the tree of religion.! So every 
■ intellectual man should aim at the trunk and not at 
the twigs alone. 1 should say here that the more an 
inferior man will try to look at the trunk of that tree. 

1 instead of at the twigs, the more his brain power will 
i develop ; and the more he will continue aiming at 
the twigs of that tree, the more his brain power will 
diminish. 

. As regards the problems of Life and Death, I shall 
draw your attention to the peculiarities of ideas and 
views 1 have found in the Tdoestic philosophies of 
China. As regards the problems of Moksha, I shall 
bring to your notice the ideas and views of the 
Buddhistic philosophies. You may ask why 1 am 
going so far to the far east to recruit my materials 
to solve my problems, instead of trying to find them 
out in our vast stock of philosophies. 1 should reply, 
because the whole TAoestic philosophy, from beginning 
to end, dealt with the problems of Life and Death in 
a very remarkable way, and the Buddhistic philosophy 
dealt with the problems of Moksha most satisfactorily 
an ejibora t ely,. According to my poor estimation, 
1 may say that the Buddhistic idea about Moksha 
■s the highest one in the philosophical world ; the 
Buddhistic philosophers attained the top-most height 
of knowledge, and they reached the highest point 
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of enlightenment beyond which no other philosopher 
could ever reach, «. 


Again, before I am going to solve my two problems, 
I should say that there are three most important 
questions which constantly arise in the mindsvof the 
people of superior intellect. The questions are, — 


(1) About the Cause of the Universe. 

(2) About the Existence of God. 

(3) About the Existence of Man after Death. 

I shall first discuss these three questions, one by one, 
with the help of the different philosophies of the 
different religions I have read. 

The first question is about the cause of the Universe. 

How does the universe come into 
The Cause of the existence? Strange enough, all 
Universe philosophies of all the reli- 

gions proclaim that this universe comes into existence . 
from Absolute Nothingness. It is strange because logic 
says that something cannot come out of nothing. So 
all those spiritual philosophies, in tracing out the 
original cause of the universe, try to prove illogically 
that the universe comes into existence from Absolute 
Nothingness. How it is possible, I am going to prove 
with the help of the T&oestic philosophy as well as the 
Hindu philosophy. The T&oestic philosophy declares 
the existence of the same Primordial .Cause from which 
this universe comes into existence, as the Hindu 
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philosophy does. You know that every philosophy of 
every religion admits that there is one Primordial Cause 
from which this universe comes into existence. The 
very same Primordial Cause is called TAo , the great 
way, by the TAoestic philosophy of China, Nirguna 
Brahma by the Hindu philosophy, Grand Law by the 
Buddhistic philosophy, Unwritten Law by the Socratic 
philosophy of Greece, and Grand Truth by the 
Zoroastrian philosophy of Iran, in Persia. Now TAo 
means the great way. ^The TAoestic philosophy says 
that T do has no form, no name, no attributes, no 


magnitude, no desire, no will, etc. In the same way, 
the Hindu philosophy says that Brahma is nirguna 
(without attributes), mrn&ma (nameless), nirupa (form- 
less), nirbikdra (without desire), nirbikalpa (without 


any purpose), and abastu (not a thing, i.e., no-thing or 
nothing ). So you see that it is also Absolute Nothing- 
ness. The TAoestic philosopher, MahAtma KwAngsy 
says that the state of being formless, nameless, etc., 
must be Absolute Nothingness, because where there is 
nothing visible, perceptible and conceivable, it must be 
Absolute Nothingness. So Nirguna Brahma of the 
Hindus is also Absolute Nothingness. 'Where there is 

no !dea of anything which we call a thing, there prevails 
Absolute Nothingness only.J 

A man Of ordinary brain cannot conceive such a 
.gh idea that this grand universe has really come into 
exrstence from Absolute Nothingness. /The fundamen- 
tai doctrine of the various philosophies of the world is 
that the creator and the creation cannot be of the same 
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characteristics. So you see, gentlemen when this uni- 
verse is a bastu , a thing , its creator must be necessarily 
abastu , nothing, j The philosophical fundamental truth is 
this, that anything organised or brought into being, or 
born requires a creator which is unborn and uncreated, 
and it is called the Uncaused Cause by the Tacestic 
philosophers. The universe has a Primitive Cause which 
is called the Uucaused Cause, to maintain its existence, 
but that cause does not require any other cause to main- 
tain its existence; it is self-existent because it is Abso- 
lute Nothingness. A bastu, thing cannot be self-existent, 
hence what is abastu , nothing must be self-existent. A 
thing requires a cause to create itself ; so the cause, the 
creator of that thing, which is not of the same character- 
istics with the thing, does not require any other cause to 
create itself. ( So it is clearly shown and proved that when 
the creation and the creator are of contary characteris- 
tics, if the creation— the universe, is a thing t then its 
creator must be nothing and its state is Absolute Noth- 
ingness. So the universe comes into existence from 
Absolute Nothingness. Absolute Nothingness is Grand 
Vacuity. A thing is space-bound and time-tied, hence the 
creator is independent of time and space. So the universe 
comes into existence from Grand Vacuity, which is inde- 
pendent of time and space just as our Nirguna Brahma 
is fTOST** JNMHg9r, ( Desha-Kala - 

biborjita, Nirdlamba Gaganasadrishah ) like the grand 
firmament which does not require any space or shelter 
to hold its existence in. 

According to our Hindu theory of creation, all the 
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gross elements as earth, water, fire and air are produced 
from that subtle element sky, which is called ethfj ; , by 
the Europeans. So you see, that all the gross ele- 
ments are coming from the subtle one. The subtle 
produces the gross, but the gross does not produce the 
subtle. Ether is the subtlest of elements and whence 
does it come ? With much difficulty we may perceive 
its existence as a thing, but beyond that human percep- 
tion cannot go. A man cannot perceive any other 
existence as a thing from which ether comes. This real 
existence cannot be imagined as a thing ; it is Abso- 
lute Nothingness. It exists, no doubt, but not like a 
thing , but it exists like intellection. Intellection exists, 
but not like a thing. Do not think that what is not a 
thing cannot exist. The real existence is Absolute 
Nothingness. 

Absolute Nothingness means the self-existent essence 

without the characteristics of a thing. In the Vedanta 

philosophy, it is called Chiddkasant. In the Yoga- 
Vashishtha philosophy it is callec VChit-shunyam ; and in 
other Hindu philosophies Chit-byomam. All these words 
*— akasham , shunyam and byotnam — are meant for the 
English synonym ‘sky/ The Universal Consciousness 
has always been compared with the sky which is akin' 
to it owing to its (of the sky) extreme subtleness and all- 
pervasiveness. The sky itself is not consciousness, but 
it is like consciousness, so says the Hindu philosophy 
“gagana sadrisham? like 'gagatia,' the sky, but not 
gagana itself. There is no other thing subtler than the 
sky in this universe which can be cited for an example 
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for the comprehension of the Universal Consciousness 
by the human brain. So it is called Chit- shunyam , etc, 
and hence Absolute Nothingness. Besides this what we 
apparently see or call shunyam, vacuum, is not shunyam 
at all, but is purnam t filled up with the Universal Con- 
sciousness. So shunyam is purnam , though not with 
the thing which is space-bound and time-tied, but with 
the Nothing which is the Absolute. 


Now comes the 
Existence of God. 


second question, about the Exist- 
ence of God. Every philosophy 
of every religion admits the exist- 


ence of one Primitive Essence and that Essence is our 
Nirguna Brahma. You see, gentlemen, that the first 
and the second question are analogous. The cause of 
the universe, and the existence of God who is nothing 
but that Primitive Essence, are one and the same. But 
difficulty arises in connection with the two’ different 
words Primitive Essence and God, because the very 
word God denotes and gives the idea of a personal 
embodiment. Men of inferior intellect become puzzled 
in understanding how God can be an Essence only and 
not a personal embodiment. So discussions and dis- 
putes always arise amongst them whether God is really 
with or without form. Every philosophy of every reli- 
gion denies altogether the existence of such a God as 
denotes a personal embodiment Both the Buddhistic 
philosophy and the Hindu philosophy (Upanishadas) 
unanimously give verdict that there is no personal God 
as creator of this universe. 
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Now, the under-mentioned arguments are given in 
the atheistic philosophy against the existence of a per- 
sonal God. If God is a personal one. He must have 
eyes and ears, and must be all-powerful and merciful ; 
He must be in a position to 'inflict punishment and 
award prize to people. Now the atheistic philosophy 
says that it cannot be. If God has ears and eyes, why 
does He not listen to men’s cry ? Either He has no 
ears and eyes to hear and see 'men’s agony, or He has 
got ears and eyes but has not the power to remove the 
agony of men ; or if he has got power to remove the 
agony of men, He is cruel, because He easily over-looks 
the pain and agony men are suffering from ; or if He is 
not cruel, He is indifferent to their calamities. Such an 
indifferent God should not at all be worshipped, and the 
existence of such a God is quite futile. Again if you 
say that He has got eyes and ears, power and mercy, 
but can do nothing against our law of Karma , i.e. He 
inflicts punishment and awards reward to us according 
to our own Karma , then the law of Karma predominates 
over God, and the law of Karma should be worshipped 
instead of God. So this remarkable theory of the law 
of Karma is preached by Lord Buddha. If you say 
that the law of Karma works under God, the Law-Giver, 
that too cannot be, because we see, that in this world, 
king’s law does not only inflict punishment to a wrong 
doer, but tries its best to dissuade men from committing 
wrong when king’s law can previously come to know 
that they will do wrong ; but God being firararer. ( T ri- 
kalajnak ), the knower of the past, the present, and the 
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future, does not prevent men previously from doing 
wrong. If he has eyes to see the future, why does He 
not prevent men from doing wrong when they go for- 
ward to do it? If he is the knower of the future, He 
being the creator of men, must have known that men, 
so ill-made, must commit sin. So it is evident that He 
has created men knowing that men would commit sin, 
and He is simply ready to inflict punishment upon them, 
but not willing or able to dissuade them from commit- 
ting sin, when they go forward to do it. The existence 
of such a God cannot be admitted by men of superior 

intellect. 

God cannot be personal, He is impersonal, Primitive 
Essence, and exists in the heart not only of every living 
creature, but also in every atom of the universe, — 

fasfo i rflm i —and that impersonal 
God, Primitive Essence, Nirguna Brahma, pervades all 
through the universe, and this universe is the gross 
manifestation of His subtlest existence. This Primitive 
Essence or impersonal God does not inflict punishment, 
or award prize to any body else than to Himself. So 
the creatures. of this universe cannot find fault with Him. 
Every creature is His own embodiment, and man, 
through ignorance, considers himself to be a separate 
embodiment from Him. Man can really perceive 
through discrimination and culture that there exists no 
“I” practically. His “I” is only illusive. This universe 
is His own manifestation (exhibition). He manifests 
Himself to some people in such a way that some, 
through ignorance, consider it to be His grace, and to 
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other people it appears to be His anger. A man with- 
out merit and beauty cannot complain why they are 
denied to him, while another man is endowed with them. 
It is because God Himself is manifested to him in that 
way, while to others in another different way. He Him- 
self is denied these things, i.e. merit and beauty, by 
Himself when manifested to some men, while He Him- 
self is endowed with these things by Himself when 
manifested to some other men. A thorny tree cannot 
complain why it is deprived of the sweet fruits and 
sweet-scented flowers in the same way. 

You may ask here, gentlemen, whence does the 

T a b o v e-mentioned “ ignorance '* 

Iemorance. 

come. Ignorance means want of 
knowledge. It is a negative idea. It has no real exist- 
ence at all. It is a non-existent idea only, or an idea 
of non-existence. It does not exist at all. Where know- 
ledge does not exist, the idea of its (of ignorance) exis- 
tence is assumed there in order to be imbued with the 
negative idea of its (of knowledge) existence. When a 
man is imbued with the positive idea of anything, he 
is naturally inclined to seek for its negative side ; so the 
people imagine its existence only, but it does not exist 
at all. A man should try to trace out the cause of 
something which does really exist. But the cause of 

what does not really exist at all should not be sought 

for. Knowledge is the collection of experiences gath- 
ered from books and philosophies, and from contact 
with different persons and objects. Where there is no 
such collection of experiences, ignorance seems to be 
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prevalent there. It is like darkness which has no real 
existence at all. It is merely a state of being without 
light. It is admitted by our Hindu Rishis, while they 
discussed the process of creation, that only darkness 
had prevailed before the creation of the sun, the moon, 
the stars and all other luminous bodies. The Rishis, 
in trying to trace out the origin of creation, did not 
try to trace out the origin of darkness, because darkness 
has no positive existence at all. An idea of its (of 
light) negative existence is assumed only. 

A question may be raised here as to why this igno- 
rance, mayo, or illusion is allowed at all by Brahma to 
wrap this world. Brahma, the Universal Soul or Con- 
sciousness, has brought this universe into existence with 
the help of this maya, or illusion. Without illusion, the 
formation of universe was impossible for Him. An 
architect cannot erect a building without concrete. 
The Grand Architect with this maya, or illusion as 
concrete, so to say, has built up this grand universe 
as a big mansion. Brahma is originally without will, 
nirvikdra. He takes up this illusion when he wills to 
build this grand universe. Without illusion the world- 
process cannot be carried on: men would not be 
bound in wed-lock and beget children, parents would 
not maintain children. This illusion is the will of 
Brahma with which this universe is built up and 

wrapped up. 

Now a question may be raised as to how nirvtkara 
(without will) Brahma takes up will as illusion to bring 
this universe into existence. Brahma is called nirvikdra, 
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because He is originally so. He is never attached with 
His own will or desire which He takes up to build up 
this universe. As He has no pride for His own deeds 
in building up this universe, and always remains un- 
attached with His own action, He is called nirvikdra 
or without desire. Unlike the man of Vanity, He is not 
controlled with His will at all. He Himself is the con- 
troller of His will, so He is called nirvikdra , without 
will; and a man, when he desires to do anything, 
becomes slave to his desires, and they goad him madly 
and blindly to do it; but Brahma is not to be goaded 
by His desires. He is also called nishkriya , because He 
is not attached with His kriyd (action). 

Now, people are very fond of loving themselves and 
worshipping themselves also, because to love and to 
worship are one and mean the same thing. An invisible 
thing cannot be loved or worshipped ; or men of inferior 
intellect cannot be imbued with the idea of contemplat- 
ing on a thing which has no form. ' So for devotional 
purposes, impersonal God, that Primitive Essence, the 
Nirguna Brahma, the formless, the nameless, has been 
assumed by men of inferior intellect as a personal God, 
i.e, God with ears, eyes, etc. A man of ordinary brain 
is naturally disposed to love and worship a figure after 
his (man’s) own image ; but men of superior intellect 
having realised the' highest truth declare that there 
exists and pervades • all through the universe, one 
supreme, impersonal God, Primitive Essence, Nirguna 
Brahma without a second. No such personal God is 
required for them to be assumed. The atheistic 
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philosopher does not say that there is no God ; 
but he says, “I do not know what you call 
God.” 

I have read different philosophies of different reli- 
gions, and I have found every where, that so far as 
the fundamental truths and doctrines are concerned, 
every philosophy is mutually reconcilable with one 
another. The Primitive Essence, which our Hindu 
Upanishadas declare to be the real cause of the universe, 
is declared by the Chinese, the Greek, the Buddhist 
and ail other philosophers to be the same. None of 
these philosophers declare the existence of a personal 
God. The assumption of the existence of a personal 
God was introduced later on, in order to give an idea 
of a God to those whose brains are incapable of grasp- 
ing the higher truths of religion regarding the imperson- 
al God or the Primitive Cause. Even Anandam , bliss, 
of ^ ( SachchidAnanda Brahma ) was denied by 

Yoga- Vashishta, the highest philosophy of the Hindus. 
On being asked by Rama, Vashishta, the greatest philo- 
sopher in the world, could not assert Brahma’s state 
of being SachchidAnanda. Sat means permanency, and 
chit means consciousness. Both are asserted by every 
philosophy of every religion, but anandam was not 
asserted by any philosophy. It was later on assumed 
for the devotional purposes. Only the lower philo- 
sophies of the Hindus assume that Brahma is dnanda. 
Rama argued with Vashishta, if Brahma is dnanda , full 
of bliss, and when the same Brahma pervades all 
through the universe, and through every atom of the 
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universe, then this world should have been full of bliss, 
instead of misery ; how and whence did come this misery, 
with which the whole world is afflicted f Vashishta 
failed to prove that there is bliss in Brahma. He kept 
silence and could not answer. It is truly said in the 
sacred books of the Hindus, "gmiJTt fowifa iraq: 
i.e. for the convenience of devotees, imagination of form 
of the formless Brahma (impersonal God) was made; 
that rupa, form, is a mere kalpand , imagination, and 
name is mere assumption. 


Now comes the third question about man’s existence 
Existence of after death. The most important 
- M Death 6r Problem is here to be solved, as 

regards the existence of a man 

after death, in any shape, with or without form. The 
clearest question is this,- Whether there will remain 
a er my. eath anything which can be called "I" or 
mine n search after the theories that tried to find 
out reasonabie arguments as to man's existence after 

reasorlaM ^ 1 ' but "^ere I found much 

ri 7 m : nt ab0Ut if ' Having gone through 
sophy of o ' 5 "' ' f ° Und in the Socratic philo- 

arSLlt ir: S ° meWhat SatisfaCt0r y reasonable 

my heart to som ‘T'"^ my mind and Saddened 
I found not a • 6 f* 6nt tbe Hindu philosophies 

. ™ "STJ f ”• “■* * 

tried • ‘ The Hindu philosophies simply 

tned to convince men of the fact, through blind faith" 
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you must admit, that there is a stage after death. 
To satisfy your curiosity, gentlemen, l put before 
you the argument of Socrates, the wisest man of the 
world, as the Greeks called him to be. He argues in 
this way everything has a pair of opposites : night 
is opposite to day, light to darkness, life to death, 
and so on; and every opposite comes in rotation, 
When day is gone, night must follow ; when light is 
gone, darkness must prevail. Again when night is 
over, day must necessarily come ; and when darkness 
is gone, light must follow. So is life and death ; when 
life is gone, death must come ; again by turn life must 
come after death. When all the opposite things of 
this universe or nature rotate, life and death cannot be 
excepted as a rule. So you see, gentlemen, that life- 
will exist after death. But this theory is contradicted 
by the T&oestic philosophers of China, Their argument 
is that life is nothing but inhaling and exhaling of 

breath, and continuation of breath is life, and its cessa- 
tion is death. 

Socrates spoke about the soul only, and not about 
life. He proved the immortality of the soul, of course 
of the individual soul. He did not speak about the 
Universal Soul, nor about salvation, i.e. amalgation of 
the individual soul with the Universal Soul. 

Gentlemen, the individual soul is a particle of the 
same Primitive Cause that maintains the universe. 1 
have said before that Creator and the creation cannot 
be of the same characteristics, that a thing cannot 
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create another thing like itself. \A thing can be 

_ , . , produced from another thing, but 

Creation and . - , . 

Production. 14 cannot be created b y tbat thin S- 

To create and to produce are two 

different things. A son is produced of a father, but not 

created by him. A plant is grown out of a tree, but 

not created by it. To produce or to grow means to 

develop a certain thing from any other thing as a root, 

but to create means to bring anything into existence 

from nothing (northing, not a thing) as a root. So you 

see that this universe being a creation cannot be a 

production of anything. So this universe must have 

come into existence from nothing. So Absolute 

Nothingness is the real cause of this universe. Absolute 

Nothingness is Grand Vacuity. So this universe comes 

from Grand Vacuity. A thing cannot create another 

mg rt can only produce or grow a certain thing. 

The Creator of a thing must be nothing. The thing 

... emg created cannot create another thing. The 
thrng requires a Creator which is uncreated. Some 

p ople, ,f g athered together, can build a big dread- 

°°" gh V u if the Wh °‘ e Pcpalation of the world 
gather together, they cannot create a small ant, because 

also "poT SOt "‘q 11 ' 11 ‘ tSelf consciousnes s which a man 
possesses. So you see that Hie man and the ant 

~ b. IX 

r£ = = 
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different materials into certain shapes ; but he is not 
empowered with the skill or art of creating anything or 
any material. So you see that the creative power does 
not lie with the father or the tree ; it lies imperceptibly, 
invisibly, inconceivably everywhere, all through the 
universe * Again, because the Creator and the creation 
are of contrary characteristics, and you see, gentlemen, 
that the universe is visible, changeable, perishable, 
dissoluble, created and organised, so its Creator, that 
Creative Power, that Primitive Cause, is invisible, un- 
changeable, imperishable, indissoluble, uncreated and 
inorganised. So you see, when the individual soul is a 
particle of this Primitive Cause, it also cannot be 
visible, changeable and so on. A particle cannot be of 
different characteristics from its whole. So it is proved 
that our soul will not perish with the body, it will 
exist after death. But according to the version of the 
Tdoestic philosophers of China, I may say that although 
our soul will exist after death, there will remain nothing 
as “ I ” which will identify that existence as “ my own.” 
But I may say here that although the existence after 
death will not be identified with my present existence, 
or recognised by myself as " my own ” yet the theory 
does not go against the law of Karma. Although my 
present physical existence will be transformed into 
another, yet my sufferings and enjoyments will accom- 
- pan y my future existence. Whether I should remember 
or forget my former existence, I shall be subjected to 


Vide, Self-Realisation. 
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sufferings and enjoyments in the future existence, 
according to my own Karma t done in the present 
existence. 


Now I shall try to solve the problems of Life and 

Death with the help of ideas and 
THE PROBLEMS OF , , .. .. ... 

LIFE AND DEATH. the0r,eS ° f the . Taoestlc P h >'°- 

sophers of China. In a few 

words, I should like to narrate a short story which, 
I hope, will be interesting to you. The T&oestic 
philosophies were originally written by one holy saint, 
L&ousy, in 3,000 B.C. He was a great recluse and used 
to live in a mountain cave. He preserved those philo- 
sophies in that mountain cave having blocked its mouth 
with a huge stone and a bar. Where he died no 


body could know. You see now, gentlemen, that the 
T&oestic philosophies are contemporaneous with our 
Gita, the Divine Song, written 5,000 years back. Our 
Gita is said to have been spoken by Sri Krishna, God 
Himself ; but the Taoestic philosophies are written by 
one LSousy, a human being ; yet I see, the theories, 
arguments and truths contained in the Tdoestic philo- 
sophies, according to my own poor estimation, are in no 
way inferior to those of our Bhagabat-Gita. Hence 
e ieve, that the Bhagabat-Gita was practically written 
in t e name of Sri Krishna, by Vyasadeva, the great 
p 1 osopher of India. So I can compare L&ousy with 
yasadeva, but I have no time now to compare, explain 
and illustrate all the truths, arguments and theories of 
Laousy’s philosophy with those of Vyasadeva’s. I shall 
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simply bring to your notice the arguments and theories 
of Liousy’s philosophy, this evening, which will help 
me to solve the problems of Life and Death. 

There was another saint, not a recluse but a house- 
holder, named Kw&ngsy in China. He re-wrote Laousy’s 
philosophies some centuries afterwards. Another recluse 
perchance passed by that mountain cave after some 
centuries and brought those philosophies to light. It 
struck his mind, while he passed by that mountain cave, 
that something valuable lay hidden in that cave, since 
its mouth had been carefully and skilfully blocked up 
with a huge stone. Anyhow that recluse managed to 
remove that stone and had got the philosophies out, and 
it is said of him that he had done nothing, practised no 
meditation, or contemplation, but he had simply read 
those philosophies and realised perfectly well the truths 
contained in them, and thereby attained the highest 
enlightenment. I may say here, gentlemen, out of my 
own experience that this is quite possible ; I felt much 
delight in having gone through them, and realised some 
truths, no doubt. During the whole period of my 
perusal of those Tdoestic philosophies, I was entirely 
free from all worldly thoughts and ideas and felt, as if, 
I had no complaint in my mind. 1 was in perfect 
enlightenment. i” Mind is 

the cause of bondage and liberation of men. So by 
reading those philosophies my mind became freed from 
all worldly entanglements and intricacies. The religion 
preached by the Taoestic philosophers, first by L&ousy 
and afterwards by Kwangsy, is called Tdoism and this 
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Tdoism had been the prevailing religion of China 
before Buddhism was preached there. Taoism and 
Buddhism are more like each other than the other 
religions of the world, and so I think the Buddhism 
secured its stronghold easily in China. 1 shall hereafter 
tell you, gentlemen, the reasons for which Buddhism 
was driven out of India, when I shall speak to you 
about the Buddhistic Nirvana . 

Now I shall try to solve the problems of Life and 

Terror of Death. Death with the hel P of the ideas 

and theories of the T&oestic 

philosophy of China. The great T&oestic philosopher, 

Mah&tm& Kw&ngsy describes death as not at all terrible 

to one who dies. Death is terrible to those who see 

him dying. People for nothing, become terrified at 

death, because they are quite unmindful of the daily 

changes through which they are passing their lives } if 

they carefully watch those daily changes, they cannot 

be terrified at death which is. nothing but a change. 

Socrates says that life is a dreamy state, and death 

is an awakened one ; man at death really awakes. So 

according to Greek philosophy death is not at all 

terrible. The man who dies, does not know at all 

t at he dies , he feels, as if, he falls asleep. If, 

according to the version of the wise Socrates of Greece, 

ea is an awakened state, the man dying should be 

e ighted with the idea that he, being awakened after 

a ong sleep, should see new things and new forms in a 
new plane. 
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Man is composed of his (i) physical body which is 
composed of the five elements— earth, water, fire, air 

and ether ; (2) his mind which is 
Entity of Man. composed of the many ideas the 

man recruits from different sorts of people and forms 
he comes in contact with ; (3) his buddhi , intellection, 
which is composed of the many experiences gained 
through different sorts of training and teaching ; and 
(4) his soul which is a particle of the Universal Soul 
(impersonal God). Now you see that man is a com- 
bined entity which is made up of some gross elements 
and some subtle elements. Man’s mind and intellect 
are artificially built up The building up of the mind 
and buddhi entirely depends upon the different sorts of 
company he comes in contact with, and different kinds 
of training and teaching he receives. If a rural boy is 
not sent to any school, his mind and buddhi will not be 
developed at all. And if he is sent to any university- 
town and admitted into a college there, his mind and 
buddhi will be highly developed and built up. His 
physical body also will be differently shaped and be of 
different nature if it is differently cared for ; it will be 
tender and delicate if he is brought up in a rich style of 
luxurious living ; it will be rough and rude if he 
is employed in a cultivator’s service So you see, 
gentlemen, that a man’s physical body too is mostly 
artificially made ; only its root is a natural production, 
and this root takes its origin from Absolute Nothing- 
ness. How is it possible ? The root of this body is 
nothing 4 but the combination of blood and matter that 
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concentrates into the womb of the mother. Now you 
may guess what really existed before the concentration 
of this blood and matter. Nothing practically existed 
before the concentration of this blood and matter , o 
course you may say that the soul existed before this 
combination or the commencement of the growth of 
that blood and matter. But the soul was neither 
identified nor recognised nor loved by this combination, 
it remained invisible before the commencement of the 
growth, and remains invisible when this combination 
develops into a man, and will remain so when it will 
be dissolved at death. Invisible as it is, it cannot 
he loved or recognised as my own, and identified 
with my “ I.” 

So you see, gen tlemen, that there remains at death 
practically nothing which should be called “ I,” and to 
mourn over or to be mourned over ; simply the com- 
bination will be dissolved. This “ I ” is an illusion 
which at death terrifies a man who does not know and 
judge who he practically is. If a man can understand 
the distinctive characteristics of the things which form 
his present existence, and can {race out the admirable 
operations going on in his system, the highest mecha- 
nism of God impersonal, he can be freed from 
the terror of death. Death cannot be terrible to 
him at all. 

A man should also try to watch over the constant 
changes he is daily passing through. If he looks back 
at his life, he will be convinced of the fact that he has 
already died many times ; while he was a boy of ten 
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years, his physical atomic combination, his mind, 
feelings, instinct, and ideas were quite different from 
those of his mature age. Old atoms of his physical 
body are constantly parting from his body and new 
atoms are coming in and occupying their places. The 
old ideas of his mind are constantly parting from the 
mind, and new ideas are constantly occupying their 
places. The old experiences of the buddhi are parting 
from the buddhi and new experiences are gained in 
their stead. 

Now comes another important question, — Why a 
man, in the eightieth year of his life, does 'not lose or 
forget the identity of his existence in his boyhood. 
The man being subjected to, and having passed through 
constant and terrible changes is practically lost to his 
existence ; yet he does not forget his existence in his 
boyhood. But when death occurs, the atomic combina- 
tion of his body being totally and suddenly destroyed, 
there remains nothing to identify himself with his own 
former existence. The atoms of the body are cons- 
tantly being changed, the old atoms are quitting, and 
the'new ones are joining it simultaneously. This simul- 
taneous departure and arrival of the atoms do not 
break up the harmony of the atomic combination 
with which the atomic force is to operate here. Death 
totally breaks up this harmony, but the daily changes 
do not affect the atomic system. 

The atoms are not inanimate. They are animated 
with consciousness. Every atom has got within itself 
the same consciousness which pervades all through the 
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universe. The old atoms are quitting the body, and 
they are being replaced by the new ones so skilfully 
that their departure and arrival remain unnoticed by 
the man. The departed atoms are so skilfully replaced 
that the admirable operations of the atomic combina- 
tion of this body cannot be affected with it. It is just 
like the inhaling and exhaling of breath ; both of them 
are working simultaneously, but if one is delayed for a 
moment the bodily system ceases to work instantly. 
When some of the old atoms of the body depart, some 
new ones occupy their places. The new atoms are 
subjected to work harmoniously with the remaining 
old atoms); because the old ones are much greater in 
number than the new ones, and the magnetism of the 
old ones is much more powerful than that of the new 
ones. The magnetism of the former overcomes the 
magnetism of the latter, and hence subjects the new 
atoms to work harmoniously with the old ones. Every 
atom has got within itself a certain amount of magnet- 
ism. The smaller is always magnetised by the greater. 
All the heavenly bodies, suspended in the great firma- 
ment, are preserved by the law of mutual magnetism. 
So every atom of this body is preserved by the same 
law of mutual magnetism. The whole grand universe 
is preserved by the grand centrifugal force. So every 

atom of this body is preserved by the same centrifugal 
force. Ail these atoms of the body ar e based upon 
this law of mutual preservation. So although the new 
atoms become subject to, and are magnetised by, 
the remaining old ones, yet the new atoms possess a 
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certain amount of magnetism in proportion to their 
number, and they, in their turn, magnetise the old ones. 
This is why the physical body is built up mostly after 
the fashion of the old shape. It is said by the biologists 
that after every seven years the atomic system of the 
body is completely changed. Yet after that period, a 
resemblance of the appearance is not altogether lost, 
but retained to a great extent. In this respect the 
atomic system always resembles the mental and the 
buddhic system. So the harmony of the atomic system 
remains in tact, although the body is subjected to 
terrible changes. This harmony is the retainer of the 
identity of his existence in his boyhood. In the 
eightieth year of his life, although a man becomes quite 
worn out and differently moulded, physically and men- 
tally, intellectually and spiritually, yet he does not 
lose the identity of the existence of his early life because 
of the harmony mentioned above. In this way, the 
mental and the intellectual harmony helps him to 
remember in his old age of the events occured in 

his early life. 

I have said before that mind is nothing but the 
collection of desires originated from contact with 
different forms. Mind is also the collection of feelings 
recruited from the worldly botherations. It is also the 
collection of ideas recruited from the different objects. 
Now these desires, ideas and feelings are also constantly 
changing by themselves. Some of the old desires, 
ideas, and feelings are constantly departing from the 
mind, their store-house, and new ones are replacing 
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them. As in the atomic system of the body, this con- 
stant change does not affect the harmony of the opera- 
tions of the mind. The departures and arrivals of the 
desires, ideas, and feelings are simultaneous, and 
so skilful that the harmony of their operations 
cannot be affected at all. Only some of the 
old desires, ideas, and feelings depart. The new 
desires, ideas and feelings are subjected to work 
harmoniously with the remnants of the old desires, 
ideas, and feelings. Like the atomic magnetism, the 
mental elements — ideas, desires, and feelings — also have 
a certain amount of magnetism in them. Mind is a 
subtle state of matter. The subtle are more powerful 
than the gross. The magnetism of the subtle elements 
of the mind is much more powerful than the gross 
atomic magnetism. This is why love's magnetism is so 
much predominant over all the creatures of this universe. 
When some of the mental elements depart, the new 
ones replace them, and are subjected to the remaining 
old ones, and being magnetised by their stronger force 
work harmoniously with them — the remaining old ones. 
So their harmony remains unaffected, and this harmony 
is the retainer of the identity of the mental existence. 

I have also said before that buddhi , the intellection, 
is the collection of experiences gained from the perusal 
of different books and from contact with different 
people. Like the physical and mental system, the 
buddhic system is also constantly liable to terrible 
changes. Some of the old experiences go out and new 
ones newly gained replace them. The experiences 
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gathered in boyhood are rejected in old age. The new 
experiences which a man gains to-day may be aban- 
doned to-morrow, when newer ones will come up and 
make him understand the invalidity of the older. Some 
of the old experiences depart from the buddhi , their 
store-house, and the new experiences become subjected 
to work harmoniously with the old ones. The magnet- 
ism of the buddhic system is again much stronger than 
that of the mental system. When new experiences 
replace some of the old experiences, they become sub- 
jected to the remaining old ones, and being magnetised 
by their stronger force work harmoniously with them. 
Hence the harmony of the buddhic system remains 
unaffected by the departure of the old experiences and 
the arrival of the new ones. This harmony is the re- 
tainer of the identity of the existence of his early life. 

So you see, gentlemen, that there exists a great 
difference between the horrible change caused by death, 
and the changes which are constantly taking place 
during the lifetime of a man. Although a man’s life is 
subject to great changes — bodily, mental, intellectual and 
spiritual — the harmony of his system remains unaffected 
throughout the existence of his life. But at death this 
harmony is totally broken, and the identity of his exis- 
tence is altogether lost. 

Here comes another important question, — Why, 
when at death the atomic system of the body breaks up, 
and the atomic combination dissolves, do new atoms 
fail to come up and occupy the body in order to con- 
duct its operations ? What forbids them from coming 
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in ? The solution of the problem is this. As afore-said, 
every atom has got within itself its own consciousness. 
This atomic consciousness is quite impotent when every 
atom remains aloof from the other ; and when they are 
combined together they become potent, i.e,, the atomic 
combination produces a great potential power in order 
to conduct the grand operations of this body. When 
the atomic system is lost at death, the potential power 
ceases to be produced, and the atoms become impotent 
to work harmoniously with the new ones if they 
come up. The new atoms, without having found 
a suitable place in the dead body to conduct the 
bodily operations, and finding the co- operative atoms 
unfit for further work, cannot come up and work 
there. 

You may ask why new atoms do not come up in a 
mass at once to form a new body and to work therein. 
You know that the whole grand operation of this 
universe depends upon certain gradual processes of 
workmanship, and is based upon the law of mutual 
preservation : the old depends upon the new and the 
new upon the old ; a boy is dependent upon the father 
and the father, when he becomes old, becomes depend- 
ent upon the boy when the latter becomes an adult. 
So you see, gentlemen, that atoms can do nothing 
abruptly and suddenly, as they ‘are subject to a 
systematic and gradual process to conduct their opera- 
tions. When the atomic system of the body is lost, the 

out-side atoms cannot come up in a mass and re-organise 
the body. 
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This leads to another important question. — What 
makes the atomic combination of the body at the time 
of birth, and what dissolves the body at the time of 
death. Every atom of this universe has got within 
itself the quality of combination and dissolution, 
i.e. every atom, having within itself the quality of 
combination, combines itself systematically and 
very skilfully with other atoms, enabling the com- 
bination to conduct its operation in a wonderful way ; 
and again when time comes, as Time is predominant, 
it dissolves itself from them. Whereas anything or- 
ganised, brought into being, or come into existence is 
liable to dissolution, so atomic combination is always 
liable to be dissolved again ; and this combination and 
dissolution are dependent upon the Grand Law that 
upholds the universe. This Grand Law is the chief 
organiser, and the atomic organisation in each body is a 
subsection under that Grand Law. The soul which is 
drawn into this body at the commencement of its 
growth with the blood and matter in the mother’s 
womb, departs from the body at death when bodily 
organisation breaks up. The soul is the uniform sub- 
stance, the thinking substance in every animal body. It 
is immortal. Its living in the body is life, and its with- 
drawal from the body is death. This uniform sub- 
stance is not independent at all. It is forced by that 
Grand Law, which I call God, to live in this body, and 
it withdraws at the command of that Grand Law ; be- 
cause the Grand Law is the chief organiser of the Grand 
Atomic System of the grand universe. The soul 
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(individual) is dependent upon that Grand Unwritten 
Law, the Uncaused Cause. 

I have just said that the atomic combination is a 
sub-section under the Grand Law. The atomic organisa- 
tion draws the soul according to the nature of the 
organisation as well as according to the nature of the 
desires which accompany the soul from its past exist- 
ence. When organisation is badly made, a bad soul 
i. e. a soul accompanied with bad desires is drawn to 
live in it. So is the case with a good soul and a good 
organisation. VThe organisation depends upon the 
nature of the' materials it is composed of. If the 
materials are bad the organisation is bad, and if the 
materials are good the organisation also is good./ The 
materials become good or bad according to the physical 
mental and spiritual culture of the parents. When 
parents are too much lustful the materials— their 
blood and matter — become bad, and when an organisa- 
tion is made up of these bad materials, it draws a bad 
soul whose past karma it was to live in a bad body, *. e. 
a body built up with bad materials. When parents 
are spiritually disposed, the organisation made up of 
their blood and matter often draws a good soul, whose 
past karma it was to live in a good body, i. e. a body 
built up with good materials. Of course, there are 
many exceptions with exceptional causes, which are 
very difficult to be traced out by any other person than 
the parents themselves. So you see here, gentlemen, 
that as the nature of the bodily organisation -draws 
the soul, according to the nature of desires of the 
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soul, so the desires of the soul force it into that 
bodily organisation. The Grand Law indirectly 
forces the soul into the newly formed body, 
and the soul’s own desires force it directly to live in it. 
So the drawing and the forcing both are simultaneous. 
The soul can neither cast off the desires which force it, 
nor can avoid the attraction of the bodily organisation 
made for it. 

You may ask here, how do desires accompany the 
soul from its past existence. When a soul lives in a 
body for a long period, it becomes slave to the bodily 
nature, and the bodily nature is ingrained in the soul 
so deeply that at the time of death when the soul 
departs from the body it cannot cast off the bodily 
nature ; the bodily nature having remained quite latent 
in the soul accompanies it to the other world. When 
the soul is forced into another body — newly formed 
according to the nature of desires of the soul — the 
bodily nature is brought to the surface there, and the 
soul is to resume work there according to that nature. 
Of course, its nature of work varies, or is modified after- 
wards when it comes in contact with new companies 
and new objects. 

Now you may ask, gentlemen, why the soul departs 
from the body at death in spite of all its unwillingness. 

I have just mentioned that the soul comes to live in the 
body, being drawn by the bodily organisation as well 
as being forced into it by its own desires directly and 
by the Grand Law indirectly. Now you may ask 
what are the direct and indirect causes of the soul’s 
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withdrawal from the bodily organisation to cause death, 
The solution of this problem is that the indirect cause 
of the soul’s withdrawal from its beloved body is that 
Grand Law which does not permit any soul to live in 
one body for eternity. The direct cause is that the 
bodily combination is liable to dissolution. When 
bodily organisation is destroyed, owing to its own 
inherent quality of combination and dissolution, 
the soul does not find it suitable to stay therein 
any longer. No soul likes to withdraw itself from its 
beloved body, however worn-out or ugly It may be- 
come, and in whatever distressed condition it may be 


placed. So in spite of all its unwillingness, it is forced 
to withdraw from the body, when it is disorganised by 
its own nature. As the bodily organisation is liable to 
dissolution, so when the body is dissolved, the soul is 
forced to withdraw from the body at death. 

Here you may again ask, why premature death occurs, 


why a man dies a premature death. I have already 
said that the organisation of this body depends upon 
the nature of the materials it is composed of. If the 
materials are bad, the organisation breaks up very soon. 
The worse the materials, the sooner will the organi- 
sation break up. When the organisation breaks 
up, the soul must withdraw from the body. This 
premature death also depends upon the past karma 
of the soul. I have just said that a bad soul, i.e. a 
soul with bad desires, whose past karma it was to live 
in an ill-organised body, is drawn towards an organisa- 
tion composed of bad materials. . So when 


3 


we see a 
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man dying a premature death, we must decide that his 
soul’s past karma it was to live in the ill-organised body, 
t.e. f the body liable to premature dissolution, owing to 
its being organised with bad materials. 

It leads to another important question, why sudden 
death takes place, why a man dies a sudden death. It 
is already explained that atomic combination is liable 
to dissolution. There is a tendency in every atomic 
combination towards its dissolution. Diseases make 
this tendency stronger than usual. Diseases, like 
cholera and plague, are merely natural attacks upon the 
atomic combination. Combination is liable to dissolu- 
tion. These diseases or natural attacks hasten the 
dissolution. The atomic combination, owing to its 
tendency towards dissolution, draws the diseases towards 
itself, which help it to bring about its dissolution sooner. 
Atomic combination welcomes the diseases as its helper. 
Diseases like cholera and plague are more helpful to 
the atomic combination in working out its dissolution 
than other diseases. When the atomic combination is 
strongly made, its tendency towards dissolution also 
grows stronger. Hence a strongly built body has got a 
stronger tendency towards dissolution. So a strongly 
built body contracts diseases like cholera and plague 
very easily. This is why healthy people die of these 
diseases more often than other people of weaker cons- 
titution. People of weaker constitution very seldom 
contract these diseases. Diseases sometimes come from 
outside the body, and sometimes grow from inside the 
body. But it is almost all the same to the body whether 
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it is attacked with diseases from outside or inside the 
body because of a close relationship existent between 
the body and its surroundings. Besides this, the body is 
the diminutive form of the universe. So diseases from 
outside or inside the body are all alike. Both of the 
two kinds of diseases — from outside or inside — take 
their origin from the atomic combination only. 

As for the unnatural or accidental deaths, I may say 
that they are due to evil deeds or karmas done in the 
past existences of the souls which were drawn towards 
the bodies that met those unnatural and accidental 
deaths, in order to make the deceased practically feel 
the agony which they had inflicted on others in their 
past existences. 

Here you may again ask whether the soul has any 
willingness. The solution is that the soul itself is 
nirhpta* unattached. But having lived in a body for a 
long period, it becomes slave to the bodily nature, and 
hence contracts the good or bad qualities of the body, 
which the body recruits from its contact with different 
objects through its passional organs. So you see the 
unattached soul (individual) becomes attached to the 

bodily nature, and hence is subjected to willingness or 
unwillingness. 

A question may be raised here whether the mind is 
identical with the soul. All the characteristics of the 
soul cannot be identical with those of the mind. Some 
of the characteristics of the mind are, of course, alike 

* 1 
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with those of the soul, yet soul is a different substance 
altogether from the mind. Soul is always fixable, 
while mind is always fluctuant. Soul remains unmoved 
and unnoticed always in the three stages of our life, 
namely, jdgrat — the awakened state, swapna — the 
dreamy state and susupti — the state of dreamless sleep; 
but mind assumes different characteristics in these 
three different stages. In the awakened state, mind 
goads the /was to obey its command very actively and 
blindly ; in the dreamy state, it totally fails to stir up 
the bodies of the jivas for work, but in vain fluctuates 
only ; and in the state of dreamless sleep it becomes 
quite absorbed, and having lost its goading and fluctuat- 
ing power remains absorbedly in the soul. Besides this, 
mind can be made extinct by culture e.g, samddhi , that 
is absorption of mind in the self, but the soul remains 
quite fixed in all the above-mentioned states. In one 
word I may say that the soul is that which is bound, 
and the mind is that which binds. It is the mind which 
binds the soul to this physical body, mind being a 
collection of desires, ideas, and feelings recruited from 
the forms. So you see that mind is created and born, 

• and hence is liable to extinction, while the soul is un- 
created, unborn, and immortal. 

Now you may ask again what is soul, what is indi- 
vidual soul ; what is the difference between the indi- 
vidual soul and the Universal Soul. The soul which lives 
in the animal body is called the individual soul, and it is 
a particle of the Universal Soul. What is the Universal 
Soul ? Universal Soul is the Universal Spirit, the spirit 
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that enlivens the atomic organisation of the universe. The 
characteristics of the Universal Soul and the individual 
soul are one and the same. But the individual soul 
seems to be separate from the Universal soul, owing to 
its (individual soul’s) being subjected to bodily nature, 
and having contracted the body’s good or evil qualities 
which it earns from the different objects through its 
sensual organs. It is like a glass of red-coloured water 
that seems to be separate from the fresh water of a fresh 
lake. Both the waters are originally one and the same ; 
but one being mixed up with the red colour seems to be 
separate from the other. If again by any chemical 
process the red colour is withdrawn from water, both 
the waters can become one and the same again. So 
you see that jivdtmd * the individual soul, being part 
and parcel of the Universal Soul, becomes separate from 
Param&tma\ the Universal Soul, owing to its being sub- 
jected to the bodily nature, having contracted good 
and bad qualities of the body. And these qualities 
have been compared with the red colour. When 
through discrimination, perusal of philosophies con- 
tact with superior men, and asceticism (the process of 
killing the passions and desires through austerities) the 
bodily nature is withdrawn from jivatma , the individual 
soul, it becomes liberated from its bondage, and amalga- 
mates with Paramdtmd, the Universal Soul. 

So you see that except soul, all are subjected to 
horrible changes, even during the period of a man’s 


* 
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life-time. Soul having remained invisible, from the 
beginning to the end of his |ife, could not draw his 
attention, recognition, or love, and identification 
towards it. Man does not really weep for his soul at 
death. He simply weeps for the sensual pleasures of 
his body and mind he is going to be deprived of at 
death, without knowing that sensual pleasures are not 
really pleasures but pains ; that only through ignorance, 

1 and being wrapped in illusion, he becomes infatuated 
with the so-called sensual pleasures. There will be no 
reason for his being terrified at death, if he can be 
imbued with the idea that sensual pleasures are worth- 
less, and not pleasures at all but pains. Like mirage 
in a desert, the sensual pleasures have no reality at all. 
As idea creates the world and creates the man, the 
same idea also gets him rid of those sensual pleasures, 
and he is freed from all the terrors of life and death. 
Through practical discrimination and constant thought- 
fulness of mind, a man can easily be imbued with that 
idea, and to command this discrimination and thought- 
fulness,, the company of a man of thoughtful mind is 
essentially necessary. If a man can analyse himself, he 
will find nothing visible, lovable, and recognisable in 
him for which he can weep at death. So a wise man 
who has got such skill in analysing himself does not 
weep for his death, nor does he become terrified at 
death. But one who has very passionately clung to 
the bodily pleasures, and vigorously sought for the 
gratification of those pleasures throughout his life, 
and through delusion thought his physical body to be 
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his real “I” is sure to be terrified at death. His soul 
will have to struggle very much at the time when death 
will force it to get out of the body. So there is a cause 
for his being terrified at death, and this cause originates 
■ from delusion. Attachment with the body causes terror 
and struggling at death, and non-attachment brings 
peace and tranquility at the time of death. Socrates 
proved it to be true. He said that he had never 
served his body but his soul throughout his life. At 
the time of death he proved these words to be actually 
true. When he drank poison, the hemlock-juice, as 
he was ordered by his government to do, his face did 
not change its colour. He rather felt relieved in getting 
out of his body. No sign of terror or struggling was 
seen on his face. He cheerfully drank the poison, and • 
calmly breathed his last. People around him at the 
time of his death were taken by surprise to see that the 
deadly poison, which always creates violent convulsions, 
totally failed to create any pain in his physical body. 
You may ask why Socrates’s body was not convulsed 
with the poison. It was because Socrates managed to 
hold a strong will-force upon his mind by his life-long 
spiritual culture, and kept his mind calm and peaceful. 
Mind is the subtle state of matter, and hence the 
prompter of the material body. So at the time of his 
death Socrates succeeded in keeping his mind calm and 
peaceful, and did not allow the body to be convulsed. 
When mind t the prompter of the body, is kept under 
control the body must remain unmoved. * 
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Now comes the most vital question about the condi- 

_ . _ tion of our future life after death. 

Condition of , 

Future Life Mahatma Kwangsy, the Taoestic 

after Death. philosopher of China, says that a 

man should not be anxious even for his future condition 
after death. . He says that with death a man is to be 
totally transformed into a different shape with a different 
temperament, different ideas of pleasure and pain, 
different feeling, different taste and different inclination. 


Suppose, a man after his death is born as a horse ; ' 
gentlemen, when he will become a horse, he will forget 
everything about his former existence as man ; his ideas 
of taste, smell, pleasure and pain, all will be transformed 
into those of a horse. If meat and wine are now the 


most pleasurable things for him, when he will be born 
as a horse, they will be quite distasteful to him. A 


man likes to lie down on a soft couch, while a horse 
likes to sleep in a standing posture ; and grass instead 
of meat and wine will be very tasteful food for him. 
(Although now-a-days race- horses or horses engaged in 
military service are so often forced to drink wine to 
develop their physical energy, yet it is a self-evident 
fact that they have no natural craving for drinking 
wine). A man likes free ventilation, but when he is 
reborn as a fish, free ventilation will cause his death ; 
if a king is reborn as a cultivator, his physical body and 
temper, all will be changed and transformed into those 
of a cultivator, and he will naturally be inclined to live 
in a poor cottage, and will not be able to aspire to live 
in a palace. A king, deprived of the kingship, may 
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commit suicide now, but there will be no reason for 
him to do the same when he will be born as a cultivator *, 
he will rather gladly live in the poor cottage of a 
cultivator. 

So this is the merciful law of nature, that every 
being after death will be transformed into a new shape 
— physically, mentally and spiritually — and will forget 
his former existence. It would have been unbearable 
an agony for the king who has been born as a cultivator 
now, had he remembered his former existence as a 
king. Out of his own practical experience, the Tdcestic 
philosopher Mahatma Kwangsy of China said that one 
day he had dreamed, as if, he had become a butterfly, 
and he had been all right and glad enough to have 
become so. Although it happened in a dream, he 
said that he had been quite conscious of his position as a 
butterfly, forgetting all about his former existence as 
Kwangsy, his spiritual greatness, high position in 
society and in the royal court. He said that he had no 
complaint against his being a butterfly. Had he 
remembered his former existence as Kwangsy, this 
would have caused a great agony to him. So a man 
should not be anxious to know the condition of his 
future life after death ; because after death there 

will exist or remain practically nothing which will 
judge his future condition. 

Now how does a man take his rebirth and enjoy or 
suffer from his present karma in the next' existence ? 
Jtvdtmd, the individual soul, when being forced by 
nature quits this physical body, enters into a new one 
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in order to satisfy his desires left yet unsatiated in his 
present birth. The question is this that when A be- 
comes B in his rebirth and gets his everything trans- 
formed into a new one, how will he be subjected to en- 
joyment or sufferance, in his next birth from his present 
karma ? How B can be subjected to suffer or enjoy 
from the karma done by A ? The solution of the 
problem is that when the individual soul is forced by 
nature to quit this present physical body of A, and 
makes for a new one as B, the latent impressions of his 
karma done throughout his life in his present birth 
accompany the individual soul to the next birth and 
help him in building up his new life as B, according to 
the nature of his desires begotten by his karma done 
in the present life, and this leads one soul to migrate 
into another body, and it is called rebirth. Although 
A in his taking rebirth becomes B and gets everything 
transformed, yet the individual soul remains uniform 
and does not get transformed. In taking rebirth, A 
gets his physical body, mind, and buddhi transformed, 
but not his individual soul which is always uniform in 
every state. This individual soul in B is the sufferer 
and enjoyer of his karvia done in his present birth. 

The transformation is made of the physical body, 
mind, and buddhi in the next birth, according to the 
nature of the desires begotten by the karma done in 
the present life. The physical body, mind, and buddhi 
are the outer garments of the individual soul, through 
the change of which the individual soul does not get 
changed, or transformed in its next birth owing to the 
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fact that the individual soul is an uniform substance. 
If a man commits a murder in Calcutta being dressed 
in uniform and runs away from there in the guise of 
a Sadhu, having put off his uniform there, and comes 
over to Benares and settles there, will he be able to 
escape from the detection and arrest by the police ? The 
subtle individual soul, bereft of its subtle and gross 
outer garments as buddhi , mind, and physical body, can 
easily be detected by the most subtle universal law, 
and suitably punished by it. In the keen eye of the 
universal law, any change of buddhi , mind, or physical 
body as garments is not a plea to the charge brought 
against the individual soul for the commission of a 
crime. No individual soul with or without garments 
( buddhi , mind, and physical body) can escape from the 
punishment for its crime by the grand Unwritten Law 
of this grand universe. The question of garments as 
physical body, mind, and buddhi is quite subordinate 
to the grand Unwritten Law of the universe, but the 
question of soul is the important one to it. Garments 
are always changeable, while the soul is unchangeable. 
In which-so-ever garment a crime is committed, the 
culprit must be suitably punished by the law. The ques- 
tion of rebirth is a puzzling one to the deluded 
persons who ignorantly identify themselves with the 
physical body only and not with the soul which is 
their real entity. A man of wisdom always 
identifies himself with the soul and not with its 
outer garments the physical body, mind and buddhi. 
He is always a seer, a drashta of these garments 
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and looks to them as mere illusory productions of 
maya ,* 

A man is slave to the circumstances or to the con- 

The Greatest ditions that befall him. Nobody 
Illusion can go beyond his condition. 

Unless a man can go beyond his condition, he cannot 
judge his condition. His judgment will be limited 
according to his condition. A sweeper cannot judge 
his condition that he has been born as a sweeper. Had 
he realised his own condition, he would have thrown 
away his burden of dirt. Speaking in the general 
sense, the whole population of the world, having failed 
in going beyond their condition, cannot understand 
that this world is full of misery, and hence they do 
not try to escape from it. They are like little children 
who, being engaged in play with their toys, completely 
forget to get out of the house while it is ablaze with 
fire. 

When a man will practically perceive his position 
in this world to be the most awkward and worthless 
one, he can get rid of the worldly pains and miseries 
and calamities. Through vanity he tries to prove that 
this world is full of pleasures, and cannot detect his 
ignorance and foolishness. 

Man takes his source from Absolute Nothingness 
which is Grand Vacuity ( ), and having passed 

• Vide— The Soul Problem and Maya. 
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throughout his life through horrible changes returns 
to that Absolute Nothingness, the Grand Vacuity. 
There is nothing in this world for him which he can 
call his own or call his “I”. His body is not “his 1 ', 
it is subject to constant changes and finally to dissolu- 
tion; his feelings are changing, ideas, desires and in- 
tellect are all changing. For a minute he cannot rest 
in a fixed position ; he is always in an unsettled state 
of his mind, without actually knowing what he should 
do, what he should not do, what he actually wants 
and what he does not, what he likes and what 
he does not like, what his aim and purpose in 
life is, whence he has come and where he will 
return, what is his duty, what he should learn and 
what he should not, what he should accept and 
what he should not, what he should gain and 
for whom he wants to gain, whom he wants to 
satisfy and who will be practically satisfied, why and 
for whom he is constantly toiling and bustling about, 
what is his motive for carrying his life-burden, what 
he himself is, what is his '‘self* for which he is always 
forming Selfish motives. Having pondered over these 
thoughts, I have realised, to some extent, the real 
truths about one’s own entity, and I am constantly 
detecting the illusion in which this entity is wrapped 
up. There is no other alternative for a man to get 
rid of this illussion than brooding over these thoughts, 
which only can slacken his bondage of this world , 


l 
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The more you will analyse your own entity, the 
more conspicuously you will realise that there is no 

entity as “I”, and when your “I” 

Enlightenment. is S one ' I ' ness is denied ' y ou wUI 


find rest : all the botherations of 
your life will vanish : all the troubles arising from the 
idea of prestige and high position in society will go 
away. Both at death and during the period of your 
life, you will be able to retain the balance or the equani- 
mity of your mind, and your happiness and misery all 
will vanish. You will then be imbued with the idea 
perfectly well that you do not exist at all, that your 
illusive “ I” is a great agony to you, like a mirage to 
a traveller in a desert. A man, who has devoted his 
whole life in search after Truth, and has struggled and 
striven for detecting the illusion in which the whole 
world is wrapped, can be satisfied by attaining his 
life’s goal, and this goal is no other thing than simply 
the realisation of this truth and the detection of this 
illusion, and this is the real enlightenment. In this 
way a man can easily kill his desires. I found no other 
process to kill the desires than this of analysing one s 
own entity. Without discrimination nobody can kill 
his desires, which are the inherent qualities of his 


being; because the body, even his entity has been 


built up according to the previous nature of his desires. 
| Desire is the real maker of this tabernacle (body;, so, 
no doubt, it is a difficult problem to kill one’s desires 
on which his entity is built up and rooted, j All the 
philosophers of this world declare unanimously tnat 
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j desire is the real bondage, and desirelessness is Moksha. 
So you see that Moksha is not within the easy reach 
of the ordinary worldly man tightly bound to the 
worldly pleasures. But by constantly pondering over 
the above-mentioned thoughts and ideas, which will 
help you much to analyse your entity, you will gradu- 
ally slaken the bondage of your desires. By analysing 
your entity you will find that there is nothing really 
existing which you can call your “I,” that your I-ness 
is merely an illusive term. Your I-ness is an 
illusory combination of so many above-mentioned subtle 
and gross elements by analysing which you will no- 
where find your “ I f Your soul remains invisible and 
imperceptible throughout your journey in this world, 
even before the commencement of your growth in the 
mother’s womb as well as after the dissolution of your 
entity, f So neither you love your soul, nor you have 
any desire to satisfy it. As for the other materials of 
your entity’s combination, you will find that all of 
them are combined or built up more artificially than 
naturally. r'By all other materials 1 mean the senses, 
feelings, ideas, desires, buddki, brain faculty, mind power 
etc. So you see that there is practically and definitely 
nothing in you which you should strive to satisfy. 
Try to ponder over this idea that you are a mere illu- 
sionist in this world, and being subjected to illusion, 
you are for nothing striving and struggling to satisfy 
your illusive “ I ”, which has no real existence at all. 
In this way, when you will detect your illusion, and 
hence will deny your own personality which is the 
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store-house of your desires, your desires will vanish 
away like necromancer’s performances. There is no 
other technical way to the annihilation of desires than 
this. 

^ Now I am going to solve the problem of Moksha> 

with the help of the Buddhistic 

^OF MOkIha^ theories, ideas and doctrines, in 

comparison with those of our 
Hinduism. } Moksha means release from certain con- 
finements. According to our Hindu doctrine, to attain 
Moksha of the highest type is to become amalgamated 
with the Nirguna Brahma. \ So Moksha means, accord- 
ing to Hindu ideas, amalgamation ; but according to 
Buddha’s idea it means complete extinction. Although 
amalgamation and extinction are different in meaning, 
yet gentlemen, their respective conditions are one and 
' the same. I have already said and proved that Nirguna 
Brahma is nothing but Grand Vacuity. So yqu see 
that amalgamation with the Nirguna Brahma , the 
Grand Vacuity, is nothing but the same extinction, 
nirvana , according to the Buddhistic theory, | But a 
common Hindu cannot grasp this lofty idea when 
Moksha is explained to "him. I He cherishes a hope 
that he should retain his existence anyhow with or 
without any particular shape, when he will be amal- 
gamated with the Nirguna Brahma. But really it is 
not so. | An ordinary man loves his own existence 
very passionately, and does not in any way like to 
part with it under any 'circumstance or any condition. 
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His idea of salvation is too low to comprehend this 
lofty idea of nirvdna . f Some men are imbued with 
the idea that Moksha is a most blissful state, and with 
the hope of attaining that state they devote themselves 
to virtuous karmas , the fruits of which they desire to 
enjoy in their next existence. 


Lord Buddha, the "Tathagata”, spoke very sternly 

against this low idea of salvation. 

Ni ™ ana ' and He said that love for his own 
jyiOi£Sl2£L 

existence is the greatest bondage 
to a person to bind him to this world. So Buddha’s 
idea of Moksha is much loftier than that of the ordinary 
Hindus, and this lower idea really does not allow a 
Hindu to conceive the highest idea of nitvdna, Lord 
Buddha says that unless a man is prepared well to 
part with his own existence, and to discard the lust 
for his own existence, he is not entitled to attain 


nirvana. | Not only should a man discard the love 
for his present existence, but he will have to discard 
his love for the renewed existence after his death. 
A man’s own existence, according to Buddha’s version, 
is the greatest bondage for him. f Man cannot be re- 
lieved of the pain, agony and misery of his life, unless 
he discards the love for his own existence, because 
those agony, pain and misery are inseparably amal- 
gamated with his existence. He cannot part with 
them by having retained his existence. That he will 
get rid of them, and at the same time retain his 
existence with or without form, in the present or in 
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the future, no such condition exists, t In one word, it 
is impossible for a man to retain his existence, and 
at the same time to be delivered from miseries. The 
Hindu doctrine is that one should do karma unattached 
( ), or in other words continue doing karma with- 
out attachment, and hence he will attain Moksha. 
Buddha’s theory and that of the T£oestic philosophy 
is that a man should gradually decrease his karma y 
and in the long run he will attain in-action ; karma 
cannot give him Moksha. | A man who has been imbued 
practically with the idea of salvation must remain 
inactive. Moreover, they say that karma cannot be 
done without any desire or motive. *rThe complete 
annihilation of desires and motives is salvation. 
So a man desiring for salvation, nirvana , should 
not do any karma. ^The more he will be imbued 
with the idea of nirvana the more his desire will 
diminish, and hence his karma also will be decreased. 
Buddha and the T&oestic philosophy both agree in 
the idea, as a fact, | that in-action is the way to 
salvation, nirvana. They distinguish between two 
paths— one that leads to action, bondage, another 
that leads to in-action, nirvana. f'They affirm that 
desire begets karma and karma begets desire piutually. 
Karma will continue, and desire will discontinue, 
no such condition can exist. * r A man desiring for 
nirvana should deny totally his own individuality. 
Karma prompts the idea of strong person- 
ality ; in-action discards the idea of personality, 
and so long one’s own personality is declared, 
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one is not in a position to conceive the idea of 
nirvana. 


! 


I 

j 

1 

I 


Buddha spoke very sternly against the Vedic 

system of karma. r* He says that 

Karmakanda. thes f karmaS are mere chalns 

*o bind the doer to this world. 

The Vedic system of karma for attaining heaven or 

Moksha are also despised by the Bhagabat-Gita as 

‘ The system of cow and horse sacrifices 

and other animal sacrifices prescribed by the Veda 


are called by him the most barbarous and cruel, 
and these are the ways that will surely lead the 
doers of these sacrifices to hell instead of heaven. 
Buddha says,t^‘Who deserves greater torment in 
hell than the doers of these cruel and horrible 
acts ? Who is more selfish than they — they who 
can kill those dumb and innocent animals merci- 
lessly for their own personal benefit in heaven f^li the 
most selfish men like the killers of those innocent 
animals can go to heaven, then that heaven being a 
resort of the selfish beings should not be sought for 
by any wise man, by any man of independent con- 
science. » A man, who can turn deaf ears to the piteous 
cries of those dumb animals while they are slaughtered, 
•cannot be entitled to attain heaven.’ 



^ T ^ T: ^ 11 4a a. Gita. 
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Buddism stood firm on the bosom of India for 

about one thousand years. When 

Buddhism and 
Sankaracharya. 

his doctrines of Adwaita-vada 
and sang praise of the Veda, Hinduism 
was again established in India, and Buddhism was 
driven out of it. f For one thousand years the killing 
of animals in sacrifices according to the Vedic system 
was greatly stopped.f When Sankaracharya preached 
his doctrines in India, people gladly accepted them, 
because the custom of animal sacrifice according to 
the Vedic system, and the cruel habit of eating meat 
was so deeply ingrained in the system of the Indian 
people that they gladly began again to observe the 
Vedic rites, and the Vedic system of animal sacrifice. 


Sankaracharya began preaching 


The bad habits, the bad prejudices hidden in one’s 


nature will necessarily be brought to the surface when 
proper opportunity comes. j/The Indians of that age 
are responsible for the blamable renewal of the habit 
of killing innocent and dumb animals in sacrifices, 
being subjected to prejudices and superstitions after 

such a long period of time. 

Of course. Sankaracharya had preached the Jnana- 
kanda division of the Veda to the people. He had 
spoken nothing against or on behalf of the Karma- 
kanda division of it which prescribes and encourages 
animal-sacrifice, j When Sankaracharya began preach- 
ing, he was placed in a very critical position. An idea 
of the revival of Hinduism in India had occupied his 
mind. Buddhism was a new religion in India, and 
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Hinduism had been an old one. Besides this, I think, 
Buddhism, in the time of Sankaracharya, had been in 
a degraded condition, f So Sankaracharya might have 
thought it best to revive the old religion in India. I 
think he was also partial to the old, as most of the 
people of this world sing praise of what is old — the 
old religion, the old customs, the old ceremonies, the old 
systems and the old habits. Sankaracharya found no 
other way to the revival of Hinduism in India than to 
embrace the opportunity of singing the praise of the 
Vedas. » He sang the praise of the Jndna-kdnda 
division of the Veda, and kept silent in making men- 
tion of the Karma-kanda division ; because he had 
understood that had he spoken against the Karma - 
kanda of the Veda, \ no body would have listened to 
him. He would have met the same fate as Lord 

Buddha. He would have been taken to be a mere 
preacher of Buddhism. 

About the doctrines and theories, Sankaracharya 
differs very little from Buddha. Both Sankaracharya 
and Buddha concur with each other in respect of the 
highest goal to be aimed at by people willing to 
attain Moksha. Buddha points out that man comes 
from the Grand Vacuity and returns to 

t e same. Sankaracharya points out the same truth, 
but defines the Grand Vacuity to be the Grand 
Knowledge torsn^). The Grand Vacuity and the 
Grand Knowledge are in reality the Absolute Nothing- 
ness. Buddha did not utter a single word about “God” 
a t ough he spoke about numerous ‘gods 1 and 
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‘goddesses’ as the inhabitants of heaven.f He as well as 
Sankaracharya deny the existence of any personal 
God. v /Both of them admit the existence of the same 
Grand Essence the Universal Consciousness 

which has also been declared by the sage Vashista of 
the Yoga-Vashista-Ram&yana. This Universal Con- 
sciousness is called Brahma by Sankaracharya, whereas, 
Buddha does not give any name or title to it. So 
Sankaracharya is called by the Pandits of the present 
time to be the Prachchhanna- Buddha, i.e. Buddha in 
disguise. S Sankaracharya in this way was forced by 
circumstances to sing the praise of the Jn&na-kanda 
of the Veda, and to keep silent about the Karma- 
kdnda in order to carry out his mission. When he 
succeeded in his undertakings to revive Hinduism in 
India, he was taken by surprise to see that with the 


gods the devils also came, with the nobles the evils also 
came. | In accepting the Jndna-kdnda of the Veda, the 
people more gladly accepted the JCarma-kanda , which 
prescribes and encourages the most cruel and diabolic- 
al system of animal-sacrifice, and incurred the bad 
habit of eating fish and flesh. Thus Buddhism al- 


together disappeared from India. 


Man’s nature is so made that he is always inclined 

to adopt pravrittimarga,* the 
way of out-going . 1/ And if he 
can get some Shastra (authority) to support his 


The Two Paths- 


* 1 



VEDIC KARMA-KANDA. 


55 


cause, to encourage his cruel habit, undoubtedly and 
^ very gladly he will incur that cruel habit. It is very 
very difficult for a human being to adopt nivritti- 
marga* the w ay of retur n. Men should strive against 
the tide. People are naturally led away by the current, 
and yield to th e current that will force them to rush 
forward towards the sensual pleasures. If they can 
get suitable Shastra (authority) which will instruct and 
encourage them to enjoy the sensual pleasures, they 
will be positively led away by the current of those 
sensual pleasures. They will never adopt the path of 
return, because they will have no idea about it. 
Where there is no such idea, there will be no tendency 
of adopting the path of return, f So to follow the 
Vedic system of animal-sacrifice means only to be 
given to the sensual pleasures. Of course, the Upani- 
shadas, the Jnana-kanda, division of the Veda, is very 
l^good, full of wisdom and knowledge ; but the Karma - 
kanda of the Veda, in which the system of merciless 
slaughter of lower dumb animals as ox, goat, sheep 
and buffalo has been introduced and supported, is as 
ruinous to a man’s spiritual development, as poison is 
to his physical development. 

There is a theory that the world is created by a 
devil. I think this theory is acceptable, if this cruel 
system of animal-sacrifice has been really prescribed 
by the Veda, which is taken as the God’s version. 
If God Himself fS'Fe' spoken the Veda, and ftaye 


* fasftwHi: i 
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introduced the cruel system, then God is the most 
cruel one, instead of being merciful. No body can 
cherish in his heart a hope for invoking His mercy, 
when He Himself is so cruel, and delights in seeing 
the eye-shocking sight of slaughtering, and in hearing 
the heart-rending and piteous cries of those meek and 
dumb animals, when they are slaughtered. This well- 
regulated universe cannot be made by a cruel God out 
of whose mouth came out the Veda, so far as its Karma- 
kdnda is concerned. The Veda, at least its Karma- 
kanda portion, could not be spoken by God whom we 
call the creator of this well-regulated universe \ This 
portion must have been spoken by human beings, and 
never by God or by any godly being. Here 1 may 
say that the Jnana-kanda of the Veda might be spoken 
out by God Himself, but its Karma-kanda portion 
was added to it by devils, or it was added later on to 
the body of the Veda by the Rishis addicated to flesh 
and intoxication, or is mere a devilish interpolation 
to the great body of the Tree of Veda by some devilish 
and clever people. I These interpolations, prakshiptas 
are false and devilish both, only to demoralise more 
the people, specially of Bengal, who are already 
demoralised with the drinking of wine and eating of 
fish and flesh, f These people being the spiritual 
degenarations of the ancient Rishis , and being naturally 
addicted to the intoxication of wine and eating of fish 
and flesh, have selected the Karma-kdnda of the 
Vedas as their suitable system or means of developing 
their vain spiritual culture, and have stuck to it 
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instead of caring to research for the great treasure 
of jewels stored up in the Jndna-kdnda portion 
of the Veda, in which atma-tattwa has been most 
elaborately and elucidatively illustrated, it will be an 
anomaly to admit it as a fact that the Jndna-kdnda 
which is full of wisdom and God’s truths, and the 
Karma-kanda which is full of utter untruths are the 
productions from the same mouth. I firmly believe 
that both cannot be the outcome of the same mouth. 
They must have come out from different mouths. 
The Riskis of the Jndna-kanda cannot be the Riskis 
of the Karma-kdnda. The Jnana-kanda is godly and 
the Karma-k&nda is devilish. 

Many arguments and evidences have been put 
forward by Swami Dayananda Saraswati, the founder 
of Arya-Samaj, for supporting this fact that Karma- 
kanda is merely an interpolation to the Jndna-kanda 
by the evil minded people in order to destroy the Truth 
in the world * 

Our ancestors, the Aryans, originally came down 
to India from the Caucasus mountains and from the 
shore of the Caspian sea, the abnormally cold region of 
the world. A cold country naturally forces her inhabit- 
ants to take meat in abundance and wine too. So 
when the Vedic Riskis came down to India and con- 
quered and settled themselves here, they could not 
give up their habit of taking meat and drinking wine, 

If any body cares to read these arguments and evidences of 
the great Swami, he may write to the Secretary of the Arya-Samaj, 
Lahore for the books. English translation will suit the Bengalees. 
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an intoxicating juice extracted from Soma- 
creeoer available in the Vedic age — even for some 
t' centuries together to come. It is the inner nature of a 
man as well as of a nation that whatever habit or 
nature, good or bad, they have incurred they will try to 
introduce them to the surrounding people, and to their 
next generations. 

It is also a great prejudice and superstition to believe 
that everything of old is good, and anything new is bad. 
That anything old, whether it is against our free con- 
science or not, should be accepted, and anything new, 
however consistent and agreeable to reason it is, must 
be avoided, is a foolish theory. When man has been 
given free conscience by God, he should exert and use 
it properly. i r He should not accept any dictum lazily; 
because lazy acceptance of any theory of any doctrine 
dulls his spiritual intellect, and renders his brain incap- 
able of grasping the higher truths of God. Being led 
by the nose, by the foolish doctrine of any Shastra, 
people are approaching the whirl-pool of hell, a place 
of torment; because when a man delights in tormenting 
the innocent living creatures, he must himself undergo 
those torments in order to practically feel the agony of 
those animals when slaughtered.*' Nature’s grand law 

no body can escape. Every one is to be forced to abide 
by that grand law. That grand law is not a fickle law 
so that a man by chattering the Vedic spells can undo 
it. j When the Vedic spells cannot undo, even to the 
least extent, the king’s law or the social law, how can 
a man expect to undo the Grand Unwritten Law of 


VEDIC KARMA-KANDA. 


59 


of Nature by the chattering of those Vedic Mantras? 

It is strange enough that now-a-days the Indian higher 

class Hindu people do not shrink from the giving up 

of the habit of uttering the Vedic sacred Gayatri Mantra, 

but they shrink with trembling heart, from the giving 

up of the habit of killing the animals, and eating their 

flesh according to that system. There is no mention 

made anywhere in the Veda that the sacred Gayatri 

Mantra can easily be avoided, and the system of animal 

sacrifice should be properly observed at any rate and 

under any circumstances. It is strange enough, that 

they, the higher class Hindu people of India, have lost 

altogether the faith in the efficacy of the sacred Gayatri 

Mantra, and have retained very firmly the faith in the 

efficacy of the chattering of the spells at the time of 

the sacrifices of animals. /Why is the G&yatri Mantra 

ignored, and the animal-sacrifice spells respectfully 

accepted? It is because flesh is very palatable, and the 

habit of eating it is very difficult to shun. Spells 

themselves have no effect at all. The words contained 

in them are worthless. /The spells, unless inspired with 

the powerful will-force of one’s own mind, cannot produce 

any effect at all. Mere chattering of spells is quite 
futile. ( 

It may be questioned here, why this cruel system 
was introduced by the Veda, /It has been partly dealt 
with above. If any intellectual man wants to bring a 
dull-headed man in his own way, he must try to tame 
him by placing before him some objects of temptation ; 
otherwise, the dull-headed man will not listen to him 
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to try to grasp the higher truths ; so after the Karma- 
kdnda of the Veda, the Vedic Rishis preached the 
Jnatia-kcinda , the Upanisadas, full of wisdom and know- 
ledge. People of ordinary brain, having lost their 
thoughtfulness and free conscience, freely co-operate 
and intermingle with dull-headed people and practise 
those Vedic systems of animal-sacrifice, and observe 
the outward customs and ceremonies therein.** Besides 
these, there is a natural inclination of the mind of 
people, tempted by the sensual pleasures, to persue the 
path of out going, instead of striving and struggling to 
check the desire for those sensual pleasures 
'• Desirelessness is salvation, passionlessness is peace. 
Mortification of desires is the real goal, and intensi- 
fication of passions is productive of all sorts of evils 
of this world. All the customs and ceremonies of a 
religion are intended for intensifying the worldly desires, 
and are suitable for men of the path of out-going, and 
the system of animal-sacrifice, and of eating the flesh 
of those sacrificed animals are also intended for grati- 
fying men’s carnal and anim'al passions. 

The vain world looks for salvation by observing 
the rites and ceremonies of the religion, instead of 
^annihilating the desires. | The ignorant people look 
'ifor their well-being in the present and in the future 
'[life, by killing the innocent and dumb animals, in the 
(presence of the images of goddesses constructed by 
/potters, or carved out of stones by sculptors, instead 
I of killing their own passions, the most formidable foes. 

I The system of slaughtering Xhe dumb animals is now 
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considered to be the way to attain heaven and even 
Moksha, while all the philosophies and all the scrip- 
tures of all the religions of the world declare unani- 
mously that passi onle ssness and desi^glessness are the 
ways to attain Moksha. Passionlessness and desire- 
lessness are one and the same thing. This Vedic 
system of animal-sacrifice has become the prevalent 
religion over our country. People are bold enough to 
ignore those higher philosophies and scriptures of their 
religion, but are cowards in giving up the horrible 
crime of killing the dumb and innocent animals, 
because the crime is deeply implanted in their 
system. 

The system of animal-sacrifice, and the habits of 
eating fish and flesh are more prevalent in Bengal than 
in any other province of India. t'T'he prevalence of 
the Tantra-Shastra — -the re-writings of the Karma- 
kdnda , interpolations evilly made by the evil-minded 
people —is responsible for the merciless slaughter of the 
innocent lower animals before the images constructed 
by the potters in BengalVThe hellish people who 
encourage and instruct others to slaughter millions of 
innocent animals, before the alter of the imaginary 
goddesses are sure to be hurled down into the most 
tormenting hell and subjected to its extreme tortures 
by the Unwritten Law of the Absolute.*^ Who are more 
deserving for being subjected to the hellish torture than 
these devilish people who are the tormentors or rather 
the executioners of these millions of innocent animals ? 
I travelled over all the provinces of India, and to my 



62 


TRUTH REVEALED. 


great satisfaction I found that all the provinces other 
than Bengal are almost innocent of those crimes. The 
Tantra Shastra is quite a recent Sh&stra prescribed 
for the people of Rajah (**:) and T amah (<m:) Gunas , 
i. e. for the people who are naturally inclined to follow 
the foot-prints of those who selected irefWt:, the 
path of out-going, instead of the path 

I of return. 

Cruel deeds, the actions that excite passions subject 
ignorant people easily to prejudice and superstition, 
from which they cannot deliver themselves in spite of 
all their attempts and endeavours. | When a nation 
blindly follows any evil custom for a long time, she 
fails to detect its evilness, j If she is forced to abandon 
it by any powerful saint or sage or by the king’s law, 
after sometime she can realise the badness of the 
custom. Like goat and buffalo sacrifices, the most 
diabolical system of human-sacrifice was in vogue 
in Bengal.* When it was stopped by the more 
humane king’s law, people began to think seriously of 
it and to understand the viciousness of the crime. 
The Vaisnava sect of Bengal was forced by their 
-preceptor, Sri Gouranga, to abandon the cruel system 
of animal killing. Hence they are now against this 
custom, and they now perceive its viciousness. I may 


• [Read its vivid description by Rev. Henry Martin. “I 
simply lose patience when I remember and write this diabolical 
and devilish system of animal slaughtering including human 

sacrifice."] 
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say here that the thoughtful-minded people of Bengal 
are now perceiving the viciousness of this cruel custom, 
and are now trying to abandon it. The mass of the 
people should follow the foot-prints of these leaders 
of thought. 

In my opinion, animal-sacrifice in the name of a 
goddess is more diabolical than that for the purpose 
°f food only. The former creates double hypocrisy. 
Men kill animals for their stomach but they try to 


quash their crime by way of sacrificing them in 
the name of a goddess and hence to support the 


hypocrisy. 


t 


Here I should say something from my own practical 

Animal-food. experience about the evil of 

animal-food, f ’'Animal-food prac- 
tically destroys the {acuity of the brain to grasp 
the philosophical truths of a religion. It is a great 
inderance to the spiritual development of both our 
mind and intellect. It does not allow us to develop 
our spiritual intellect. The natural inclination of our 
mind towards spiritual cultivation is greatly checked 
by animal-food, and hence the way to peace is barred 
by it. Animal-food abnormally excites the carnal 
appetite The boys in their student-life by taking 
animal-food totally fail to cheek their carnality, and 
a a victim to it. They lose often their brain faculty 
y being led astray from the natural path V No one’ 
ould take fish and flesh so long he is in the student- 
> e. Animal-food is ruinous to a bachelor student 
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as well as to an ascetic. It is suitable to the military- 
men, and not to the civil men. 

The cruel system of animal-sacifice naturally brings 

misery upon men who practise 

Animal-sacrifice. it. Pleasure begets pain, and 

pain begets pleasure. Every- 

where you will find this natural law predominant. 
If a boy begins to indulge himself since his boyhood 
in eating, drinking, sleeping and being merry, and in 
all such sensual pleasures, he will never in his life 
enjoy the pleasures of education, and when he will 
go before the educated society and will compare 
himself with those educated people, he will feel an 
extreme agony of mind, and will yield himself to 
despondency and cheerlessness ; but if he really try 
since his boyhood to shun those sensual pleasures 

and struggle for education, he will attain the pleasures 
of education in the long run/^For men’s evolution 
and for their intellectual and spiritual development, 
a severe struggling and- rigorous asceticism are essen- 
tially necessary. Pleasures of senses beget reaction, 
while pleasures of knowledge have no reaction at alL 
Sensual pleasures are very bitter in the long run. 
They beget pain.^ By killing animals and eating, 
their flesh, the senses are extremely gratified. So the 
system of animal-sacrifice is productive of bitter pain 
in the long run, in the next existence. 

Everything has a pair of opposites, as I have 
already spoken in the version of Socrates of Greece 
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As day comes after night and night after day, light 
after darkness and vice-versa, so pain comes after 
I pleasure, and pleasure comes after pain by turn, accord- 
ing to the Grand Unwritten Law of nature ; so a man, 
being slave to his passions, and having gratified all his 
senses, cannot meet in heaven or in his next existence, 


anywhere else, pleasure instead of pain. t'The pain 
must overtake him by turn as according to law in his 
next existence. Pleasures without their consequences 
as pains in the long run cannot exist. Pain and 
pleasure are inseparably connected. After enjoying 
pleasure a man must meet pain. So the system of 
animal killing and other passion exciting rites and 
ceremonies of a religion simply bring great agony 
and misery upon the observers of those rites and cere- 
monies. A resort of pain and agony is hell. So 
those cruel systems are the ways that lead one to 
hell instead of to heaven, the resort of bliss. 

j^Of course, I am not speaking against the innocent 
rites and ceremonies of our religion, that do not do 


Innocent Rites. harm to any living creature. 

But at the same time I do not 
say that the innocent rites and ceremonies of a religion 
are much helpfu' to attain Moksha, or to realise God's 
truth. v/They are prescribed for men who cannot do 
without any outward karma. Such men are to devote 
themselves in the innocent rites and ceremonies, instead 
Of idling away their time. It is. no doubt, noble to 
serve charity towards the neighbours, and the 
needy. In observing those innocent customs and 
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ceremonies, the charity towards the neighbours and 
the needy is greatly observed^*- Thus I feel that the 
innocent customs and ceremonies are the means to 
uplift a man in the ladder of human evolution. 


Our Sankaracharya says that desire 


The Highest 
Goal. 


lessness is the highest goal. 
The Buddhistic and the T&oestic 



philosophers proclaim the same truth, t r So to anni- 
hilate the desire is to make one’s existence extinct, 
and this extinction of one’s existence is Nirvdna 
according to the Buddhistic philosophy, and this, 
according to my own personal estimation, is the 
highest ideal of Moksha. I have already said that no 
such condition can exist when existence should be 
retained and misery would be got rid of. So you see, 
that existence must be made extinct, and desire must 


be rooted out to avoid misery. 

Now. gentlemen, you must not misunderstand me. 

_ .. - Extinction of one’s existence 

Extinction or . . . 

Existence. does not mean the extinction ot 


one’s soul. By a man’s existence is not meant his 
soul only. Soul is one of the functionary portions of 
one’s existence. Man’s existence, I have already said,' 
is a combination of the body, mind, buddhi, and soul. 
The body, mind, and buddhi can be made extinct, 
as every one of them has got its own different 
or respective materials or elements. But the soul, 
unlike the other functionary portions of one’s 
existence, namely, body, mind and buddhi, is not 
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liable to extinction ; because it is uniform in every 
creature. Every creature possesses a body different 
in shape, a mind different in nature, and buddhi 
different in elements. But every creature possesses 
a soul quite uniform with those of others. These 1 
three functionary portions, namely, body, mind and 
buddhi , are attached with forms They have got their 
origins from the forms which are the bondages that 
bind the creatures to this world. Attachment or 
relationship with the forms creates the sensual 
pleasures and pains ; and hence those three functionary 
portions are the causes of pleasures and pains. So 
attachment or relationship with the forms should be 
cut off, and they, the three functionary portions should 
be made extinct. *'And as they are naturally liable to 
extinction, they can be made extinct. But the 
soul is not attached to any form It is 

nirlipta , f?das, unatt ached, to any form. It is beyond 
the reach of human perception. It is invisible and 
unrecognisable, and hence remains unrecognised by 
the creature in whom it lives. It is 

independent of time and space, hence it is Absolute 
Nothingness, Grand Vacuity, ^ as 1 have 
already proved. It is not liable to extinction. The 
things or elements are liable to extinction. The soul 
is neither a thing, nor an element, it is abastu , ; 

so it cannot be made extinct. A created thing or 
element is liable to extinction. But the soul is aja, w. 
uncreated, hence self-ex istent . It cannot be madfr 
extinct by any means, nor is there any necessity of a 
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man to make it extinct ; because it, being impercep- 
tible, invisible, and unrecognisable by man, is not 
lovable by him at all. A thing, which is not loved 
by a man at all, should not be cared for, whether it 
will exist or be made extinct. Unlike the body it 
need not be cared for. Nothing can please or harm it. 
It is above all sorts of conditions and circumstances, 
favourable or unfavourable.^ Man’s anxiety is for 
his body, mind, and buddhi ; his anxiety for the soul is 
quite futile, i, 'For nothing and only through delusion, 
he becomes anxious for it. Man’s main duty is to 
clear his soul off the desires which it contracts from 
the bodily nature, so that the soul may go away any- 
where it likes, like a bird released from a cage. When 
a bird is released from its cage by its owner, its 
departure should not be mourned over ; because the 
owner has wilfully released it, considering its bondage 
to be very painful to it. Let the bird fly away 
wherever it likes, and rest in independence. So when 
a man having stood firm in wisdom perfectly and 
practically realises that the combination of the three 
functionary portions viz . body, mind and buddhi in 
him, is a bondage to the soul, and forms a very painful 
existence, its departure at death cannot be mourned 
over by him. He will gladly grant its departure for 
the time of eternity. v'Even there are some reasons 
for grief for the departure of the bird released from the 
• cage, because it was visible, perceptible, recognisable, 
I and lovable to its owner. But the soul was never so. 
I So the soul can be very easily granted leave for 
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ever. Through delusion a man grieves for its departure 

from the body. | Through wisdom, when he will attain 

it, he will gladly see it off, and this is called the 

liberation of the soul. Unless one’s existence is 

made extinct, the liberation of the soul is impossible 

for him * the soul cannot be liberated by him. In 

one word, I may say that the extinction of the three 

^ ' 

functionary portions — body, mind and buddhi — leads 

to the liberation of the soul. - Hence the extinction 

of one’s existence is nothing but the liberation of the , 

sou *’ * s dissolved at death, mind and buddhi 

can be made extinct by discrimination, and by 

practising __tlxe processes of thoughtlessness and 

desirelessness. . Extinction of a man’s existence does • 

not mean the extinction of his soul, but it means the 

liberation of the soul. Existence can be made 

extinct, and the soul can be liberated. When the 

bird is released from the cage, it takes up its abode 

in a wide forest. But when the soul is liberated 

from a body, it becomes amalgamated with Nirguna 

Brahma, the Grand Vacuity, the Absolute Nothing- 
ness. 

You may ask here, gentlemen, “What will a 
Advantage man P ra *tically gain by attain- 

Nirvana. in S -^ /rz/rfwfl »l an d what is the ad- 

vantage of struggling for attain- 
ing it”. You can perceive easily, that any idea of 
gam is the greatest bondage that binds one to this 
world. i^A man practically does not want God or 
sa vation. He wants simply to get rid of the miseries, 
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or to attain a stage wherein no misery exists. But 
there can be no such stage alloted for a man wherein 
only bliss exists and not agony. It is contradictory 
to the rotatory condition of pleasure and pain. 
Lord Buddha also confirms it.t^So Nirvana is sought 
for gaining nothing at all, but for avoiding misery only ; 
and for avoiding misery, one’s own existence should 
be made extinct, because misery and existence are 
inseparably amalgamated. 

Having studied and delved into the great mystery 

The wa t * le Universal Law, Buddha 

to arrived at a definite conclusion 

Moksha. that man has no real existence 

at all. Not only man but every creature born, or 
anything brought into existence or organised, has got 
within himself or itself the inherent quality of 
now combination and then dissolution. Even the 
combined existence is not steady for a moment. It 
is always under a practical change, and it is bound 
to pass through those changes till it again dissolves 
into the Absolute Nothingness or Grand Vacuity ; 
so love for existence is a great illusion, and to detect 
this illusion is salvation, f So love for existence should 
be discarded altogether in order to attain salvation. 
If a man practically ponders over the idea as a fact 
that this combined existence is illusive and has no real 
value, it will not be very difficult for him to be 
made extinct. Of course, a man of ordinary brain 
cannot be imbued with this idea of extinction. His 
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love for his own existence is so passionate that it is 
the most horrible thing for him to conceive the idea 
that his own existence should be dropped down into 
the Absolute Nothingness. It is the love for existence 
that hinders him from grasping the idea of Nirvana. 

If the love for existence is discarded then Nirvdna 
is at hand, and the idea of extinction is exactly agree- 
able to him. 

Now you see, gentlemen, that the annihilation 

A of desires is the only way to the 

Annihilation 

attainment of Moksha. You 
may question, “How should ] 
desires be annihilated f’ After searching in various 
directions in the different philosophies of the different 


of 
Desires. 


religions, 1 could not get any clear answer to this 
question. The scriptures and philosophies of 
Hinduism and of other religions are full of lengthy 
judgments, out of which it is very difficult to pick out 
proper answer to this question. Men become puzzled 
in getting its proper answer. ♦''Every man will explain 
the stanzas of the scriptures in his own way, accord- 
ing to his own idea and inclination. Our Bhagavat- 
fiitli s stanzas are also full of puzzles. If one thousand 
men read it they will explain it in one thousand 
ways, pr So is the case everywhere, with every scripture 
of every religion. ,/The Git& is not only a purely 
spiritual philosophy, but also social and political. 
But in Buddhistic philosophy l found no policy at 
all. It is purely spiritual. TJie T&oestic philosophies 
of China are full of social, political, and spiritual 
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instructions. So it is very difficult to say any- 
thing definitely how the desire can be killed. From 
my own practical and personal experience I should 
like to say something about this questions ' To annihil- 
ate desires is the most difficult problem to solve. 
Desire is the basis_of_a~ man's _Qwo__existence. It is 
the root and cause of his existence. To annihilate it 
means to annihilate his own existence. It is the 
desire which practically has brought him into existence. 

^ So you will feel how difficult it is for him to retain 
his existence after having killed his desire, the basis. 
Nobody can secure his stand having lost his feet ; no 
house can stand having lost its pillars or foundation. 
So it is quite impossible for a man to retain his exist- 
ence after having lost his desire, the a basis. So Lord 
Buddha very very sternly said that unless a man 
discards love for his own existence, and is ready to 
make his own existence extinct, he cannot annihilate 
his desires, and hence cannot attain Nirvana. So you 
feel what a fire-ordeal it is for a man striving for 

Nirvana. 

In order to kill desires, passions should be killed 
first. It is also an equally difficult problem, because 
to gratify the passional pleasures, a man has obtained 
his body. If he is to kill his passions his carrying 
of his body is quite futile. | Again, to kill the 
passions means to destroy the body or to give up the 
body . | So you see that love for one’s body should 
be discarded altogetheij Body, cleared oi all the 
passional excitements and gratifications, is no longer 
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fof any use to him. All the philosophies — including 
'J the Bhagavat-Gitd — of Hinduism and of other religions, 
unanimously give verdict that desirelessness and 
a passionlessness are the ways to Moksha. But to 
i ~ attain these two states means practically to make 
j 4 one’s own existence extinct. N ow, in short, I shall ; 

< say that to become imbued with the idea perfectly 
y well that there is no other alternative left for him 

I than to kill his desires and passions to attain his well-*, 

t being and Moksha, is the way to kill the passions and 
desires. Ide a crea t es the w orl d . idea brings one into 
Inexistence, | idea develops the desires and excites the 
passions. So a contrary idea of killing the desires 
, • and passions will counteract the former idea of satis- 
fying the desires. So when a man will be impressed ; 
f with this contrary idea, that very contrary idea will J 

j help him to destroy his desires and passions. I think 

f I have touched the most vital point of this question. 

3 When a man is not impressed with the idea of reach 
j living, rich style of living cannot attract him to it. 

When a man is impressed with the idea that meat 
l an d wine are not at all pleasurable, they cannot tempt 
•jr and such a man, when fails to get meat and 

o w * ne a °d to have rich living, will not be agonised at 
all in his mind. So also is the case with the carnal 
desires. 

> Besides this, there is a technical process which 
acan be easily shown and taught to those who are 
% wilUn g to P ra ctise it | In order to annihilate the desires/ 
and kill the passions, the process is this that mind/ 
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should be made extinct altogether. You may say 
that it is a very difficult thing. But under practice 
a man can do it. It is not so very hard as it seems 
to be in the beginning. Mind, associated with .thoughts 
of gratifying the passional pleasures, goads blindly 
a man to seek for the passional pleasures. So you 
see that thoughts, if controlled, are no longer active in 
goading him to those pleasures. /Thus uncontrolled 




thoughts are the roots of all evils, the passional 


excitements. | When a man will become thoughtless, 
he will become passionless and desireless necessarily. 
Again because idea is the root of all things, and idea 


creates and destroys everything, so when you will 
be impressed with the idea that thoughtlessness is 
essentially necessary for your well-being and salvation, 
Mthis very idea will grow into a strong will into your • 
| mind to make it th oughtle ss. Idea is so predominant 
that it can make yourselT capable of controlling your 
thoughts easily. So when you will not get any help 
from a superior man, as I have said before, you cannot 
be impressed with that higher idea that will help 
you to control your thoughts, Higher ideas will easily 
control lower thoughts ; | but lower ideas will excite 
those passional thoughts. So you will be careful 
not to accommodate any lower thought in your mind 
instead of the higher. | The company with men 
of intellectual and spiritual development produces a 
natural magnetism ; the more closely you will come 
in contact with them, the more your , brain power 

will develop- 
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When passions are out of your control, I am in a 
^'position to say £rom my personal and practical 
experience, that the practice of severe fasting is 
essentially necessary. Lord Buddha did so. The pas- 
sional organs become weak and benumbed by fasting, 
so that they cannot do any harm to you. By fasting 
for days together, which will lay you prostrate on the 
bed and make you a living skeleton, you will be able 
to entirely annihilate all those desires and excitements. 
It is unwise to think that by fasting a man will lose 
his longevity ;| I think it will be increased. Of course, 
rigorous fasting is prescribed fpV the ascetic people only, 
and not for the men of the world who cannot kill their 
desires altogether owing to their sticking to the suffi- 
cient quantity of food to work hard for earning money. 

^ No sort of novel full of romance that will excite 
love should be touched at all. No talk of any des- 
cription of passional pleasures should be picked up at 
all. Company of any man who is naturally disposed 
to talk over the passional pleasures should be avoided. 
Strive and struggle to divert your mind and eyes from 
external objects that prompt those desires. To read 
the books of philosophical and spiritual truths con- 
stantly, and to talk with men who like to talk 
over those philosophical truths are much beneficial. 
Where these good books, good men, good company 
are not available at all, keep silent altogether, and 
try to control your thoughts and hence to become 
thoughtless. | You know whenever a man will think of 
anything, he will think of what prompts those passional 
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desires. So thoughts should be stopped. Thus this 
process of becoming thoughtless is the way to become 
desireless and passionless. 


■ How to become thoughtless ? [The process is this 

A .... .. — Seat yourself calm and quite 

Annihilation 

of comfortable in any posture, either 

Thoughts. . , . 

on a carpet or in a chair you are 

used to sit on, and try to think within yourself thus, 
•T shall not think of anything, I shall get peace if I do 
not think of anything ; all the botherations of the mind 
will vanish, if I do not think of anything. I have been 
instructed to make my thoughts extinct and I must 
carry out those instructions by dint of my strong will 
to be grown in my mind by the idea that so long there 
exist thoughts there is no rest, no peace.” When in 
this way a man will strive and struggle he will some- 
times fail and sometimes succeed in his undertaking ; 
but there is a law that in the long run he will 
succeed and not fail : and besides this, by constant 


struggling and striving, his unruly thoughts, by and by, 
will come round and be controlled, and in the end he 
will acquire such a nice habit that his mind will by 
itself become extinct and thoughtless. This thought- 
lessness or extinction of mind is the real peace and real 

contemplation and that is Moksha. 

i” Mind is the root of bondage and 

Moksha. | Mind associated with uncontrolled thoughts 
is bondage ; mind with controlled thoughts and when 
extinct and quite thoughtless is the root of Moksha. 
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j Where there is no mind, there is no bandage. The 
j extinction of mind is Moksha. The stillness of thought 
; is Satnddhi. 


How should a man contemplate upon formless and 

Contemplation 

upon already that impersonal God 

Impersonal God. . ' . . 

is Grand Vacuity, > sc 

the real contemplation is nothing but to become 

one and the same with that Grand Vacuity ( ) 

! j You can easily conceive that to make our mind 

! uniform with that Grand Vacuity, mind should be 


impersonal God ? I have proved 


■' j m ade vacant. This theory and process have been 
y / adopted by our Gitd, by Sankarfich&rya and all other 
Hindu phiiosophers, by Lord Buddha, and by T&oestic 
philosophers of China. 


[ ^ir i 

j wr. escsr *r „ 2S . 6. Gita. 

iracraidh ii 

Contemplation raeansjo be one and the same with God. 

. # ButjGodjs^mpersonal, beyond your eyes, mind and 
* l nt el jggj So you shoOT pass' beyond your mind and 
intellect _ Where mind and intellect cannot go it is 
Absolute Nothingness ; because our mind and intellect 
only know the things. So impersonal God is not a 
thing, and mind and intellect cannot perceive 
Him; so what is beyond your intellect, must be 
nothing, and its state is nothingness. What is. 


78 


TRUTH REVEALED. 


inconceivable and incomprehensible to your mind 
and intellect, must be absolutely nothing to your 
| mind and intellect which are sufficiently capable^ 
I of grasping the existence of whatever things your 
mind and intellect deem to be things. Human 
mind and intellect cannot go beyond what is not a 
thing. So in order to become uniform with imper- 
sonal God, to contemplate upon Him, mind and 
intellect both should be made extinct. Existence 
of mind and intellect depends upon the existence 
of thoughts. So when you will become thought- 
less there will exist no mind and intellect, and 
you will go beyond them to become uniform with the 

impersonal God. ‘'mvvW' wmi * I” 

In this stage, real bliss and peace and ecstasy will 
exist, because, the stray thoughts alone were making 
the mind peaceless and cheerless. When thoughts are 
gone, real peace is attained. 

You may ask here. “Who will feel that peace 
and enjoy that peaceful stage ?” If you do not very 
keenly observe it, you cannot realise it. In this 
thoughtless stage there will practically, remain no 
enjoyer and the enjoyed. The only dtmd the 
soul, the consciouness will remain predominant, 
unwrapped by illusions and freed from botherations. 
This atnid is beyond intellect ; * 


* 


41. 3. Gita. 
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and it is called "wiw: ” The soul will exist alone, 
there will remain nothing as enjoyer or to be enjoyed. 
An example will dear this idea. • It is like susupti — 
sound sleep, dreamless sleep. In dreamless sleep 
there exists no such action of mind and intellect 
as you daily experience ; but the time and condition 
of susupti is very peaceful. |Mind and intellect 
are not the proofs of this peace, i. e , Mind and 


intellect do not prove the existence of that peace • 
because in the tim^ of susupti , mind and intellect 
both were absent and inactive there. So they 
cannot be the proofs of the peace. *. they cannot 
give evidence of the existence of peace gained 
during the period of susupti. It is the soul beyond 
intellect and mind and beyond all imaginations, 
invisible, | inconceivable, incomprehensible, which 

.S the only proof of that peace. I n the time of 

Wh ° has P ractica "y enjoyed the peace is 
nvisible and incomprehensible to you. There 

cannot remain, in the stage of susupti, anything 

which can be called ■'!" or "self.” , Yet there exists a 

great peace which can be explained to others after 
having awakened from it, without knowing at 
all who practically enjoyed that peace. So the 

col ° /“T UTCry aCCUrate 'y -d Precisi 

compared with the highest stage of contemplation 
Meditating upon some gross objects or some images is 

I sh !r, f ° rm ° £ W ° rShip 3nd medi tati°n. So a man 
J hould “y to get promotion frotn lower to higher 
■stage of contemplation, as 1 have just spoken of. 
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There is another kind of contemplation. It is rather 

easier than the aforesaid process* 
God-Intoxication. It is to be divinely disposed. 

In order to be divinely disposed, 
thoughtfulness is necessary in the beginning, but you 
will see, that this thoughtfulness in the beginning will 
beget thoughtlessness in the long run, in the end. In- 
order to step forward to the divine disposition, constant 
contact with and instructions of a man of superior 
spiritual intellect are necessary, j As I have already 
said, they have got spiritual magnetism with which 
they are in a position to compass the directions of the 
lives of their devotees ; without their help, the doubts 
and superstitious beliefs of their minds cannot bo 
easily dispelled, and knowledge and wisdom cannot 
be attained. This spiritual magnetism is highly 
beneficial to the ordinary man for becoming divinely 
disposed. After being godly disposed a devotee 
becomes god-intoxicated, when he will be freed from 
the rules and regulations of the customary religions. 

How to begin with it ? A man must sit calm and 

quiet in any posture he likes, not 
Sens 0 j n a crowded place but in a 

Wonder. solitary place. Unlike the first 

process he need not try to make his f mind extinct and 
thoughtless. ( By the first process a man, making his 
mind thoughtless, becomes easily divinely disposed, 
but by the second process a man will become first 
divinely disposed,! and then thoughtlessness will 
come, j Both these two conditions occur simultaneously. 
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Having seated himself in a suitable posture in a 
somewhat lonely and open place— the shore of 
a big river is very helpful to it— the devotee 
should look upwards at the innumerable heavenly 
bodies — the sun, the moon, the stars and planets, 
suspended in the grand firmament — and downwards 
on the vast sheet of water — the great panorama spread- 
ing itself in all its beauty before him — and should 
begin to ponder over the idea as to who created these, 
how skilful He is, how grand His mechanism is, how 
inconceivable and incomprehensible to the human brain. 
Struck with wonder, he will constantly think how these 
innumerable heavenly bodies came into existence. He 
will be struck with wonder in such a way that he will 
be half- suffocated, half-swooned, and half-unconscious. 
Mind, being incapable, | at that time, of thinking about 
the household botherations, will be made half- 
extinct, and further on, he will lose the idea of any 
passional desires of self-gratification, j So you see, in 
this condition, he is going to be freed from passional 
attacks that are constantly over-coming him, for which 
he is extremely bothered, and cannot go beyond the 
idea of lower stage of thoughts, material and passional. 
The more he will be struck with this sort of wonder, 

the more the passions will give way ; higher ideas will 
dash out the lower jand the more he will be struck 
with wonder, the more rapidly he will begin to look 
down upon the lower thoughts, the lower ideas, the 

lower inclination of mind towards the passional grati- 

ncations ; and his mind will be more inclined to brood 
6 
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over the higher ideas and thoughts. When he will be 
habituated with the thought of the divine skill, the divine 
mechanism, gradually he will become spiritually dis- 
posed. No other thought will occupy his mind than 
this. I No man will be lovable to him who does not like 
to talk over the divine topics, and to brood over the 
divine thoughts. Again, he will possess divine magnet- 
ism, through which he will attract and gather round 
him other people. Fakir H&fez of Shiraz became god- 
intoxicated. This sort of god-intoxicated man feels 
internally divine peace and pleasure. Out-siders, on- 
lookers, by-standers cannot understand him, cannot 
appreciate his position and his mental condition. King- 
ship and kingdom he does not want. | They cannot 
satisfy him ; they can satisfy only material minds, but 
cannot reach to his state of immaterial consciousness, 
because he has passed beyond the stage of (material 
mind. So material or worldly pleasures cannot allure 
him. Having enjoyed the divine__pjeasures he passes 
beyond the worldly pleasures and bother ations. He 
thinks himself happier than the rest of the men of the 
world. His mind and head will remain always droop- 
ing and freed from vanity. A man, struck with wonder, 
becomes thoughtless of his own existence, reckless of 
his personal cares, regardless of his family arid children, 
friends and relations. He neither mingles with any 
body passionately, nor drives them away from his 
presence. (When he will describe the grand scenery 
present over his head, the greatness of the (Creator and 
of the grand mechanism of the universe, people will 
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simply remain astonished, and will gaze at him motion- 
lessly and thoughtlessly. So you see his own 
magnetism of thoughtlessness will make the surround- 
ing people thoughtless and struck with wonder. 

One, who has got the sense of wonder, will try again - 


I 


Sense 

ot 

Admiration. 


to rise up to be endowed with the 
sense of admiration. He will more 
fully in this stage realise the 


greatness of the Creator of this universe, and give 
Him thanks thousand times over again for His grand 


mechanism, j Here will develop man’s natural tendency 
to know how great He is, how He can be sought for, 
how He can be loved, seen and worshipped, how His 
truths can be realised ;| whether He is with or without 
form, with or without name, and how He can be prayed 
too. In this stage of sense of admiration all the atheistic 
views of his mind, and all the sceptical theories that were 
hidden in his nature will vanish. He will overcome 
doubts. , They will be dispelled to a long distance. No 
question about the non existence of the Creator will 
rise in his mind. , No scripture of theism is necessary 
or him any longer ; because what the theistic scriptures 
say, he has studied and realised through his own 
thoughtfulness and discernment. , No atheist can 
issuade him from his own determined and firm views. 

ecause of the want of such realisation the Pandits of 
e scriptures are now-a-days practically to sing praise 
0 the existence of the Creator by means of the perusal 
of Shdstras. I They do not study and think over the 

greatness of the Creator, and do not become endowed 
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with the sense of wonder and admiration for Him. In 
order to become a real theist, and to get rid of sceptic- 
ism, a man must devote himself constantly to 
realise the greatness of the Creator, and strive and 
struggle continually for being endowed with the sense 
of wonder and admiration. The more he will 
I attain the sense of admiration, the more his vanity 
will vanish, the more his own insignificance will 


be appreciated, j When he will really stick to this 
stage, no instruction from outside, no injunction of 
his Guru is necessary for him. 

From my own experience, I can comment here 
that no man, who is not naturally an admirer of 
!:j, anybody but is a slanderer instead, can attain this 
' sta g e of admiration. | All his efforts and exertions, 
perseverances and acquirements will totally fail. A 
man, who is not naturally disposed to appreciate 
the greatness of any person, is not capable of appreciat- 
ing the greatness of God. | Because His greatness 
is to be appreciated and realised through the channel 
of admiring His people. The least idea of slandering 


anybody will put a great obstacle in this way. So a 
man, who desires for being endowed with the sense 
of admiration of the Creator, must be careful enough 
of not slandering anybody. His vital faculty of this 
admiration will gradually decay, and the evil propen- 
sities will gradually occupy his mind making it quite 
incapable of grasping the higher truths of the Creator, 
the higer mechanism of His Grand Law and power 
with which He guides and preserves this universe. 
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The more a man realises His greatness, the more 
he will over-come the evil propensities of his mind. 
Evil ideas and thoughts he will easily check. Passional 
excitements will be subdued ; craving for enjoying 
the material pleasures and the sight-seeing of the 
outward and artificial forms will go away, f Every- 
where, in the mechanism of the smallest plant as 
well as in the sun, the biggest luminary, he will 
perfectly appriciate j His greatness and existence. 
He will be moved so much that he will have no time 
to talk with anybody, to keep company with any one, 
or to argue with any man. He will neither bother any 
body, nor will be bothered by any body. His brain 
is completely accommodated with the divine thoughts, 
divine ideas and divine greatness, y He will not go 
anywhere looking for the Creator. He will see Him 
everywhere. Having traced out the admirable 
operations of the universe, he will understand and 
reach to the greatness of them, and when he has 
attained this greatness he will simply remain calm and 
quiet, moving with tears in his eyes in praise of the 
Creator, f His countenance will be changed into a 
graceful form, difficult to be recognised by a man of 
vulgar brain. Well contented, his own existence 
uncared for, he will almost always sit like a statue, 
entirely endowed with divine peace. His graceful 
and exalted countenance will gather people around 
him, y and his divine magnetism will attract everybody. 
His magnetic force will influence others to appreciate 
the greatness of the Creator, and to admire Him greatly. 
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This is the highest self-culture ( ). To become 

J admirer of the greatness of God is to develop real 
spiritual cultivation. To think of lower thoughts, 
and ideas, to depreciate the value of anybody’s quali- 
fication, ^ and to have a tendency of thinking oneself 
greater and higher than others, morally, spiritually 
and intellectually are the causes of real self-degradation. 
a* .Self-development depends upon the appreciation of 
pother’s developments. To shine in any faculty 
requires to become an admirer of that faculty. Man 
must first love men, then he will get the idea of 
loving the Grand Creator, j Man must appreciate 
and admire men, then he will be impressed with the 
idea of appreciating the greatness of the Creator, 
and will be endowed with the sense of admiration for 
Him. This sense of admiration will also beget 
thoughtlessness. The divine peace, he enjoys in his 
heart, cannot be conceived by any one else. Even 
some sort . of peace can be enjoyed by admiring 
men, and when a man slanders anybody a bitter 
sense of cheerlessness and peacelessness occupies his 
mind. 

A man endowed with the sense of admiration of 
God will lose the sense of his own existence. | He will 
not be able to compare himself with anybody, — 
that he is equal to, or lower or higher than anybody. 
.He will not be aware of his own position or his own 
I self-absorbing condition. 
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Then he comes to the sense of devotion. In 

this stage, he will almost lose 
Sense . . . , , 

of his outer consciousness and be- 

Devotion. come one and the same with 

the inner consciousness, and will forget all sorts of 
worldly botherations ; j only a perfect peace will 
remain predominant there. | A thorough divine dis- 
position he will delight in. Mind being totally 
concentrated and associated with the stillness of 
thought, the devotee, in this stage, will become as still 
as a rock, j His power of expressing his own joy 
will be lost Only an experienced man will be able to 
recognise him What he will do inside will remain 
imperceptible to the outsiders. Nothing can allure 
him now, and nothing can dissuade him from this con- 
dition ; because he has obtained greater joy and peace 
than external sensual pleasures can give him. f Thoughts 
themselves are always mere botherations and troubles. 
So thoughtlessness is a natural peace. Unless a man 
becomes thoughtless he cannot attain perfect peace. 

You may ask here, “What is true devotion ?” True! 

devotion.- means forgetfulness of external ideas and 

thoughts, and to become uniform with the inner 
consciousness.^ What is inner consciousness ? When 
external consciousness is gone what remains internally 
is called inner consciousness. A question maybe 
rmsed, what is the difference between the inner cons- 
ciousness and the outer or external consciousness, 
oth are practically one and the same. The conscious- 
engaged in the outward thoughts and ideas, 



88 


TRUTH REVEALED. 


; is called outer or external consciousness, and the same 
consciousness, when entirely freed from those external 
ideas and thoughts and merged in itself, being standard 
of peace only, is called inner consciousness. In the 
time of susupti we lose our external consciousness and 
thoughts altogether, f and what remains there to bring 
back the external consciousness to us when susupti is 
- over, is the inner consciousness. I When the devotee 

v* tv - 

‘ * will have recourse to the inner consciousness, he will 
£ lose totally the sense or idea that he has had recourse 
to it. In this stage there will not remain his “I” ; only 
the inner consciousness will be predominant there. 
There will remain only one existence of inner conscious- 
ness without anything as a second. There will 
remain no enjoyer and the enjoyed. jThe state of 
being perfectly endowed with this sense of devotion, 
is nothing but the real samdlhi , the self-absorp- 
tion, while there will remain only one A'tmd, the soul. 

Anything with a second is always troublesome and 
full of botherations. If you are quite alone then you 
are at peace. If you have wife, botheration comes, 
and if you have children, it will increase, and in this 
way if you have wealth and property they will add 
further to your botherations. So you see that unless 
you become quite alone you cannot attain perfect peace. 
When you will become one and the same with the 
inner consciousness, your true self, you will attain 
peace. (You may ask here, what is the use of doing it. 

I have said before that wife and children, wealth and 
property are external botherations. You will see also 
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that there are internal botherations you are constantly 
being over-come with. They are your own mind, feel- 
ings, thoughts, ideas, experiences, senses and desires be- 
yond which you must go up to seek for the real peace. 
"Passing beyond your ideas and reasonings you should 
firmly stick to the inner consciousness, your true self. 

You may ask again that as consciousness is invisible, 


bow can one stick to it. It is not a very difficult 
problem to be solved. |You see that when you read a 
book your mind sticks to the ideas and theories it 
*■" contains. Mind does not stick to the visible book, but 
^•'it sticks to the invisible ideas and theories therein. 

^Similar is the case with our having recourse to the in- 
7 visible- inner consciousness. We* stick to the ideas only 
and not to the gross things. So you see that the three 
senses offwonder, admiration, land t devotion collectively ; 
are the means of attaining perfection and peace. Per- f 
fection means to become one and the same with a man’s 


real existence. I have said before that man’s existence 
has four functionary portions — the body, mind, buddhi 
and soul— ; of these the first three functionary portions 
are unreal or illusory. But its fourth functionary portion 
namely, the soul, is called the real existence. When a 
man’s true self is with a second he becomes imperfect. 
Brahma when nirguna , without attributes, without any 


will of creation, is perfect ( ) ; but when 

He wills to create and holds attributes, when He mani- 
r, fests Himself, He becomes many, and owing to His 
if manifestation He becomes imperfect ( firerrct ). 

ff^Perfect means faultless ; will, attribute, manifestation, 
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plurality are faults. When He is quite alone, He is 
perfect. 

Here I may say that a man’s wife and children are 
not the only botherations to him. But his own body is 
the greatest botheration to the soul. A man's body is 
a much greater botheration than his wife and 
children. A body is full of bortherations as well as of 
dirty materials. It is a lovable thing to a deluded man, 
but not to a man of. wisdom. Our time and energy 
are devoted more to serve the body than the soul. In 
washing, .in feeding, in giving rest to it, a greater 
portion of our time is spent, and a very little time is 
spared for serving the soul. Besides this, the passional 
excitements of the body put the greatest hinderance 
in the way to spiritual culture. A man is so much 
over-powered with the bodily passions that he becomes 
almost impotent to strive for self-culture. So you see, 
gentlemen, that when a devotee, by being endowed 
with these three senses— wonder, admiration and devo- 
tion— becomes one and the same with the o/ily One 
without a second, he attains perfection ; as in the time 
of susupti , the dreamless sleep, man becomes one and 
the same with the inner consciousness, becomes absorb- 
ed in the true One, and attains the unspeakable 

peace. 

It is practically and daily felt and reajwed by the 
thoughtful mind that during the period 'Of susupti he 
attains perfection by having remained quite alone 
without the least idea of anything as a second with 
him. Self-absorption is perfection, and susupti is the 



THE WAY TO MOKSHA. 


91 


highest ideal of it. If a man can, by practice, be 
impressed with this ideal then he can spend his time 
and life in peace. When he is perfectly habituated to 
it under the directions of an expert in this skill, his 
whole life will be turned into a peaceful one. There 
will remain peace only, and pain or sorrow will be 
gone. Why is it so ? For, our 'T-ness” is the root of \ 
all pains and sorrows. During the time of susupti the j 
idea of “I-ness” is gone away altogether ; when the : 
root of sorrow is removed there must prevail peace.] 
You may ask who will enjoy that peace ? When the 
knower and the known remain separate, botherations 1 
I arise. When they become one and the same, peace 
I prevails. Their unity is peace : disunity is botheration. 
One-ness is always peace ; separation is botheration. 
In susjgtt, this one-ness prevails •, so peace necessarily 
prevails there. True devotion means to become one 
and the same with the true self, in one word to secure 
one-ness. ^ When this one-ness is secured, actions are 
mJ| stopped— actions, both physical and mental. Actions 
continue so long as “I-ness” exists. When "I mess” 
is gone there is no action for him. So a man impressed 
with the idea of susupti must cease to act. Karma 
is impossible for him.. So you see, gentlemen, that 
only 1-ness begets karma y the cause of all bothera- 
tions. So long ‘T-ness” exists, man cannot do without 
karma. If you ask, “What should we do ?” I shall 
answer in the version of Kwdngsy, the Taoestic philoso- 
pher of China,, that what you should be doing or 
should not be doing is not a question to be decided at 
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all. You are forced to work bv your own “I-ness’\ 
You cannot cease from doing work so long your “I- 
ness” exists. | In one word, so long you cherish the 
idea that you exist, you are forced to work, good or 
bad, according to your own culture and nature. | Unless 
you forget altogether your own “I-ness”, you cannot 
rid yourself from work. Forgetfulness of one’s “I-ness” 
is salvation. Indifference to the external objects is 
the way to salvation. The more you will become 
indifferent to outward forms, the more your “I-ness” 
will be gone. The more you will b t inclined towards 
the external forms, the more you will get attachment 
for your “I-ness.” Hence you will be forced by the 
idea of your "I-ness” to bind yourself to the world ana 
to be led astray from the path of salvation. 

I have said before that idea creates and destroys 
everything. | So the idea of “I-ness” is bondage and 
the idea of one-ness with God is salvation. In the 
beginning, for the devotional purpose, the devotee is 
bound to think himself separate from the One ; but in 
the long run his idea of separation goes away and 
one-ness is secured. jSo you see, in the beginning the 
devotee should struggle severely for attaining one-ness ; 
but in the end when one-ness is realised and secured, 
struggle will cease, j When perfect devotion ( ) 

is attained, and perfect peace is secured, he will be 
cleared of all the botherations arising from his idea of 
separation. | As soon as he will be impressed with the 
idea of one-ness he will appreciate the value of this 
stage of salvation. But he will not be able to come 
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out from this condition to tell others about his peace, 
Yet people will practically learn from him, even from 
his silent state or mood, more than they will learn 
theoretically from a hundred lectures.j His very presence 
and appearance will produce an invisible light 
that will pierce through the hearts of men around 
him. i So a man, when he becomes practical, need not 
deliver any lecture, j His own personal magnetism will 
soften the obdurate hearts of men. He is in a position 
to teach them in a much better and easier way than 
an orator can do. | Silence itself is peace. Silence has 
a power of charm. Silence is the highest as.ceticism. 

TOW*.,”— ( Sankardcharya ). When a man is 

silenced with the idea of pondering over the thoughts of 
salvation, a peculiar immaterial light shines out on 
his face which will naturally attract people and make / 
their minds divinely disposed, j and they will also ' 
silently and submissively follow his way. His simple I 

| suggestion will do greater benefit to them than a 1 
thousand words of others. 


Here I shall mention another method of killing 

The Thought the P assions and ’ desires. It is 
of Death. spoken by Lord Buddha himself. 

t He says that constant thinking 

2 — P- n ?. s own death is very much helpful to a person ’ 
for the annihilation of the passions and desires. I i 
practically felt it to be true. J Passions excite the 
more when a man is inclined the more towards the 
worldly objects, being forgetful of the future condition 
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of his own body. | The sense of utter worthlessness of 
the body and bodily pleasures is helpful to achieve 
this purpose. Of course, it is very difficult for a man 
to be endowed with this sense. Here also he is 
instructed to mingle with people of spiritual culture. 
The more he will mix with the extremely worldly 
men, the more his mind will be occupied with the 
thoughts of the objects of worldly pleasures. So he 
should be, careful in selecting the company of men 
he likes to come in contact with in his daily life. 
Only men of thoughtful mind succeed' in these under- 
takings. fA man careless of anythin" beyond the 
worldly pleasures cannot attain this stage. 

A man who sees the material objects only should 
ponder constantly over the idea that there are many 
things to be vigorously sought for beyond the material 
world where his life’s real peace is stored up for him. 
If he does not care for searching after it, he will 
approach mental misery instead of peace. I may say 
here, out of my own experience, that only the search 
after these immaterial objects really brings peace to 
the seeker. 1 Having realised those immaterial objects, 
the seeker attains real bliss. People are toiling and 
bustling about in this world in pursuit of gain, but 
they are not imbued with the idea that giving up of 
any idea of gain is real peace. Constant pursuit of 
gain begets re-action, i. e. t displeasure. Common 
people are always terrified at the thought of death. 
They do not at all like to think of their own death. 
It is a great problem for them. | But when any pursuit 
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of gain is given up they will feel pleasure in thinking 
of their own death, f Constant pursuit of gain is the 
real obstruction put in their way. By discrimination 
they should decide that the idea of gain really binds 
them to this world, that no gain is gain really but 
loss, | and that pleasures are not pleasures but pains. 
For securing discrimination, perusal of philosophies 
r anc ^ scriptures, and company of spiritual men are 
J essentially necessary. When any gain will be con- 
sidered by them to be a real loss, they will find peace 
^in thinking of their own death, f Any material gain 
is spiritual loss. Material improvement leads to 
spiritual degradation. ^In one word it may be said 
that gratification of the senses and bodily pleasures 
are productive of great pain when gratification ends. 

nd besides this, gratification of the senses draws 
and binds the soul to this painful body, f So the 
more a man will cling to his bodily pleasures, the 
more . tightly will his soul be entangled with this 

material body hereafter, after death, in his next 
existence. 


i 


! 


Gentlemen, you will easily understand that deatl 
s no at all terrible to him who has given up the ide; 

nlJ7 Sam “ h ‘ S Hfe and does not clin S t0 the bodib 

him T The b ° diIy dCath * S n0t terrible at aI1 t< 

who can understand by discrimination, by keep 

ng c° m pa ^ spiritual men, by reading philo 
ophies and scriptures that the body is nothing bu 

‘ and TT C ° mbinati0n fi^hy and dirty matter: 
nd “ aIwa ^ s to horrible change and in th< 
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end, in the long run, to utter dissolution. To- 
such a man, the thought of his own death is. 
a pleasure and relief and not a pain, A good 
man, when for his bad turn, is sent to the jail, 
he always looks and waits eagerly for his day of 
release; but on the other hand, a naturally wicked 
man feels himself quite comfortable there and does 
not at all like to be released. When such a wicked 
man is released by the order of the jail authority, he 
sheds tears for his parting with the fellow jail-birds ; 

because his inherent nature quite agrees with those of 

theirs, and the style of living allowed him in the jail 
is quite comfortable to him. So he does not like to 
get out of the jail, j Likewise, ordinary people, forgetful 
of their own position in this wprld,— their bodily 
tortures, diseases, birth’s agony, death’s torment, grief, 
for parting with their relations,— like to remain in this 
world for a longer period than what is allotted to them 
by the Divine Authority ;|and being naturalised with 
the worldly things like to come again and again to 
the world without considering the gravity of the pain 
there. A man, who has got discrimination sufficient 

to detect the illusion of the pleasures of this world 
(c. f will at the time of death be able 

to" grow in his mind a determined will— l must not come 
back to this world of miseries again, on^y through 
ianorance, I fancied that this world is blissful, f This 
determined will will invariably rid him of his coming 
back to this world, because our coming to and going, 
from this world depend entirely upon our will. 
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/ The growth of this determined will in the mind 
I at the time of death depends entirely upon one's 
life-long culture. | A man who, in his life-time, did 
not strive and struggle for growing this determined 


l 


will in his mind will positively be puzzled in grow- 
ing this will at the time of death, f So a life-long 
culture is needed in order to die a well-prepared 
death. fHis previous practice of growing this will, 
will substantially help him at the time of death in 
compassing the direction of his further movement 
after death, jlf this will is sufficiently grown with 
the strong determined notion of not coming back to 
this world, the Grand Cosmic Law will not force him 
to take birth in this world again. f But if he lacks in 
this will, owing to his failure in the spiritual cultivation 
in his life-time, he will be positively puzzled at the 

time of his death in compassing the direction of his 
further movement. 

At the time of death a man’s mind is occupied 
with thoughts according to the nature of his # whole 
career If his career be extremely worldly, worldly 
thoughts must occupy his mind at the time of 
s death. | So he will be forced back by the Grand 
osmic Law to return to this world for another birth. 

buthU LaW intCrferes ^directly only, 

but his own will directly forces him to take birth again. 
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If his career be purely spiritual, and hence his mind, 
be throughly occupied with divine thoughts and ideas, 
and be entirely freed from the worldly thoughts and 
ideas throughout his life, owing to the severe austerities 
and the rigorous asceticism practised by him in his 
life-time, he is surely not to come back again to this 
world. | The Grand Comic Law will never interfere 
with him in this respect. It leads to another 
important question to be solved here. If a man falls 
into a swoon some days before his death, and remains 
senseless up to the last breath, what will be his con- 
dition after death ? | The solution is that he will meet 
the same condition after death as is met by one who 
can retain his sense or other consciousness up to his 
last breath. I As for the latter I have just spoken above. 
But as for the former 1 shall solve it now. The former, 
during the period of his faint, becomes forgetful of his 
“1-ness”. j His ideas and thoughts, worldly or divine, 
cease to exist and they are merged in his “self”. His 
career during the period of his faint is productive of 
no effect, good or evil ; only the thoughts and ideas 
cherished in his mind before he swooned will affect 
him in his next existence after death. The period 
of his faint, prior to the departure of the soul from 
the body, passes for nothing, f Thus our coming to 
and going from this , world depend entirely upon the 
nature of the will grown in our mind. So we should 
be careful enough of detecting the nature of will grown 
In our mind, and in order to make this will good- 
natured, the company of spiritual men and the perusal 
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, of philosophies and scriptures are essentially necessary. 
The more you will fail to detect its nature, the more 
you will connive at the faults of the nature of that 
will, the more it will grow worse. It should be 
* nourished with good ideas, thoughtfulness and dis- 
crimination as a plant is nourished with heat, water, 
air etc. | Carelessness about such maintenance will ruin it. 
When this determined will is grown from the mind, 
it will again control the same mind from which it 
grows. This is the peculiarity of its nature. When 
t this will is nourished carefully and cleverly, it produces 
a certain wonderful power, and it is generally called 
willjlirce, through which many wonderful phenomena 
are said to have been displayed, f People of ordinary 
brain cannot understand its secret. Men of culture 
in this line can do and show it practically. « I have 
myself realised this truth on many occasions. This 
performance of wonderful phenomena, by dint of the 
will-power, is called occultism. fThis occultism is deve- 
loped in mind, pure and free from passional emotions. 

Of course it is very difficult to be freed from all 


Annihilation — <n.i*uurumg 

Passions. t0 my own P oor estimation, I 

may say that there are two 
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l my ° wn 1 may' say that these two 
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these two foes. For other passions there are some 
remedies, I found. For lust, severe fasting is very 
helpful ; for anger, keeping quite aloof from the 
company of people is very helpful. For illusion 
( ) studying of philosophies and scriptures 
and keeping company with spiritual men are 
helpful. Severe fasting weakens the carnal excite- 
ment and destroys the taste for food. Constant 
fasting for days together, on many occasions I found, 
destroys the faculty of palate and desire for carnality. 
I may say something about the passion “ pride Pride 
is not so fearful as hatred and malice are. Pride 
depends almost entireljl upon the worldly circumstances. 
When a man is placed in a high position and earns 
much money and is thereby honoured and respected 
by all, he becomes very proud ; but when he again 
loses that position and fails to earn money and is 
thereby placed in a distressed and ridiculous condition, 
his pride kisses the ground, f I saw even many 
educated people, as naturally proud they are, to be 
humbled down while they fail to secure a good post 
or. to shine in their respective professions. Starving 
pleaders are always humbled, and successful pleaders 
are abnormally proud everywhere. | For pride, contact 
with a man superior ^in intellect, in education, in 
wealth and position, and in physical beauty or 
in any other respect a man may in this world aspire 
to, is very helpful. For when a man com* in contact 
with superior men, his mind naturally droops and 
becomes humbled. When he is in the company of 
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8 the superior men, his pride kisses the ground. But 
as for the two above-mentioned passions — hatred and 
malice — there is no artificial remedy for checking 
them. If anybody by nature is freed from the attack 
of these two foes, he only is safe. His spiritual 
development becomes easier for him. His mind as 
a field, if freed from these two foes by nature, should 
be called a fertile field for growing the strong will-force. 

Constant struggle for checking the passions will 


, gradually grow a strong will-force. 

You know that passions, when I 
indulged in, lower down the mind, but their checking ’ 
develops the mental strength. | This is why checking 
of passions is recommended by all the philosophies 
and scriptures of the world. When mind is altogether 
dulled and its spirit is totally damped, the higher 
truths of the philosophies and scriptures cannot be 
realised. Besides these, the more the mind becomes 
dull and its spirit damped, the more the man is 


wrapped in ignorance, because knowledge is spirit and 
*1 ignorance is dullness, and knowledge is cheerfulness 
and ignorance is despondency. So common men 
cannot understand the necessity of checking the 
passions. J When gratification of passions is pleasure, 
as they say, checking of them must be painful to them, 
but without knowing the secret of the efficacy of 
checking them, they go astray from the real path of 
real truth. | In order to be impressed with the idea 1 

ffiat checking of passions is pleasure, a strong will and 1 

determination' are to be grown in the mind. Besides 1 
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these, the spirit of mind is naturally inclined to the 
search after Truth and to struggle for standing on 
wisdom, but mind is hindered from acting accordingly 
by the excitement of the passions. | So knowing the 
truth passions should be checked in .order to remove 
the hinderances in the way of the mind’s progress. 
.Will-power cannot develop in a mind left unbridled 
!for a long period of time. 

You need not try to develop the will-power, 
simply you will have to bridle the mind, Will-power 
will by itself develop there. The very idea of checking 
the passions will develop the will-power in the mind. 
You know that idea do$s everything. } Mind is not like 
a piece of stone or wood that you will catch hold of it, 
It is nothingness, j It can be very very fitly compared 
with ether to some extent in order to grasp the idea 
of its characteristics which are identical with those of 
ether. As ether, with its high refractive power and 
through its vibratory motion, hurls down heavenly 
bodies into the grand vacuity, so the mind, with its fluc- 
tuating motion, causes to create happiness and 
misery for the jivds of the universe,! and hurls them 
down into the ocean of botherations. | As ether 
pervades all through the universe, so mind pervades 
and predominates over all the jivds. the creatures of 
the universe. | It is not a gross thing visible and tangi- 
ble ; its existence is nowhere seen ; its magnitude 
cannot be measured ; it does not require a space to exist 
in ; it is nothingness. | So in Yoga-v£shisht& it is 
said wfisW' «. «■ creation is _an imagination of 
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the mind. | Hence you can only grasp the idea of 
the mind, and cannot catch hold of it. You can 
clearly understand that, without being impressed with 
the idea of its nature, you cannot bridle it, because 
unseen and formless things cannot be bridled. A 
higher idea, when one is imbued with it, checks the 
‘ mind, and a lower idea excites it. So it is necessary 
for a man to keep company with the men of higher 
ideas in order to get higher ideas, and low company 
is hence forbidden. 

1 You need not be anxious for developing will- 
I power in your mind, because when the mind is checked, 
and lower ideas are gone the power of will-force will 
not give you much delight. It is only men of lower 
(ideas, who out of curiosity seek for the will-power, 
which they cannot develop owing to their minds being 
Occupied with lower ideas- J Men of truly spiritual 
culture do not like it, because they are without any 
attachment ( ). They do not like to exhibit 

their power of will to people who are eager to see 
it under curiosity. | Those who are always willing 
to show the power to the public are inferior men. 
Superior men do not like it at all. They do not 
show their power when it is not urgently necessary 
for a man really willing to cultivate his spiritual power. 
To satisfy one’s idle curiosity, they are not at all 
| disposed to exhibit the will-power. They will use it 
j wllen ft W *N really do some spiritual benefit to some 
people. The will-power, gained by so much hard 
labour and pain, cannot be displayed to those who 
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want only to satisfy their idle curiosity, and do not 
want to come forward for the purpose of developing 
it for their truly spiritual benefit To them this 
display of will-force will be of no use at all and will 
not do any benefit of any kind, and besides this they 
will under-value it. j The slander and praise of this 
sort of people are equally valueless. Such people 
are naturally bent upon blaming others. They look 
askance at the spiritual men and see them from a 
distance, and without coming in close contact with 
them only criticise them badly from far. 

Occultism is of two kinds. One is higher and the 

other is lower. The former 

Occultism. j s <ji rec ted to uplift people from 

their spiritual degradation, and to intensify the 
cravings in their minds to seek for the truth of God, 
and to help them to mould themselves morally and 
spiritually, to become divinely disposed, to become 
humble, to become merciful to the dumb lower animals 
and to abstain from enjoying the illicit pleasures of 
passions ; and the latter is simply shown to ordinary 
people to satisfy their idle curiousity as well as to prove 
themselves (the exhibitors) to be super-human beings 
in their eyes ; and it does not bring any real benefit 
to anybody. | Ordinary men see and feel it to be 
mere juggler’s play. They will, of course, clap their 
hands at the performances, but will not be the least 
inclined to brood over this matter seriously. Neither 
will they undergo any labour to know how it comes. 
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nor will they be inclined to cultivate any spiritual 
power with the help of these performances. It is 
the nature of superior men to use their valuable power 
of will for the real spiritual benefit of people. The 
power of will deminishes, when directed for playful 
purpose. * So this is why superior men do not use it 
for such a purpose. Sometimes, very scarcely, they 
use it for the healing of diseases, both physical and 
mental. 

The effect of will-force for healing diseases depends 
upon the tenderness of the mind of the patient. Rough 
minded men are very scarcely healed. The user is 
required to exert himself very much to cure them. 
Sometimes his will-force is baffled altogether. I The 
mind is the subtle form of this physical body. So 
when a man s mind is rough and obdurate, his body 
is not naturally liable to be cured of his diseases, and 
the will-force is baffled j V st as a sharp- pointed shaft 
is baffled by a hard rock, j The physical body is the 
outward manifestation of the mind, so where the 
mind is rough, the body is rough too ; and as the man 
of rough appearance generally cannot invoke love 
and mercy of another, so the rough-minded man 
cannot invoke love and mercy of anybody. Mind 
very conspicuously reflects on the face which a superior 
man can easily read. So a man of rough mind, with 
is ^ ace > ca nnot invoke mercy of superior men, 

they cannot enjoy the efficacy of their will-power, 
sage or a saint is called a superior man by the 
authors of the philosophies of the world. 
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In the same manner, a man of rude and rough, 

mind cannot invoke the mercy 
Mercy of God. God His mercy depend; , 

upon the nature of the mind of the men. God can* 
not favour one and disfavour another whimsically. 
All depend upon the respective nature of their minds. 
This mercy is a section of His Grand Law, and it is 
bestowed upon one conditionally. When a man of 
bad nature resolves with determined will that he will 
not do any bad work any more, this mercy necessarily, 
as a section of the law, will deign to be present to 
him. j ,1 n realit y, there is no mercy of God at all. Hisi, , 
law, only when it acts favourably upon a man, heVif 
for want of sufficient discrimination, calls mercy J 
God. | His own determined will, will draw this law, 
sectional, to act upon him favourably. When His 
condition is fulfilled, *. when a man will be perfectly 
endowed with the determined will, the law will act 

upon him favourably by itself. 

Man expects His mercy unduly and untimely. He 

should await it patiently till it comes to him by itself. 

It is so grand that man’s feeble power cannot retard 
its course. |Man does not know its secret, f His effort 
and power are too futile to retard it. He vainly 
looks for its operations too early, without knowing it, 
as a fact, that it cannot come before its proper time. 
But people are too much impatient, they want their 
pleasures ready at hand. Sometimes their impatience 
gives them greater trouble, and delays the mercy coming 
in, because mercy depends upon the determined will while- 
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impatience slackens the determination of the will- So a 
( man should not do anything at all for invoking His 
/fg race. When it will come he cannot refuse it, owing to 
its being delayed in coming. He cannot do without 

% 0 . 

accepting it, because his own will is not independent. 
It always works under that Grand Will. Our own 
individual will is transformed and remoulded according 
to the Grand Will’s great operations. So you cannot 
say, “I shall not accept His mercy, or I will invoke 
His mercy by dint of my own personal effort.” When 
it will deign to be present before you, you will be 
forced to accept it. When it will not come, you can- 
not get it even at the cost of your life. If the 
whole population of the world be gathered together 
and exert themselves to the utmost degree, they 
cannot invoke it. But a single poor man without any 
effort can get it, because the operation of this Grand 
Will does not depend upon any individual will. The 
Grand Will operates according to its own will. Nobody 
understands its mystery. Besides this, the Grand Will 
that guides this grand universe is so great that man, 
who is nothing but a small insect in comparison with 
the grand universe, cannot comprehend it The 
world, in which we live, although very big according to 
our own estimation, is really as small as a point in 
the great lme of the innumerable heavenly bodies, 
and in this world one individual man is so insignificant 
that his personal existence cannot be counted for at 

3 ’ ^/ ou can h° w small a man is in comparison 
wit t is grand universe, and how insignificant his 
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will is in comparison with that Grand Will. Man’s 
main duty is to try to trace out, as much as possible, 
as far as his intellectual exertion permits him to do, 
the admirable operations of this Grand Law. Of 
course, very little he will know about it, but a little 
knowledge of it will make him humble, and will force 
him to understand how small he is, how insignificant 
his intellect is, how defective the human merit is to 
grasp the fundamental principles of that Grand Law. 

To feel one’s own smallness as well as to realise 

His greatness are the ways of 

Meaning of invoking His mercy. You may 
Mercy. 

misunderstand the true nature 
of this Mercy. His mercy does not mean to gift one 
with sensual pleasures, but it means to gift one with 
the real peace of mind. A man gifted with objects 
of sensual pleasures cannot be said to have got His 
mercy, because this sort of men always lose the 
good faculties of their minds and hence cannot attain 
peace. Where pleasurable objects are easily available, 
mind easily declines to strive for higher truths, and 
is afflicted with innumerable stray thoughts. Com- 
mon people fancy that the presence of pleasurable 
objects makes a mind cheerful, but it is not so. 
Seeking after pleasures seems to be somewhat 
productive of cheerfulness, but the reaching of it brings 
back despondency and cheerlessness to the seeker 
like mirage in the desert. Until you attain the pleasure 
it will seem to you as a pleasure from distance ; when 
you reach it, it will present itself to you as an unpleasant 
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scene and a painful object. Again when you will turn 
back from it, it will produce a romance to you and 
delude you. If you again seek for it and reach it, it will 
prove to be bitter for you instead of being sweet. 
Objects are so delusive that they often deceive even the 
wise in this way. He is a real wise man who can detect 
the illusion of these objects. The whole of the world 
is a desert in which these delusive objects play, as 
mirages, their illusive part. Where even wise men are 
sometimes deceived, the ignorant must necessarily be 
so. An intense craving for detecting this delusion will 
lead a man to detect it. You know that the unseen 
can be seen, the imperceptible can be perceived, the 
incomprehensible can be comprehended by dint of 
the strong and determined will. A dull brain is in- 
capable of grasping higher truths. It is developed by 
this strong will, and enabled to grasp them. When 
you will lack in this will, th/e brain will become dull 
gradually. So every body should vigorously try to 
acquire this will, lacking in which he will be degraded 
much in the ladder of human evolution. I have said 
before that by the perusal of philosophies and scrip- 
tures, and by constant contact with superior men this 
strong will grows rapidly in the minds of inferior men 
by virtue of the magnetism they— philosophies, scrip- 
tures and superior men-naturally possess. So occult 
power develops naturally in the mind of a man of 
controlled thoughts. Without having controlled stray 
thoughts nobody can invoke His mercy to develop 
the occult power, because the fulfilment of the 
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condition of controlling thoughts is necessary, as a rule, 
to invoke it. Mind with distracted thoughts is a 
barren field for growing harvests from the seeds of 
this mercy, and thoughts when distracted cannot be 
endowed with the strong determined will. 

The grand will of God always acts according to 
its own process. There is no mercy with God at all. 
He is bound with His own law. He cannot show 
mercy to anybody whimsically and favour an in- 
dividual person so that he may gratify his sensual 
pleasures. He cannot break His eternal law. A man 
cannot but be submissive to this law. He cannot do 
anything against the Perennial Source of Truth. God 
is not to be moved by any body’s humble prayer, or 
by shedding tears profusely. His law is predominant 
and exalted, it is better for Him to be called merci- 
less than to be a violator of the law through which He 
is to guide and preserve this universe. He loves His 
law more than mercy. Besides this, He, not being a 
personal entity or being, does not care for mercy. 
Mercy is cared for by one who loves reputation, who 
cares for popular criticism and public slander. People 
are mistaken to think that He cannot be merciless 
being the Creator and the Preserver of this universe. 
They do not think that He is not a man-like existence. 
A man is easily and naturally inclined to love a man, 
to show mercy to him as well as to despise him and 
behave cruelly with him. God is beyond all these 
things. He is nirguna , i. e. without attributes. Love 
and mercy are attributes which are the characteristics 



MERCY OF GOD. 


Ill 


of men but not of God. To love and to show mercy 
to a man make Him partial. Partiality is the worst 
attribute which makes a man’s position false. People 
being nervous are always seeking the love and the 
mercy of God. Neither of the attributes God possesses. 
They require these two attributes for satisfying them- 
selves only. Actually they do not want God. They 
want His love and mercy which He does not possess. 
If He possess love and mercy He must have hatred 


and cruelty too. So if you expect from Him love 
and mercy you are bound to accept His hatred and 
cruelty. The first two attributes— love and mercy— 
as well as the second ones— hatred and cruelty- 
must act upon you by turn according to your own 
karma. He cannot display His love and mercy, hatred 
and cruelty— if He have any,— whimsically. When 
you invoke His mercy by making Him salutation or 
uttering hymns in praise of Him, He cannot bestow 
mercy on you. He will do it when He wills. He 

“ n0t SatlSfiGd With salutati on like an ordinary head- 
ing young officer, nor is He displeased with 
anybody who does not salute Him. God does not 

He » not to be allured with anybody's offering 

ifsrs 

“ 7 ,l r » 

another" 6 Ae Unsuitable offerings from 
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The valuable offerings from men are not considered 


Efficacy 

of 

worship. 


to be valuable by God at all,, 
because the materials of these 
offerings are created by Him ; 


man is not the creator of them. It is a great folly of 


man that he should like to present offerings before 


God, without • knowing the truth that these offerings 
are not his own property but God’s property. Is it 
J not a mockery to present God with his own things ? 
It is as if a servant, having brought out some palatable 


things from his master’s own stores, places them before 
him and requests him to take them and prays to him 
for rewards in return. Men, through ignorance and 
vanity, want to gain prize from Him by false show, 
by displaying their worthlessness, and by making 
the so-called exertions of bringing to Him the things 
they do not really own. A man who has got nothing 
in this world to call his own should not try to approach 
God with the offerings created by Him. A wise, 
thoughtful and God-intoxicated man, like Hafez of 
Shir&j, will smile at a man approaching God with 
some offerings created by Him, and desiring for 
rewards in return from God by presenting Him offer- 
ings which are not his own property but God’s 


property. 

Any idea of presenting Him with any offering 
degrades the man in the scale of wisdom. Such a 
man cannot stand on wisdom. He cannot realise 
the truth that he has been born and brought into 
human existence with God’s materials, and that he 
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himself is a gifted thing. A man is not in a position to 
give God anything. Only through folly and ignorance 
he thinks himself to be a giver, instead of thinking 
himself to be a gifted one. If he can realise his 
position fully well, he cannot be imbued with any 
idea in his mind to give Him any offering created 
by Himself. Man who is only a binomial combination 
of atoms, who is incapable of knowing the secret of 
atomic combinations, who is unable to delve into the 


mystery of the atomic process, and who is not capable 
of creating a single atom, should not be so much proud 
of offering God the presents which are God's property 
and not his own. Wisdom diminishes when a man 
approaches Him with any present, because the very 
idea of offering Him presents is foolish and ludicrous. 
To do contrary to, or go against the loftiest idea of 
worshipping Him, degrades him in the ladder of 
evolution. Here gentlemen, I should mention in the 
version of Zoroaster, alias, Zoroasutra, the prophet 
of Iran in Persia, -To feel the truth of what is true is 
itself a silent prayer to Divine Light, and to make 
»n honest and earnest effort to attain that feeling is the 

”, ° f 7 Sh ‘ P *“ Him " So to realise His greatness, 
feel o' ■ ’ grand ° peration well as to 

S To S ld° W 7 nSignifiCant P ° Siti0n and Smallness «» 

is the hi! ' ♦ W ° rthlessness of own existence. 

' ' t ° f W ° rShip - A man who has 

Him 1 C ‘ 33 tr “ th Cann °‘ be inclined to worship 
Him with any sort of presents. He will firmly stand 

W1Sd0ri ” and delight much God’s truth. 

o 
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will not go out for plucking beautiful flowers from the 
plants for worshipping Him. He will simply gaze 
with the sense of wonder, admiration and devotion 
at those flowers, and will immerse himself into His 
greatness and His operations, and this self-absorbing 
state is called the real act of worship. 

It is rather unwise to worship God with flowers 
and leaves, because you are to pluck them from the 
plants and trees. To pluck them is to destroy them 
untimely. They were exhibiting the greatness of 
God and were the emblems of God’s beauty. The 
impersonal God was smiling through them. They 
were making you understand how beautiful He 
is. They are the most beautiful and innocent 
creation of Him. They proclaim His grand mecha- 
nism. What right have you got to destroy them 
untimely? To preserve His creation, as much 
as you can, is your duty and not to destroy His 
creation. "wflfiuwduim tfh yquni i” “To do what 
is pleasant to Him is to worship Him.” To 
destroy His creation is not to please Him. So you 
should preserve them, instead of hastening their des- 
truction. You should ponder over this idea, — “Who 
has created these flowers full of beauty and sweet 
scent ? How beautiful He Himself is ? How skilful 
He is ?” — and then you will find peace in your heart, 
and you will get the best prize of peace in your heart 
by worshipping Him in this way. 
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Now comes the question of prayer, — whether prayer 


Efficacy of 
Prayer. 


has any real efficacy. People 
are naturally disposed to pray 


to God while they are in dis- 


tressed condition — grief-striken, diseased, endangered 
and overwhelmed with the loss of friends and relatives. 


They cry out to God for help, but very scarcely their 
appeal is responded to. Sometimes the more they cry 
out, the greater danger befalls them. 1 do not think, 
according to my own personal and practical experience, 
that prayer has any real efficacy. As I have said just 
now, people are always naturally inclined to pray to 
God. Had the prayer had any real efficacy, they 
would not have been distressed and endangered at all. 
When the Titanic plunged into the Atlantic, the 
passengers on board the ship necessarily and naturally 
cried their utmost to God for their lives being saved 
by Him. No voice from Above came down to rescue 
them. It is a self-evident fact that they cried out to 
God for their lives from the core of their heart while 
t e vessel was being buried into the ocean. However 
disbelievers in the existence of God they might be 
considered to be, they surely and positively did not 

esitate to pray to God, when their dear lives were 
going to be extinct. 


Now comes the question about the omnipresence 

Omnipresence of G °d. that where was He when 
of God. this calamitous event took place, 

while so many people were stag- 
gering and struggling f or their lives in such a deplorable 
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condition. The prayers of so many people did not 
reach Him at all. Either the joint prayers of about 
a thousand people did really fail to invoke His mercy, 
or He was not sufficiently potent to rescue those 
distressed people. Any ordinary man, however cruel- 
minded he might have been, could not have left them 
out in such a plight, had he been possessed of the 
power and might to rescue them. He could not have 
but shed tears for them in their crisis. He could not 
have stood at a distance from them, with his mind 
peaceful and calm having overlooked their danger. So 
how can you say that God is omnipresent as well as 
merciful ; and in this respect you may say that He is 
more cruel than the ordinary evil-minded men, and to 
admit the existence of such a cruel God is, no doubt, 
quite a foolish idea. His omnipresence, omnipotence 
both should be denied altogether. Either He was 
absent from the place of occurrence, or He was quite 
impotent to save their lives, or if you say that He was 
present there and was powerful enough to save them, 
He was cruel enough not to listen to their joint prayers 
in such a critical time. Nobody is naturally disposed 
to worship a cruel God, but a merciful One. Now it is 
easily provable, so far as this calamitous event is 
concerned, that He is cruel instead of being merciful, 
You may say that these people on board the ship had 
been predestined to be drowned into the ocean, that 
they died an unnatural death owing to their respective 
destinies, that all of them from their respective places 
with their respective destinies to be drowned had 
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embarked the ship and eventually they died. I may 
say here that when God has got no sufficient potency 
to retard the destinies of those people on board that 
ship, He cannot be called omnipotent, because His 
power of showing mercy to people of bad destiny 
is limited If he had mercy, those people on board 
the ship would have deserved His mercy to the utmost 
degree, but God did not show mercy to them. You 
will say that the evil-doers do not deserve His 
mercy, and that only noble- workers deserve it. So 
it shows clearly that His mercy, if He has got any, 
depends entirely upon the good works of people who 
want to receive it. He cannot show mercy whimsi- 
cally to anybody. He will show it to a man who 
really deserves it owing to his good karma. So you 
see that His mercy is restricted by the bad 
karma of people upon whom mercy is to be 
bestowed. Hence it is clearly understood that the 
law of karma is predominant over His mercy, that 
mercy cannot act upon anybody when His law 
of karma acts in a contrary way. So you see that 
an evil-doer cannot get His mercy and will suffer 
the consequence of his own acts according to 
the law of karma. So a man’s own karma is all in 
all in this world. If his karma is good he does not 
require to invoke His mercy which will deign to be 
bestowed upon him automatically of its own accord. 
So his prayer for mercy is quite useless and fruitless. 
He Himself being bound by His own Grand Law, 
He cannot violate His Grand Law by showing mercy 
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to an evil doer. So this Grand Law is predominant. 
Mercy is vainly sought for and prayed for by ignorant 
people. They will do wrong, and at the same time 
will pray to Him for His mercy; that cannot be 
granted. They cannot get mercy. Their wrong deeds 
are great hinderances in the way to the invocation of 
His mercy. 

But there is a section under the Grand Law 
which is commonly called mercy by the common 
people. This section of law says that mercy can be 
granted and is granted to a man conditionally, as 
aforesaid. What is meant by “ granted conditionally ?” 
It means this — when a man will continue committing 
sin, and will pray to Him for mercy, it cannot be and 
is not granted to him. When he having done any 
wrong deed will resolve not to do it again and will 
struggle to grow a strong determined will in his mind 
not to commit the sin again, mercy can be granted 
and is granted to him on condition that he should 
cease to do wrong from then. So you see that this 
strong determined will not to commit sin again will 
draw His mercy. So this determined will places 
itself under the law of mercy. When a man really 
lacks in such a will, this mercy cannot be bestowed 
upon him. Thus His mercy is not granted to any 
body for nothing. This determined will is the real 
means of invoking the mercy of God, and thus mercy 
is bound by law. When the law acts favourably upon 
a man, according to his good will and work, it is 
called mercy, and when it acts unfavourably owing 
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to the adverse condition, it is called cruelty or Indiffer- 
ence. Hence to deserve His mercy, this condition 
of doing good work should be fulfilled. When it 
remains unfulfilled, mercy cannot be and is not granted. 
So law and condition are all in all. There is no mercy 
practically with God. When this condition is fulfilled 
and law is abode by, there is no necessity of struggl- 
ing for invoking His mercy by way of prayer. So in 
the version of Zoroaster, the prophet of lr&n in Persia, 
I should again say, “ To feel the truth of what is true 
is itself a silent prayer to Divine Light (Law), and to 
make an honest and earnest effort to attain that feel- 
ing is the act of worship to Him.” 

Here the most vital question should be raised ; — 


The Grand Law 
and 

Its Giver. 


whether the Grand Law and its 
Giver are one and the same. 
As aforesaid this Grand Law is 


an Unwritten Law as said by the Greek philosopher, 
Socrates. A king’s law requires a writer, a giver and 
an administrator, but this Unwritten Law requires 
nothing. It is a self-working, self-moving, self-created 
and self-existing Law. It does not require a giver 
to* be administered. The very word * giver” gives us 
the idea of a personal embodiment and existence. 
But God, the Grand Law-Giver of the universe, is 
not a personal embodiment. He and His Law are 
one and the same. An all-pervading force or spirit 
as He |s . He need not create any other Law than 
Himself to guide and preserve this universe. Why 
is it so Why does the king of a country require 


» 



120 


TROTH REVEALED. 


to frame laws and God does not? Because a king 
sits in one place and his law works throughout his 
kingdom, but God is not confined to a particular 
place ; unlike the king, He is present everywhere like 
the sky. He pervades all through the universe and 
through every atom of the universe. He sees every 
thing, so He does not require the evidence of witnesses 
to try a case. Thus Law is not required by Him to 
guide the universe. He Himself is the Law. If a 
king can see with his own eyes a culprit committing 
a sin, he does not require witnesses to give evidence 
for trying that case. A king himself being created 
by God is a limited being, and hence cannot but 
depend upon certain laws, lawyers, and law administra- 
tors to govern his kingdom. But God being uncreated, 
self-existent, and all-powerful, is not dependent upon 
any person or thing. His Law is not separate from 
Him. He Himself is the Law. The same Universal 
Spirit which is called God guides and preserves 
this universe as a Law. Any attempt to frame laws 
makes Him impotent Only men being of limited 
power make attempts for every thing. But God 
being omnipotent, attempts are not required to be 
made by Him. So Socrates says that His laws are 
not written ones, and He does not like n-»r try to 
write them. Thus the Unwritten Law of the 
universe is nothing but God Himself ; the very idea 
of His being a personal embodiment ( is false. This 
Grand Lav/ and He both are co-existent Men with 
ordinary brain cannot comprehend this lofty idea 
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*>f His being an impersonal God. So you see that 
His Grand Law cannot be moved by ordinary prayers 
of human beings. To move Him is to move His 
■Grand Law ; so prayers are, in essence, futile. 

But one thing 1 should mentinen here ; although 
the joint prayers of the passengers on board the 
Titanic failed to invoke His mercy yet there is some 
efficacy in prayers. God did not violate His Law 
in saving those passengers. There i$ no mercy predo- 
minant over the Law, i,e. mercy cannot be shown 
where Law is to be violated. Even in the country-law 
there is no mercy at all when law is to be violated. 
Law should be restored and put in order, because law is 
established for the whole population of a country while 
mercy is for a particular individual. When a man • 
constantly prays to God during the time of worship- 
ping Him for devotional purposes, a strong pure will 
is grown in him, which will purify his mind. Why ! 
does mind become impure ? When a man lacks In ’ 
will, his mind becomes impure. How can mind 
become pure ? When a man is endowed with a strong 
and pure will for self-development, his mind becomes 
pure. | Now you will clearly understand that prayers 
have some efficacy in the shape of purifying the mind, 
although they cannot alter destinies of men and 
move the Grand Law to be violated. Hence for the 
purpose of purification of mind, prayers are necessary 
and effectual. .But for a man who has purified his 
mind already by some other means of culture, prayers 
to God are not necessary. Now purification of mind 
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really means to rid the mind from desires of any kind.. 
A true devotee, whose mind has become totally puri- 
fied, does not desire for anything in the present life as 
well as in the next existence. So long a man cherishes 
rjesires in his heart for gaining something, his mind 
cannot be called purified. When all the desires are 
rooted out from the mind of a person, that mind is 
purified. A purified mind can neither want anything nor 
lament for the same when not -gained. Hence you see 
that for the purpose of purifying one’s mind, prayers are 
necessary. In one word, purification of mind is the 
same as desirelessness and that is salvation. j (v- ( • 

A man with pure mind does not blame God for his 
being deprived of His mercy, because such a man 
understands well the secret of His Law and will not 
find any distinction between the Law and the mercy. 
He will rather like to be a law-abiding subject of God 
than be bothering Him for His mercy. When Law 
is understood well by a man his joy knows no bound ; 
when its secret remains unknown, the ordinary man 
blames Him for nothing Men of impure mind do not 
know even what their real wants are, what they really 
desire for, what will actually suit them. Sometime 
they want this thing, sometime that thing ; now they 
want this, and before obtaining it from God they alter 
their mind and want that ; and when God will deign 
to give them anything according to their former desire 
they will change their mind later on and will want to 
have another thing according to their latter desire. 
For this reason, the Giver being foresighted, does not 
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deign to give anything to those who have not settled 
I their minds properly. Men of purified mind get every- 
I thing from Him, while men of impure mind do get 
nothing The former want nothing actually, because 
the purification of mind means desirelessness ; they 
desire nothing, while the later want innumerable 
distracted things and do not get anything. They do 
not deserve anything, because they do not know at 
all what they really want. They are bothered by their 
own impure mind for nothing. A man of impure mind 
blames God and man, his friends and acquaintances for 
nothing, but when his mind becomes pure everything 
is suitable to him and every person becomes agreeable 
to him. God also becomes merciful to him. He will 
have no spirit of complaint against God and man ; he 
will not go against the Eternal Law. The spirit of 
complaint is a production of the impure mind and is the 
root of all botherations, which make people quite uneasy. 
When a man is fully disposed to pray to God, his mind 
becomes concentrated at least for the time being. 
/The concentration of mind is a production of the 
purification of the mind. You may ask here what 
makes a mind pure and what makes it impure. The 
worlds ideas, the worldly thoughts and desires, the 
wordly botherations when accommodated in the mind, 
makes it impure ; but when it is freed from these 
things and is accommodated with divine idea and 
divine thoughts, it becomes pure. | When a man 
prays to God, he becomes divinely disposed, impressed 
ivme ‘deas, and his mind is accommodated 
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with divine thoughts. So his mind becomes pure. 
During the time of praying to God when it is very 
much earnest, the devotee’s mind becomes one-pointed 
and has no time to think of any worldly business ; 
hence he gets peace. The practical man in this path 
will practically admit it that after getting up from the 
seat of prayer he feels much peace, and if he be not 
sufficiently wise, he will fancy that his prayer to God 
has been properly responded to ; otherwise he would 
not have felt so much peace. ,/ But a wise devotee 

^will realise the truth that his peace is nothing but the 
production of his own mind purified by constant 
prayers to God Sometimes this purified mind produces 
some thought-forms to answer to its questions most 
briefly, and to help the devotee in a substantial way 
in the shape of administering justice to him when in 
distressed and endangered condition. 

Nobody can escape the Grand Law Mercy is 
a secondary condition under this Law and granted 
conditionally, i. e. on condition that a man who desires 
mercy of God should purify his mind ; and with an 
impure mind nobody can understand the secret of 
this Law and mercy. His mind, when purified, will 
delight in the Grand Law, instead of trying to invoke 
the mercy of God, knowing that the Law is the most 
lovable thing for him while mercy is not. To violate 
His Law is to violate Himself ; because He and the 

I Law are one and the same. 

So you see that when a devotee prays for prayer’s 
sake, he will get His mercy in the shape of purification 
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of mind, because this also is a subsection of that 
Grand Law that a man will purify his mind by prayers. 
God does not care for man's prayers, but man should 
pray for his own benefit in the shape of purification 
of mind. /Here you may ask again what benefit 
was derived by the passangers on board the ship 
Titanic by their earnest prayers at the time of their 
being drowned into the Atlantic ocean. Although 
their motives of prayers were to save their respective 
beloved lives and not to purify their minds, yet they 
became, for the time being in their last hour of life, 
divinely disposed, and this divine disposition was very 
soothing to their respective hearts at the time of their 
death. You know, as afore-said, that it is a horrible 
thing to lose faith in God. So it is more horrible 
a thing for a man to die an unbeliever's death ; because, 
as in the Gita, according to the tendency of his mind 
at the time of death, a man is bound by the Grand 
Law to secure his existence in the next turn. An 
un e lever in the existence of God, owing to his godless 
nature, must be born again in a godless family in a 
country where people are generally unbelievers in the 
existence of God. In the same way a theist must 
m again in a theistic family, in a country where 
people are naturally divinely disposed. In this way, 

inT' di6d 1 believer ' s death, will rise up 

n the ladder of his evolution in his next existence. 

So the passengers on board the Titanic, although failed 

wil cTr / fr ° m G ° d t0 Save their dear lives, 
will cut good figures in their next existences, as they 
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had become believers in the existence of God just at 
/the time of their being drowned! Thus it clearly 
shows that by dint of prayers a man gains nothing 
except the purification of his mind. He cannot gain 
any desirable object by prayers, nor can he avoid 
misery and danger by them. Speaking in the material 
sense, he gains nothing altogether, but speaking in 
5 the spiritual sense he gets something in the shape 
of the purification of his mind. 

I should say here something about thought-forms. 

You know that mind when made 
Thought-form. one-pointed and spiritually dis- 
posed, produces thought-forms 
and these are the wonderful phenomena of the same 
nind. Mental phenomena are more wonderful than 
the material ;/ because mind is the subtle state of 
matter. As I have said before the subtle are more power- 
ful than the gross. As the modern science is producing 
many material phenomena which surprise the world, out 
of the systematical combination and skilful dissolution 
of matters, so mind, the subtle state of matter, when 
properly cultivated by the occult-scientists whose skill 
is unknown now-a-days to most people of this world, 
as they are now naturally disposed to enjoy the 
material pleasures, produces thought-forms as mental 
phenomena which sometimes having become materi- 
alised talk like persons and instruct the devotee in 
such a way that he finds his objects ready before him. 

I There are many stories current in our country that 
such and such a devotee has seen a god or goddess, 



FAITH AND GURU. 


127 


and has been instructed directly and personally by 
that god or goddess. So you see that these stories 
are not altogether false everywhere, because a god or 
goddess thus seen by the devotee is nothing but the 
thought-form produced from his own mind by his own 
spiritual cultivation. This production of the thought- 
form is not supernatural at all, although commonly 
believed to be supernatural by people. The reason is 
that the power of spiritual cultivation remains latent 
in a man until he develops it in a way shown to him 
by a proper occult scientist as his spiritual guide, in 
whom some how he has got his firm faith, because 
without it nothing can be achieved substantially. 


r " Faith is the foundation of the building of the 

spiritual life, without which it 
Faith and Guru. cannot last for a long time. 

Moulding of the spiritual life 
depends entirely upon faith as its b^. If a man 

who wants to lead a spiritual life loses his faith in 
■s gui e, he will lose at once his energy to labour 
for the spititual cultivation. You may ask here if a 
man behaves in a mad man what will become of his 
fate. You know that where there is a will, there is a 
way. God ls really your guid e. A Guru as a man 
s merely a medium to show you the way to the 
real.sat.on of God's truth. A Guru should not be 
placed in the position of God Himself. Now 
w en a man is truly endowed with the determined 
real,Se God ' s futh. he cannot be led astray 
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from the way which will lead him to the realisation of 
His truth. This is eternal law that such a seeker after 
His truth will not be ruined under any circumstances 
and cannot be misguided by God Himself to believe 
in a mad man, i. e. the seeker after Truth will not be 
naturally disposed to believe in a mad man. He will 
be saved by his own will directly, and by God 

indirectly. 

In our religion somewhere it is mentioned that 
Guru and Brahma are one and the same. This idea 
has been given only for the devotional purpose ; but 
it cannot be universally accepted when judged from 
the truly spiritual point of view. When a Guru is 
placed in the position of God by his disciple, he, 
the disciple, will surely be led astray from the path 
of truth. Because a man, however great he may be 
in the eyes of his disciples, is truly insignificant in 
comparison with the Grand Upholder of this universe. 
Besides this, when a Guru as a person is placed in 
God's position, the disciple will necessarily be endowed 
with the idea of a personal God, the existence of 
which has been denied by all the philosophers of all 
the religions of the world. | So you see that the disciple, 
who for devotional purpose places his Guru in the 
position of God, will go astray from the path of truth 
in the long run. I know well that I have just dis- 
pleased many bigoted devotees with this remark. But 
for the sake of truth I must reveal everything I have 
realised through my own personal experience. I know 
( bigotry is ignorance and is a great hinderance to the 



PURUSHAKARA AND DESTINY. 


129 


way of attaining God’s truth. Bigotry and sectarianism 

( are the two killers of true religion ; they are the most 
formidable foes in the way of developing the truly 
spiritual culture. 


Now comes another important question about Purusha- 

Purushakara kara and destin y- Purushakara 

and means personal effort, and 

Destiny. . , 

destiny is the unseen result of 

the action done by one in his past existences. 

Purushakara is the present exertion for action to 

develop one’s own evolution. There is very little 

difference between Purushakara and destiny. The 

difference is only of time when they are undertaken 

and not of condition ; both of them are worked out by 

a man himself, one is done only in the present and the 

* l " 1 C ? ast * both are his 0wn personal exertions 
Z s p" ” , the “ in past. Destiny 

Both of I" 11 " W ° rked ° Ut by a man in the Past 

Icann T , . aw ' abldi, « subjects of Karma, i e. they 
I cannot escape the law of Karma. 7 

those ‘of the aC ' i0nS are Str ° nger and mightier than 

Sr* Vi becomes pred ° mi ^’ 

' predominant So each PreSent efforts b ==°n>e 

A man a J by the oth «’ 

the present. But * ^ ^ t0 stru SS Ie much in 

exertions, strugglingrand^t - h ‘ S eff ° rtS and 

in his undertakings with his ba7dX~S 
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when stronger than destiny, can retard the latter, but 
when destiny is stronger, Purushak&ra cannot do any- 
thing to retard it. This is why people repeatedly fail in 
their efforts and attempts. However bad a man’s 
destiny may be, he should strive his utmost to retard 
it, because he does not know certainly whether his 
destiny is bad or good, whether it is stronger or weaker 
than the Purushak&ra. He should continue struggling 
and striving throughout his life for the progress of his 
“self,” without caring at all for his bad destiny. A 
man should not sit idle and dull thinking of his bad 
destiny. If a man depends upon his own destiny and 
does nothing he will continue suffering till his end. 
If he continue struggling and striving to retard his bad 
destiny, he may continue suffering also when his 
destiny is stronger. In this condition although he can- 
not achieve success in the present life and however 
unsuccessful his present effort may be owing to his 
bad destiny, he will surely succeed in his next existence. 
Even the least exertion for progress cannot prove 
fruitless. | The law of Karma is so deeply and per- 
manently established that the least exertion is not 
lost, and will not fail to produce its definite effect. 
So present struggling for progress, however unsuccess- 
% ful it may be in the present, will give you fruit in the 
next existence. Dullness is very bad. It is the root 
Tof all evils. It dissuades men from their way of pro- 
gress. So try your utmost to remove the dullness 
of the mind and try to secure activity. Active life, 
however unsuccessful it may be, is very peaceful. 


PURUSHAKARA AND DESTINY. X 3 r 

Dullness brings misery upon man, activity brings pros- 
perity for him. Dullness causes the mind to accom- 
modate distracted thoughts, while activity fills up the 
mind with one-pointed thoughts which push a man for- 
ward to rise up in the ladder of his evolution.*' Thus 
you see that Purushakira is necessary for a man 
whether his destiny is good or bad. 

In the Gita you will find that a man should exert 
himself without any hope for fruit. 

*n 3 u 47- *• Gita. 

So go on and on, strive more and more, proceed further 
and further without looking back and thinking of 
your destiny. */lt is the extreme weakness of a man’s 
mind to ponder over his bad destiny and hence to 
yield himself to despondency and cheerlessness. A 
man is born here to try his utmost to work out his 

progress in life and his salvation in the long run. The 

true nature of his mind and its spirit when judged 

properly, you see, are ordained for activity and not 

for moroseness. So a man should properly exert his 

nature gifted by God and should rest himself in motion. 

To become a law-abiding subject of nature is our 

mam duty of life. When a man’s nature is to work, 

so our duty is to work and not to be without it. The 

more a man will think himself unfit for work, the more 

^his capacity for work will diminish ; the more he will 

rely upon himself, the more his capacity for work will 
develop. 
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f When a man will began to work he must not 
compare himself with others, whether he is equal to, 
lower or higher than others. If he goes on comparing 
himself with others, he will necessarily become dull. 
His activity will diminish. \ He should not lend his 
ears to anybody’s remarks which will dull his spirit, 
because generally men are bent upon blaming others. 
They are naturally disposed to remark badly against 
other persons. Hence a man should devote himself 
to his work with his mind one-pointed and with his 
aim fixed. Injhis world whoever lends his ears to 
the public criticism becomes unsuccessful^. A man is 
realiy happy when he does not care for the public 
criticism. Zeal for work is barred by cares for this 
criticism. The more a man will become resolute not 
to care for this criticism, the greater capacity will • 
develop in him for work ; the more he will be inclined 
to listen to this criticism, the more he will become 
dull in spirit for work. The great saints and sages 
of the world never cared for such criticism. They 
simply devoted themselves for self-culture, mental and 
intellectual cultivation, without caring for what the 
people say against or on behalf of them. Neither they 
had become elated with the songs of praise, nor had 
they been aggrieved by slanders. ^/Only weak-minded 
people are disposed to value the slander and the praise 
of the public, but to the superior men they are equally 
valueless. Those great men did not mind much even 
for their success and failure. They simply went on 
and on without thinking of their success, valuing it 
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equally to failure. Such men tried to grow a strong 
determination in their minds to enable themselves for 
great works ; when the works were done, they never 
looked back to what the people said against or on 
behalf of them. The caring for the public criticism 
really dulls the spirit for work. The inferior men are only 
capable of criticising men, sometimes badly and some- 
times nobly, which are of no value to the superior men. , 
In this world everything is unfixed, unsettled and un- 
certain to men ; so they should not waver under any 
circumstances at any rate from the work. 

What 1 have just said about Purushakara is for 
the common people. They should, of course, always 
devote themselves to work, otherwise they will get 
spoiled, their minds will be accommodated with stray 
thoughts and occupied with the worldly botherations. 
They cannot sit calm and quiet without any kind 
of work They cannot do without work. Their nature 
is not so, because their minds are not bridled and 
thoughts are not controlled. 

^ 1 

* jprfa 1 14. 5. Gita. 

A man with his mind unbridled and thoughts 
uncontrolled cannot sit calm and quiet. If he does 
so he will be spoiled, because he will merely think of 
wordly botherations. So he should devote himself 
to noble work. On the other hand, people of bridled 
mmd and controlled thoughts need not do any work. 
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As I have said before, where there is no desire there 
can be no work. 

TOri* * mV * fiuuH i 17.3* Gita. 

Gi/to, 

So men of controlled thoughts need not undertake 
to do any karma. 

Purushakara and destiny, about which I have 
spoken so much, are most important subjects only for 
the common men who cannot do without any work, 
whose nature is such that they cannot sit calm and 
quiet without any work, r : But superior men, who are of 
controlled thoughts and without desires, having stood 
firm on wisdom, can understand the secret of Purusha- 
kara and destiny and try to reject them altogether. 
When men stand below in the ladder of evolution, they 
are bound to struggle for Purushakara and destiny, 
for they are quite dependent on them, like the pupils 
of lower classes who entirely depend upon the teachers ; 
but when they rise up in the ladder of evolution, they 
become independent of them, like the higher-class 
students who do not depend upon teachers, where they 
x' find that Purushakara is nothing and destiny is also 
the same. When a man will practically realise the 
truth and reach to the secret of Purushakara and 
destiny, he will understand that Purushakara is nothing, 
but to do it in the beginning of life is required in order 
to undo it in the end ; Purushakara is needed in order 
I to undo the same Purushakira. Unless a man under- 
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takes any Purushakara, he cannot practically realise 
that Purushakara is nothing. 


»r «4rannnwnr ft 1 

n * fafa wfarofa I 4- 3- Gita. 

IfhOiin the beginning of his life sits calm and quiet 
and does nothing, in the end he may repent of the 
inaction, thinking within himself, “I would not have 
been practically lost to the world had I undertaken 
active work like others/' But a great man like Jara 
Bharata, a born sage realising practically that Purusha- 
k&ra is nothing, remained calm and quiet, deaf and 
mute since his birth, because he had stood firm on wis- 
dom since his birth and his salvation had been already 
'worked out in his past existence. He was born without 
any desire for the worldly pleasures, and he spent his 
life quite in-active $ he had simply stood on wisdom. 
But an ordinary worldly man who cherishes a good 
many desires for worldly pleasures in his heart and 
has no wisdom at all, if he remains inactive, will not 
get peace. He will for nothing idle away his time and 
will become spoiled. A man without wisdom cannot 
attain peace. His inactivity will make him restless 
in his mind and will get him spoiled. For men of 
wisdom, there is no work, because they have controlled 
their minds and thoughts and annihilated their desires, 
and they esteem pain and pleasure, misery and happi- 
ness to be of equal value. J So long a man craves for 
happiness he must undertake activity, 1, e. Purushakira, 
for attaining that happiness. 
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A man cannot sit idle peacefully unless he has 
conquered his passions. His uncontrolled passions 
must move him to work. He will be forced to work, 
good or bad according to his own nature. His very 
nature will goad him to work. There is no rest for 
him. There is rest where passions are subdued. If a 
man resolves not to work, his resolution will kiss the 

ground, because 

» 

H8rT : fam*TT«uTf*T i 

^mfefafcT I 27. 3. Gita. 

So if a man without wisdom follows the foot-prints 
of the men of wisdom in respect of his inactivity, 
he will get spoiled. First annihilate your desires 
and passions and then you should become inactive. 
With your desires and passions unchecked and un- 
controlled you cannot keep yourself aloof from work. 
You will be forced by your nature, i. e. by the 
nature of the excitement of the passions. Simply your 
wish to sit inactive will not do anything. You must 
undertake great efforts to check the passions and desires. 
Then your own nature for activity will be subdued and 
you will be at rest and your thoughts will be stilled. 
They will no more pinch you to work, because their 
nature is subdued. /The real peace of mind does not 
come from outside. It is produced in the same mind 
when the mind is controlled and its thoughts are 
checked. A peaceful mind, i. e. a mind endowed with 
Satya-Gunam (Rhythm) can only make a man still 
and inactive, but a mind with Rajah-Gunam (activity) 
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can only make a man restless and will not allow him 
to sit inactive and will force him to work. It is not 
the question at all with a man whether he should work 
or not. If he is of Rajah-Gunam he will be forced to 
work by his Rajoguni nature, and if he is a man of 
Satya-Gunam he will sit calm and quiet.* So you see 
that you cannot escape your labour for undertaking 
Purushak&ra, i. e. personal effort, to annihilate your 
desires and passions in the beginning in order to 
attain a stage in the long run in which your nature 
will not force you to work, when your nature will 
be modified, being endowed with desirelessness and 
passionlessness which are the means for working out 
your own salvation. 

Now a question may be raised here^-Whether 
destiny can act, whether a man named “ A '* in his 
present existence should be inflicted punishment or 
awarded prize for what he had done in his previous 
existence while he was named “ B ”, When a man 
becomes transformed physically, mentally and intellec- 
tually into his present existence what is the use of 
punishing or rewarding him for his doings in his 
previous existence? The solution of this problem is 
that a man s entity is not of his physical body alone, 
but it consists of his body,' mind, buddhi, and soul. 
Body , mind, and buddhi can become transformed, but 
the soul, the real essence, does not get transformed. 
I have already said that the soul, owing to its having 

* Vide, Self-Realisation. — pp. 37-43, 
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dwelt' in this body for a long time, becomes slave to. 
the bodily nature, becomes subjected to the mental 
and buddhic nature too. The soul, being bound by 
the unwritten law of Nature cannot leave behind it its 
nature. Nature cannot be discarded unless desireless* 
ness is thoroughly practised. The soul (individual) is 
the fragment of the Universal Soul. This fragment 
being subjected to the bodily, mental and buddhic 
nature becomes jivdtmd — individual soul — and this 
jivdtmd owing to its having failed to discard its nature 
becomes liable to the punishment or is honoured with 
the prize according to its nature incurred in its previous 
existence. Body itself has no sensation, The amount 
of sufferance depends upon the amount of sensation. 
Sensation of the body is caused by the jivdtmd. Unless 
animated with the jivdtmd the body cannot feel sensa- 
tion, and this sensation varies according to the differ- 
ent nature of the jivdtmd. /A slight insult is unbear- 
able to an aristocrat man, while a low-born one does 
not care for a great insult. An aristocrat cannot walk 
a mile on foot and feels much troubled for it, while a 
poor man walks 20 miles comfortably and cheerfully. 
,So enjoyment and sufferance depend upon the nature 
I of jivdtmd acquired in the previous existence. Now,, 
gentlemen, you have clearly understood how the 
destiny acts upon man. As I have already said, the 
destiny is nothing but the previous karma done by a 
man. According to the nature of karma, a man’s- 

na t ur e bodily, mental and buddhic — is to be built up. 

So destiny — the karma done in the previous existence 
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—does not fail to build up a man’s nature in the 
present existence ; because the law of karma cannot 
cease to work until a man discards the craving for his 
own existence in the present as well as his renewed 
existence in the future. In one word it can be said 
that according to the nature of karma a man’s nature is 
built up. Being subjected to this nature an individual 
soul apparently seems to be built up when it is called 
jivatma and the same nature only suffers agony and 
enjoys happiness.* 

Then comes the questions about Purushak&ra and 

_ , , resignation ( f*ntan ) I I have de- 

Puruehakara , , 

and monstrated above that rurusha- 

Resignation. ka ra i s not hi ng and is required 

to undo the Purushak&ra, 1. e . to realise practically 
that Purushakara has no value at all. Man’s success \ 
and failure both depend upon God’s will entirely, Man 
is not independent at all. He is a mere puppet to the 
Grand Law. To depend upon Him is the greatest 
personal effort. Man cannot do without resigning 
himself to the will of God. His will is predominant. 
Man is able to achieve success when His will grants 
him the same, and he fails when it does not work 
favourably for him. When a man adhieves success 
through the force of His will, he, owing to his own 
folly, .becomes proud of his success and calls it to be 
his personal effort. When a man being guided by 
His will comes forward to do anything and succeeds 
in his undertakings, he calls this success Purushakara, L 
* Vide, Self-Realisation. — pp. 209-211. 
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having forgotten the greatness' of His will which 
works at the bottom of his success and brings it about. 
{/"When he fails, when His will acts unfavourably to 
him, he calls this failure his destiny and becomes 
morose at the result of his bad destiny. But a wise 
man, whether he will succeed or fail, will not become 
proud of his success nor will he lament his failure, 
realising practically the truth that His will is pre- 
dominant, and he himself is guided by His will, as 
a doll in the hands of puppet-players. Man’s own 
will is so limited, defective and imperfect that it cannot 
achieve success for him unless animated by God’s will. 
Only when His animation is imparted to a man, he 
can work and succeed. Unless he receives divine 
animation, he cannot undertake to do any great work. 
Alf great men who had done great work in the world 
admitted it as a truth that their success was the result 
of the animation of God. Even they did no believe 
in the success in their great work just before its 
commencement. When they undertook their great 
work, they entirely resigned themselves to the grand 
will of God. They entirely depended upon His will 
as a law, and this law is called mei^y by ordinary 
ignorant people. Every great man, who chalked out 
his career abnormally in this world, called himself 
peculiarly fortunate for his wonderful success ; because 
he knew well that he had no power lying in his hand 
to do such a great work. / So when he had achieved 
success, he did not become proud of it, and became 
humble instead to God, and necessarily became 
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endowed with the aforesaid three senses of wonder, 
admiration and devotion. The more devotedly a man 
will resign himself to God’s will, the greater peace 
he will feel in his mind, because severe struggling for 
one’s own personal effort, i. e. Purushakara, makes 
him peaceless and supportless. A man cannot secure 
perfect peace by depending upon his own personal 
effort / Perfect peace is there where sole resignation 
to Him exists. He is the greatest support, He is the 
greatest help and rest. Man really strays away from 
the path of virtue, when he is not inclined to resign 
himself to His will, and when he does not seek His 
protection. To take refuge in Him is the greatest 
success, the greatest personal effort./ It is a horrible 
thing to lose faith in His greatness,— omnipotence, 
omnipresence and omniscience— and a man is practi- 
cally lost to this world when he has lost his faith in 
Him. 

There are many in this world naturally more inclined 
to depend upon His mercy than to exert themselves 
for the active work, with the hope that they should 
derive a greater benefit by it than by personal effort. 
But_i£_isJar jrom. heing^tme.*^ A man lazily spending 
his time cannot aspire after any higher goal. He', 
must first realise the real truth about the resignation , 
to Him and Purushakara. When he will fully and 

practically realise that to resign himself to Him is the 

S^test personal effort, he may rid himself of"* the 
labour ; otherwise he will be the loser in reality and 
will be wrapped in inertia ( ). I have said before 
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that a man is merely a puppet to the Grand Law. He 
has no PurushakSra. His zeal for Purushak&ra, energy 
for work, all are divine properties; nothing is his 
own. The clear conclusion is that a man of rajo-gunah 
(activity) will achieve the same success by constantly 
striving and struggling, forgetting that he is a mere 
puppet, as the man of satya-gunah (Rhythm) will 
attain by realising the truths of PurushakSra and 
resignation. Truly speaking, the man will get the 
same amount of benefit from God by his own exertion 
as well as by his resignation. Do not think that 
having depended upon His mercy you will get more 
than you will do by your own exertion./ You cannot 
get in any way, more than you are destined to have, 
either by PurushakSra or by resignation. So here 
again comes the question of destiny and Purushak&ra. 
The amount of benefit achieved by you from Him, 
either through Purushakkra or through resignation, 
will be of equal value. Neither by your PurushakSra 
nor by your resignation, you will be able to retard 
His will and violate His Grand Law. Only what is 
allotted to you, you will gain, and you are bound to 
work within that divine allotment. Outside the bound- 
ary of that divine allotment, you cannot secure a field 
for your work. Thus your work, your effort and 
success, all are limited. Your field and jurisdiction 
for work is limited. You cannot go beyond that limit. 
If you exert to do so, you cannot aspire after the 

achievement of any success. /Yet as you do not know 

that limit, you should continue Purushakkra till you 
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will be tired of it when you will necessarily resign 
yourself to His will. Without doing Purushak&ra you 
cannot practically resign yourself to Him, because you 
will be inclined to seek again for your effort. This is 
why the utmost effort is necessary, otherwise you will 
not practically learn to resign yourself to His will and 
to depend upon His Law. So long you are not tired 
of your Purushak&ra entirely, your hidden nature will 
not allow you to depend upon Him, practically and 
solely. This is why Purushak&ra is needed in the 
beginning, so that resignation may come in the end. 


Resignation is not mere idleness It is the attain- 
ment of real truth. Man cannot do anything without 
resigning himself to His will, and unless a man is tired 
of Purushak&ra, he cannot practically understand that 
he cannot but resign himself to His will ; and hence 
he will realise His truth. By mere Purushak&ra nobody 
can realise God’s truth ; resignation is the broad way 
to that Grand Truth. PurushakSra is needed in the 
beginning to realise practically that it is nothing, and 
that resignation is the ultimate way to attain peace and 
truth. Without resignation no real truth is to be 
attained. Only a practical man in this path is In a 
position to enjoy this peace. So long a man will conti- 
nue exerting himself he is under severe struggling, 
During the period of that struggling he cannot fee: 

real peace; but when he will be tired of his exertions 

he 7 1 pass be >' ond ‘he state of struggling, 

and ultimately attain divine peace and rest by having 

solely resigned himself to His will. Thus you 
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resignation is the ultimate result to be attained by 
adopting Purushakara in the beginning and it leads to 
perfect peace and truth. 

Gentlemen, people often ask— “What relationship 

exists between God and man.” 

Re ^andMaE^°^ Buddhistic and Tioestic philoso- 
phers did not mention the word 
“God” in the whole of their philosophical discussions. 
They called the Grand Essence which upholds and 
preserves this grand universe the Universal Conscious- 
ness which is called God or in the higher sense Brahma, 
by /the Hindu Rishis. All the Hindu philosophies 
declare that God or Brahma is fafaq:, inactive and 
unattached. Now you may ask, gentlemen, as 
many a man asks, how men can bear relationship with 
God Who Himself remains inactive and indifferent to 
the actions of men; and besides this the idea of admit- 
ting the existence of such a God is nothing but foolish, 
and the attempt for worshipping, praying to and con- 
templating upon Him is also futile. So people get. 
puzzled in solving this difficult problem. I shall now 
offer some solutions of this problem to you by which, 

I hope, you will be convinced to a great extent of the 
underlying truth. 

The difficulty of the solution of this problem lies 
in one great error. The ordinary men, amongst the 
Hindus, get a false idea about the existence of God 
even from their boyhood. /Their idea is that God is a 
personal entity, like one of them, living in a very good 
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style anywhere either in this world or in heaven. They 
are taught by their Gurus or priests that God is living 
a married life and enjoying the highest standard of 
nuptial love in Goloka ( ifisra: ) as Vishnu and Lakshmi, 
or as Siva and Durga in Kaila'sa. Depending upon 
this mythological statement, and believing very firmly 
in the mythological stories, they go astray from the 
path of truth, and fail to realise the true existence of 
God in its true aspect. I They can never realise God’s 
all-pervading existence all through this grand universe. 
Their idea about the existence of God is so defective 
and erroneous that they will never follow the instruc- 
tion of a wise man, who will try to make them under- 


stand the purport of some stanzas of the Gita which 
prove that God is not a personal entity but an All- 
pervading Essence. The ordinary men see this universe 
continually, but cannot brood over the grand idea that 
this grand universe cannot be made by any personal 

er or a free-thinker sees this 
universe and begins to brood over the grand mecha- 
nism of this grand universe. He sees this universe 
and immerses himself in the greatness of its builder. 

y constancy absorbing himself in the greatness 
° f , . h ® Creator - h e opens his inner vision through 

from th VT ,WS UniVerS<! ^ “ Way < » Uite differen ' 
rom that of an ordinary man. He sees the whole 

grand universe as the grand body of a Grand Essence, 

" a th “ e innumerable heavenly bodies as 
the different limbs of that grand body in which live 
innumerable living creatures, just like a human 



146 


TRUTH REVEALED. 


body which contains innumerable cells and worms 
n it. 

You know, gentlemen, that ray body is full of cells 
and worms, and their number is uncountable; each of 
the worms has got within itself its own separate con- 
sciousness, Each worm has got its own separate home 
in a cell in which it lives with its wife and children 
comfortably. It earns and prepares its food, enjoys 
its nuptial love and worldly pleasures there. Some- 
times it quarrels with its neighbours in order to secure 
its own hold on its own cell. Sometimes it attacks or is 
attacked by its fellow creatures, fit gets everything 
it requires for its maintenance or existence from my 
body without knowing at all from where comes its 
supply. It requires five elements for its nourishment, 
viz. food, water, heat, etc. and space ; all these, even 
its consciousness, it derives from me ; yet it does not 
know wherefrom these elements come, or from whom 
it has got its consciousness. It cannot measure the 
length and breadth of my body, in which it lives. Now 
you see that these innumerable worms living in my 
body get all sorts of nourishment from me, because 
if I take food, drink water and breathe air, they can 
get their food to eat, water to drink and air to breathe. 
If I keep fasting, they will be deprived of their food. 
When I shall die and ray body will be burnt down, 
they will perish. When I shall lose my consciousness 
at death, they too will lose their own consciousness, al- 
though their consciousness is quite separate from that 
of mine. Their existences entirely depend upon my 
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own existence ; their consciousness depends upon the 
retaining of ray own consciousness. Although these 
innumerable worms live in my body and depend 
entirely upon my existence, yet they do not know 
who helps to retain their existences, and do not know 
me at all ; 1 am also indifferent to their actions and 
careers and remain inactive indirectly in their daily 
occupations. /$o men, being comparatively somewhat 
bigger worms than these innumerable worms of my 
body, live in this world which is nothing but a very 
small portion of this grand universe, the grand body 
of God, the Grand Essence. Men, like these innumera- 
ble worms of my body, get their nourishment from 
God, the Grand Essence. They get their individual 
consciousness from God, the Universal Consciousness. 
Their very existence depends upon the existence of 
God ; yet they do not know Him. Now, gentlemen, 
you may easily compare the relationship between the 
innumerable worms of my body and me with the 
relation which exists between men and God. The 
innumerable worms are too small to measure the 
length and breadth of my body ; my body is too big 
to be measured by them, and their brains are too small 
to comprehend the vastness of ray body. , So men 
are too small to imagine the bigness of this universe, 
t eir brains are too small to comprehend the 
greatness of God Whose grand body this grand 
universe is. iMan cannot in any way imagine the 
existence of God, because He is beyond imagination. 
Man s intellect, however sharp it is considered to be 
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by his fellow-creatures, cannot reach Him, because He 
is beyond human intellect. t/Man’s physical body is 
made up of things ; his mind — collection of ideas — 
and his buddhi — collection of experiences, — are all 
gathered from the things, while God, the Grand 
Essence, is beyond every thing that has any sizs^ 
magn itude and shape. He is inconceivable and cannot 
be compared with anything which you can call a thing. 
He contains every thing but nothing can contain Him. 
A thing is bound by time and space while God is 
independent of time and space. So He is called 
ntrlipta , unattached to things. 

Now comes another important question here in 

connection with the question of 
Responsibility relationship between God and 

Karma. man. Many a man asks as to 

who is responsible for the karmas of the jivas. I have 
said before that the jivas , the individualised entities, 
are mere puppets tied up with a rope in the hands of 
God. So you see that jivas cannot be held responsible 
for any karma done by them. In the Git& you will find, 

irc vJnginwt vif ! farfa 1 

^**1, 1 61. 18. Gita. 

“Oh Arjuna, Iswara (God) dwells in the hearts of 
all creatures and revolves them like one mounted on 
a wheel through His illusive power.” So you see, 
gentlemen, that this stanza which is believed to have 
come out of the lips of God incarnate, supports the 
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theory of irresponsibility of karrnas done by jivas. 
Elsewhere you will also find in the same Gita : — 

XUlHfafa 11 27. 3. Gita. 

pf“All the karrnas are being done by the attributes 
of the nature. Man being deluded with egotism thinks 
himself the doer ” 

So you see that all the karrnas are being done by 
nature and not by men. If the theory supported by 
these two stanzas of the Gita is accepted, men cannot 
be held responsible for whatever karrnas they do in 
this world. What they do are being really done by 
God Himself, ie. God is getting all the karrnas done 
by they'iz/aj-. So, no responsibility for the karrnas of 
th e jtvas can rest with them. It is mere ignorance and 
vanity through which' men take up the responsibility 
of their karmas upon their own shoulders. God only 
in reponsible for the karmas of the jivas % because it is 
He Who manifests Himself in the jivas. He is 
the stimulator of all the karmas done by the jivas. In 
another stanza of the Git* you will find that jivas do 
not do any karma of their own accord. They are forced 
by nature to do the karmas. So says the Gitl, 

* fx sag 1 

*** W- ** «*• JlrfWtffc 1 5. 3. Gill 

' “ N ° b0dy can reqiain inactive for a moment. Man 
becomes benumbed and is compelled to do karma by 
the attributes created out of nature.” 
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So men cannot be held responsible for the work 
done by them. 

If man be independent in doing any kar>na and 
responsible for the same, then every body would have 
equally risen to distinction. Nobody wants to degrade 
himself. None likes to be dishonoured by people. 
Every body strives very severely for gaining reputation, 
and wants to be esteemed by all. Every one desires 
to live a blameless life, because it is the nature of his 
mind j yet how many in this world can fulfil their 
desires ? Very few among men can command respect 
from the public and are known or considered by them, 
the public, to have lived a blameless life, although the 
whole of the human race is struggling so hard for it. 
Those who have succeeded in commanding public 
respect are called fortunate by common people, and 
those who have failed in doing so are called unfortunate. 
Those who are ignorant and unwise find fault with 
the evil doers for their evil deeds and praise very 
heartily those who have succeeded in doing noble deeds, 
without knowing the truth and being unfit for delving 
into the mystery of nature that both the noble-doers 
and the evil-doers are equally blameless. /What they 
have done are practically the doings of nature. The 
noble-doers are differentiated from the evil-doers only 
in respect of the “TURN.” This “TURN” is called by 
the R is his prdrabdhah ( mw: ). I should like to 
define the word “turn” here in a somewhat elaborate 
way. I have said before that this grand universe is 
the manifestation of God. God manifests Himself in 
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every creature and in every thing in this world by 
which He gets the world’s process systematically and 
rotatingly carried on. What is this ? All men cannot 
be blameless in this world. Every body is liable to 
commit wrong, because this world is so made that all 
men must commit crime. The peculiarity of the 
nature of this world’s process is this that neither all 
men will commit crime nor will they do any noble 
deed at one and the same time. The difference lies 
in time only, and not in deed. A man who is doing 
noble work now and hence is much esteemed by the 
public may hereafter commit such an abominable crime 
as he may be most contemptuously treated by the 
same public who honoured him so much a day before. 
A man, who has since his early life been given to 
committing the most diabolical crimes, and has been 
known and considered by the public to be the most 
abominable creature on the surface of the earth, or 
has earned much indignation of the public, may here- 
after do such a noble karma which may be greatly 
appreciated by the public and help him to rise to 
distinction and command respect from the same public. 
1 do not think, gentlemen, I should have to bring to 
your notice the examples of these two classes of people. 
You have read the history of the world and you will 

find numerous examples therein which will support 
this theory. 

If all men commit crimes at one and the same time 
or all men do noble deeds at one and the same time, 
e world-process cannot be carried on in proper way. 
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^If all men become happy or miserable, rich or poor, 
wise or ignorant, virtuous or vicious and meritorious 
or dull-headed at one and the same time, world-process 
is quite impossible to be carried on. f/The more you 
will delve into the mystery of nature, the more you 
will be able to detect the secret of the nature’s law. 
A man, who has just murdered his beloved young 
wife owing to extreme provocation and being bitterly 
penitent for the crime has confessed his guilt before 
the law court, did not think or could not ascertain 
one hour before that such a diabolical crime was to be 
committed by him. “Ah ! Is it, my karma'' he will 
repeatedly say in his own mind and will repent so 
much that he will desire a speedy trial to be hanged 
very soon. Feel the plight in which he has been placed 
now. ^He should be pitied instead of being hated, be- 
cause a turn has come tor him now to commit a murder 
and to be hanged, while the turn for another man for 
committing such a crime has not yet come; and it 
cannot be previously known by him when his turn will 
come. /The day may be distant or near when his turn 
will come, and he will commit the crime which he des- 
pises now so much. But now, as a favourable turn has 
come for him to enjoy much pleasure and reputation of 
this world, he, being ignorant and unwise (speaking in 
the spiritual sense), thinks himself to be a virtuous man, 
peculiarly gifted and fortunate, and also fancies that 
such a diabolical crime can never be committed by him. 
He thinks himself superior to him who has just now 
committed the murder, as if he has bribed God, and 
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nature's law is too feeble for him to get such a crime 
done by him. Of course we see in this world that 
some people have gone from this world without having 
committed any noticeable crime. . The solution is that 


it is not the question of the body alone but the question 
of the soul also ; and a man is to take many births 
stored up for him. If a man can command respect from 
the public and enjoy pleasures and reputation in his 
present birth, his position cannot be considered to be 
safe. It may be endangered in the near future when 
he will commence his new career in his next birth. 
Tendencies for doing noble work or virtuous karmas , 
or for committing sinful acts come rotatingly. A man 
who is now virtuous, may hereafter turn to be a vicious 
man. Tendencies of his mind may change in course 
of time. Time is predominant everywhere. A vicious 
man may also turn to be virtuous in the long run. 
There are numerous examples, you will find in the 
istory of the world. If you judge your mind minutely, 
you will find that sometimes it becomes irritated and 


passionate, as if it can do at once a shameful act, and 
sometimes it becomes noble and devotional with the 
strongest tendency of becoming a votary of God. I 
ave a ready said much about the great change through 
which our physical body, mind, and buddhi are to pass. 

TZv Z r dWayS HaWe t0 chan S e ’ « 1 have 

Can " WiSC man COnS, ' der his P° sition 

ofWsmnd" Mi lSW ° rld? Wh ° kn ° WS that tendencies 
bett O f ^ n0t Change t0 - mo " ow - «“>* for the 

better or for the worse? Who knows that his intellect, 
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which is so sharp now and which produces many" 
wonderful thoughts now, will not be gone to-morrow 
and he will not go mad in future ? A man who has 
attained prosperity in this material world, owing to the 
favourable turn which has come for him, now looks 
askance at the poor and thinks himself quite safe from 
being overtaken by poverty as the poor people now 
are. t 'He not only considers his position quite safe for 
ever, but he becomes very proud of his present position, 
having forgotten his former condition in which he 
suffered so much from poverty. Material prosperity 
and worldly reputation not only blind a man’s spiritual 
eye and despoil his spiritual wisdom, but also make 
him so much proud as to make him unable to compass 
the direction of his life. So says, the Siddhanta 
Sh&stra. 

wfiiHT cftsjsnfir o 

“Pride is the intoxication of wine, dignity is hell 
( ) and reputation is the dung of a sow ( xpsflfasr ). 

A'' man can really be happy by having relinquished the 
desires for these three things viz. pride, dignity and 
reputation.” 

Why should these three things be avoided? Because 
these three things make one too much egotistical. The 
more a man will be egotistical, the greater responsibility 
will rest with him for the karmas he does in his daily 
occupation or in his official career. Because egotism 
is the real thing which makes one fully responsible for 
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the karmas he does; when egotism is gone, respon- 
sibility is cast off. A man free from egotism is no 
longer held responsible for any karma he does in this 
world. The more he will be elated with egotism, the 
more strictly he will be held responsible for his karmas. 
Of course, so long his physical body exists and his 
life lasts in him, he cannot do without any sort of karma. 
But if free from egotism he will not be held responsible 
for them, the karmas. A wise man realises this truth 
perfectly well that all sorts of karmas , virtuous or 
vicious, noble or sinful, apparently done by men, are 
nothing but the karmas of God Who manifests Himself 
in the doers of those karmas , and gets all those karmas 
done by them only in order that His world-process may 
be systematically carried on. Apparently, through ignor- 
ance, the jivas seem to be responsible for their respective 
karmas, but really they are not responsible for them. 
They are not responsible for their respective karmas , 
just as a doll which is made to dance and do many 
sorts of works is not responsible for the same. 

Now it should be definitely pointed out here that 
the theory of irresponsibility for the karmas of the 
jivas, as supported by the above-mentioned stanzas 
of the Giti, is acceptable as regards the wise men 
only who have considerably made spiritual culture, 
who have attained the practical and spiritual wisdom 
to a great extent, who have relinquished their desires 
for worldly fortune, prosperity and position, who have 
exterminated their desires for enjoying the pleasures, 
sensual and carnal, who have made the complete 
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annihilation of lust for women and wealth, who have 
cut off all sorts of concerns with the worldly affairs 
and hence are in a position to take up the vow of 
Satiny asa. 

The theory of irresponsibility for the karmas of the 
jivas cannot be acceptable as regards the ordinary 
people who cherish morbid desires in their hearts for 
women and wealth, worldly prosperity and fortune, high 
position and rank in the society and in the government, 
who also always indulge in the sensual and carnal 
pleasures. r /I( they accept this theory they are to be 
ruined altogether. They will become robbers instead 
of being saints. They will fail in stepping forward 
in the ladder of evolution. By accepting this theory 
they cannot escape the most stringent law of nature 
or God. So long as they do not cut off all sorts of 
concerns with the worldly affairs, and cease to deal with 
all sorts of people in their daily occupations and duties, 
and do not annihilate their desires for attaining worldly 
prosperity and position, they are held fully responsible 
for their own deeds. | Because desire is bondage and 
desirelessness is Moksha, (salvation). ^Responsibility 
is bondage, irresponsibility is Moksha. I When desire 
is cherished in the heart of a man, responsibility must 
necessarily, as according to the law of God, rest with 
him. When desire is gone out of the heart of a man, 
no responsibility can rest with him. Thus there are 
two alternatives left for men— either they must relin- 
quish their morbid desires for enjoying worldly pleasures, 
fortune, and position, or they must be strictly held 
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responsible for their own karmas . They can only 
get rid of the burden of responsibility when their 
desires for worldly fortune, position and pleasures 
are completely annihilated. 

Besides this, when a man practically realises this 
truth, as a fact, that this grand universe is the grand 
stage of a grand theatrical performance of God in 
which he is to act his part directed by the Law of God 

or nature as you may call it, then he will no more be 
held responsible for his karmas , because no actor is held 
responsible for his acts in the stage of a theatre. He 
knows that the selection of his acts has not been made 
by himself, but at the choice of the manager of the 
theatre. When he really feels himself to be an actor 
in a theatre, he is released from the bondage of the 
responsibility for his karmas. 


When a man, after having practised humiliation for 
a considerable period, casts off his vanity and attains the 
top-most height of knowledge and thereby feels himself 
to be a grain of sandina great desert, or a bubble in a 

tore Tl ° r ****** -thing but a shadowy 

off th K a , bl ° SC f ° plC ^^' be is in a position to shake 
off Ae burden of responsibility for his karmas. one 

himself to 7 Say u, ° ne ’ Wh ° through vanit y. feels 
UkT,ol / eSPOnS ‘ ble f ° r 3ny a " d under 

for he earn * “* ^ is ° n, r he,d responsible 

rlonlih 7' Wh6n he f “ ls himself not to be 

not as th • ° r j blS iarmas and undertakes to do them 

can lay aside h”"’ ^ “ aCt ° r in a thea tre, he 

can lay aside h.s responsibility for his iarmas. 
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remember that your own vanity holds you responsible 
for your karmas , and when vanity is gone and humilia- 
tion is fully practised, your idea of responsibility for 
your karmas will vanish away. 

Here comes another question of Brahmachatya , 

celibacy. It is a very very im- 
Brahmacharaya. portant problem. I pondered 

over the subject very carefully 
and deeply. I made research for recruiting the 
different opinions of the philosophies of the different 
religions of various countries of the world. I tried to 
put myself in practice. Here l shall put before 
you tne practical and theoretical expriences I have 
gathered while practising the most rigorous austeri- 
ties, and in studying the different philosophies and 
scriptures of the world. When I felt myself com- 
pletely exhausted with the practice of austerities, I 
began searching vigorously for recruiting the different 
opinions of the different philosophies and scriptures; 
In passing my frank opinion about the vow of celibacy, 

I think I shall incur the displeasure of many youngmen 
who now-a days are much inclined to take up the vow 
of celibacy. iThey do not like to pursue the ordinary 
course of life. They are determined to observe the vow 
of Brahmacharya throughout their life. They do not 
know what an incorrigible mistake they are going to 
commit. There are three reasons I think for which 
they resolve to take up the vow of life-long Brahma- 
charya. 1 Firstly, in the prime of youth a strong idea 
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of Kdchchd - Vairagya occupies their minds. Vairdgya 
means the sense of utter worthlessness of this world, 
and when Vairagya does not last long it is called 
Kackcha- Vairdgya, . 'Secondly, they feel from a distance 
that the householder's life is full of botherations, and 
hence they try to escape from them.r 'Thirdly, they are 
instructed and encouraged by some inexperienced men 
to do so. Short-sighted as the youngmen are by 
nature, they follow the path which is very difficult to be 
trodden by men of this Kali-Yuga, iron .age. In my 
opinion it is not at all practicable in this age. Although 

they resolve to observe it, yet there is every reason of 

their being led astray from the natural path. Nature 
is predominant everywhere. Nature does not permit 
a life-long Bramacharya to be possible for them. In 

bv C ° nStant CfF0rtS ’ they wi,i be overcome 

by the dominant induence of Nature. Men being part 

d parcel of Nature cannot go against her commLd. 

Men cannot but be law-abiding subjects of Nature. 


^ *r3t; ngfThjbrcprfa , 
scnfsr „ 


33- 3- Gila. 


If we ponder over the grand skill with which males 
and females are physically and mentally built up wl 

femaleHre noTcreatedty gZT^ ^ 

that both the sexl re u “‘'“"S’ 1 believe 

purpose of God. fCc™ Z ^ ** Mst 
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order to display His manifestation in the grandest way. 
Men, males and females taken collectively, are the 
highest machanism of God. Males without females or 
females without males cannot completely serve the 
purpose of that mechanism. ’'The mechanism is to be 
retained by their union, and the union maintains to 
produce further mechanism. They (males and females) 
are not born of or created by God for the stoppage 
of the further mechanism. They are intended for the 
development of that mechanism. Their bounden duty 
is to realise God’s truth and to appreciate His-greatness. 
but not to put an end to His mechanism. Instead of 
being struck with wonder at His mechanism, they should 
not negligently stare at it. They should be duty-bound 
to observe His mechanism, with their eyes full of 
delight, and hearts full of gratitude. 

Men do not know what they really want. If we 
delve into the mysteries of nature, 1 vwe find that men 
want progress and bliss only. For these two things 
they are struggling and striving so hard in this world. 
In whatever direction or line they may struggle, their 
aims are directed towards these two things — progress 
and bliss From my own practical experience, l hope, 
1 am in a position to say that these two things are to 
be gained by serving God’s main purpose of continuing 
His mechanism, and not by putting an end to His 
further mechanism, “*cwfararr$rere«T sfH «hi<mi i"f*To 
serve His purpose is to worship Him the best. Had 
the union of males and females been against His will, 
He would not have made this mechanism so skilfully. 
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The more a man tries to realise His greatness and to 
appreciate the skilfulness of His mechanism, the more 
rapid progress he makes, and the greater bliss he 
attains. 

Realisation of God's truth, and appreciation of the 
skilfulness of His mechanism are the two main ways 
of attaining the highest wisdom, and the overlooking 
of these two thing?-His greatness and mechanism-is 
ignorance. The more conspicuously he appreciates 
these two things, the more firmly he will stand on 
wisdom; the more he will overlook them, the more 
tightly he will be wrapped in ignorance, i Man's coming 
in this world is intended for overcoming his ignorance 
and developing his wisdom. , His duty is not to make 

a vain attempt to escape from His inevitable law, but 
to submit to it to the fullest extent. He will be 
a law-abiding subject of God. He will abide by His 
law as well as he will try his best to trace out 
the admirable operation of His law. If he is clever 
enough he will constantly and keenly observe 
the distinctive characteristics of all the things of this 

JnTr 1 h hC Wi “ fi " d that even a very small 

thing has been created for serving His purpose It is 

not created for nothing. It is intended for ac( . 

Be^; n t S his t0 a HiS ' aW a "< 
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mysteries of His law, we are taken by surprise to see 
how trees are growing plants, plants are grown into 
trees again and those trees are again growing into 
plants. This skilful process of God’s law constantly 
reminds the observer of his main duty to develop the 
further mechanism of God. If he neglects this duty, 
he is sure to fall a victim to the cruel law of Nature, 
i. e. to be led astray from the natural and righteous 
path.f^There is no other crime more vicious in this 
world than to be led astray from the natural path of 
life. No crime incurs a greater wrath of God than 
this. People led astray from the natural path are most 
abominable before God. They stand in the lowest 
rank in the ladder of human evolution. 

Of course, I greatly appreciate the rules of Brahma - 
charya prescribed by our Rishis in our Hindu Shastras. 
But life-long Brahmacharya has been nowhere recom- 
mended by the Rishis. It is to be observed strictly 
for the first 25 years of one’s life, after which he is 
ordered to lead a house holder’s life. This I appreciate 
fully and perfectly. Early life of a man should be 
spent in Brahmacharya in order to strengthen the 
seminal foundation of the physical body. Unless a 
man is placed under the strict vow of Brahmacharya 
for a period of twelve years, commencing from the 
twelfth year of his life up to the twentififth year, he 
cannot cultivate the brain-power properly. In the 
student life, it is needless to say, Brahmacharya is 
essentially necessary for the cultivation of brain-powers. 
In the scriptures of Hindu religion, Brahmicharya is 
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recommended for the first twenty-five years only of 
one’s life. In the philosophies and scriptures of 
the Buddhistic religion nowhere any mention is made 
of Brahmacharya. Lord Buddha spoke about San- 
nydsa, the state of being a Vikshu , only. This life 
of a Vikshu should be lived after spending a house- 
holders’s life for a reasonable period. In the Hindu 
scriptures, Sannydsa is to be taken up in the fourth 
stage of one’s life. The Tioestic philosohers, Mah£tm& 
Liousy and Kw^ngsy, in their philosophies and scrip- 
tures utterred nowhere the word ‘'celibacy.’' They 
spoke neither against nor on behalf of the state of 
celibacy. They simply directed people to seek for 
" T&0 " the Great Way, the Uncaused Cause of the 
universe, and hence to attain the topmost height oi 
knowledge. Lord Buddha directed all people to seek 
for mrvdna only by means of wisdom. 

The two Mahatmas, LAousy and KwAngsy both 
were married and begot children too. Socrates, the 
Wise, being himself married and having begot children, 
did not utter the word "celibacy" at all. Guru Nanaka 
the founder of the Sikh religion of the Punjab, bein, 
himself married and having begot children, did not 
prescribo celibacy for his disciples. Almost all the 
R<sh,s of our Hindu scriptures were married. Zoroaster* 


* Zoroaster is the founder of the Zoroastrian religion of Persia 
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the Zorasutra, the prophet of Ir£n in Persia, 
spoke very sternly against celibacy. He made the 
emperor of Ir£n his disciple, through whom he passed 
a law making marriage compulsory for the subjects 
of Irdn. A ceremony of prize distribution took place 
yearly. The father of the largest number of children 
was awarded the highest prize. Many fathers of a 
large number of children used to get many prizes, 
which were composed of landed properties and coins. 

Of course some sort of renunciation is necessary 
for the human evolution, not in the first part of life, 
but in the fourth stage of life. So I say that Brahnta - 
charya is also necessary, but life-long Brahmacharya 
is not recommendable at all. Men should take up this 
vow only for the first part of their life. 

fn my opinion, I may say, neither celibacy nor 
marriage is recommendable or helpful for the culti- 
vation of spiritual development. From my own prac- 
tical experience I say that spiritual cultivation does 
not depend upon either marriage or celibacy. A man 
who has been born in this world with the divine nature 
can easily cultivate the spiritual development. But 
one who has been born with the worldly nature finds 
it almost impossible for him to work out the problem 
of spiritual progress. Whether he will remain married 
or unmarried, his worldly nature will put a great 
hinderance to the way of his spiritual culture. Some- 
times in pushing his way to the spiritual cultivation 
against the current of his contrary nature, he becomes 
so much exhausted that he fails to overcome the 
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spiritual dryness which surely shatters the spirit of 
his life. Of course, there are many celibates found 
in Europe among the Christian people. They remain 
unmarried for the independence of their lives, and not 
for the spiritual culture. A man without having re- 
ceived divine inspiration cannot achieve any brilliant 
success in the spiritual world. This divine inspiration 
depends neither upon marriage nor on celibacy nor 
on any other culture known to men. This divine in- 
spiration entirely depends upon the Divine Law which 


is unknown to men. A life of celibacy is the hardest 
possible life. Nobody can say whether by observing 
celibacy a man will invoke His grace or incur His 
displeasure. Zoroaster, the Zorasutra, the prophet of 
U&n says, “The ground weeps where a celibate lives, 
and the ground flutters where a married couple lives.’' 
A house-holder can cultivate the spiritual development 
and hence can work out his salvation, if he constantly 
struggle and strive to devote himself in tracing out 
the admirable operation of this world and the distinc- 
tive characteristics of all things in this universe. When 
he will realise the skilfulness of the world’s mechan- 
ism, he will feel himself to be a dust in a great desert 

hence his idea of personality will go away and 
he will attain Moksha. K y 


Now, I shall say something about the vow of 
Sannyasa. 1 hope every one of 

« mode of living to * 
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of human life, and it is the life of Sannydsa , the 
complete renunciation. Besides this you must have the 
idea given to you by our Bhagabat-Giti where you 
find that a sannydsi is known by his nature freed 
from attraction and repulsion. 

fas' 5 ?) fa flsrsfa) w II 3. 5. Gita. 

The general idea of Sannydsa, is whoever — a house- 
holder or an ascetic — becomes freed from attraction 
and repulsion may be called a sannydsi. One, who can 
stick to this idea and be impressed with it perfectly well, 
may be called a sannydsi. 

But the house-holder, who is to deal with different 
sorts of people in his professional career and in his 
everyday house-hold affairs, finds it very difficult for 
him to stick to this idea. In dealing with people of 
different nature, he is to struggle much for keeping the 
balance of his mind ; and the keeping of that balance 
of mind is the real Yoga. When the practice of this 
Yoga is secured, Sannydsa is within the easy reach of 
the practiser. In the midst of worldly botherations, a 
house-holder, in performing his worldly affairs, very 
often fails to keep such a balance of mind. A man is 
slave to his circumstances. Sometime adverse circum- 
stances force him to go astray from the righteous path 
and to lose the balance of his mind. You know, when 
the balance of mind is maintained well, the mind can 
be freed from attraction and repulsion. When the 
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balance of mind is lost and the man is forced by cir- 
cumstances to deviate from the righteous path, both 
attraction ard repulsion will come upon him. He can- 
not in any way overcome them. They are formidable 
foes for him. Unless he possesses a strong determined 
will to drive them away, he must fall a victim to them. 
In this respect, a man of property, specially of landed- 
property, is more miserable than a poor man, a man 
without money and property. In the life of the wise 
Socrates of Greece, we find that he was entirely free 
from these two foes-^attr action and repu lsion. It was 
partly due to his extreme poverty, and partly to the 
strong determined will which he possessed in his mind, 
so that he did not allow those two formidable foes to 
come upon him. He dealt with people on spiritual 
affairs only, but not on worldly matters. So his posi- 
tion was much more safe than those who are to deal 
with the different classes of people on worldly matters, 
owing to their having possessed of money and property. 
Speaking in the spiritual sense, a man of property is 
much more miserable than a poor man. 

The way to spiritual cultivation is much easier for 
a poor man— if he is really willing to develop his 
spiritual culture— than for a man of property. A man 

of property is surrounded with many formidable 
enemies, vis. pride, vanity, attraction and repulsion, 
etc. You may mention here the name of Janaka, but 
e was a R&jar$hi y t. a RajA t a king as well as a 
Rishi, a saint. In the vast stock of our Shdstras we 
find only one name of Janaka who proved himself to 
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be free from attraction and repulsion, although he was 
a house-holder with vast property, and was entrusted 
with the duty of a king. We do not find the name of 
a second man in our Shastras who has led such an 
examplary life as that of Janaka. I may say here 
that Janaka’s case is an exceptional one. It is 
rather a rare exception. One man cannot he the 
standard of the whole world. Besides this, we know 
very little about his career— about his life, his mode 
of living, his form of government, his way of discharg- 
ing the duty of governing his kingdom. I suppose, he 
must have secured some trustworthy minister to whom 
he entrusted his royal duty and kept himself aloof 
from the worldly botherations, and devoted himself in 
practising discrimination, and hence attained true 
knowledge — Brahma JnAnam. We may again believe 
that people of that age, in which Janaka was born, 
were much less selfish and quarrelsome than people of 
the present age. However, I may say that it is very 
difficult for people of the present age to follow the 
exceptional example set by Janaka. I firmly believe 
that it is almost impracticable for people of the present 
age to avoid attraction and repulsion. Their dealings 
with different people of selfish and quarrelsome nature 
are great hinderances to the way of keeping the balance 
of their mind, and hence they fail to avoid attraction 
and repulsion. Dealing with a selfish man requires 
double-dealing of a more selfish type. To deal with 
a quarrelsome man requires double-dealing of a 
more quarrelsome type. To deal with a devilish man 
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requires a man to become more devilish or diabolical 
than he naturally is. To avoid these sorts of bothera- 
tions, vow of Sannyasa has been prescribed by our 
Riskis, because they thought that it should be the 
wisest course for people to virtually renounce the world 
instead of sticking to their house-hold affairs, and they 
should renounce it before they are forced by nature to 
renounce it at the time of death. 

The vow of Sannyasa is needed practically for the 
preparation for death. People are naturally terrified at 
death, owing to their unpreparedness for meeting it. 
Now what is meant by preparedness for death ? Death 
is not practically a terrible thing for one who has 
completely cut off all worldly bondage. Now what is 
meant by worldly bondage? The very attachment for 
wife and children, friends and relatives, money and 
property is worldly bondage, and this bondage always 
holds a man back from the way of preparing himself 
for meeting death gladly and peacefully, and this bond- 
age binds him tightly again and again to this world 
begetting new births for him. At the time of death 
a man is forced by nature to abandon his physical body 
quite reluctantly. He does not want at all to leave 
his body which he loved so much, for which he fought 
so boldly with nature, and for retaining the existence 
of which he struggled so hard. So, at the time of 
death, he almost swoons at the very idea that he should 
very soon quit his own body. When a man after having 
taken up the vow of Sanny&sa struggles and strives for 
discarding the love for his own body, having cut off 
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all connections with the worldly affairs, he does not 
become terrified at death ; he will rather be happy at 
death as he will be relieved of all the botherations 
connected with his physical body ; and this peaceful 
state of mind at death is called the preparedness for 
death. 

The cause of terror lies in the love, first, for his 
own body and then for his wife and children, money 
and property, etc. Love for them overpowers him so 
much that no divine thought can occupy his mind at 
the time of death; he simply thinks of them — wife and 
children, money and property. No other thought than 
those of wife and children, and other worldly matters 
can be accommodated in his mind at the time of death. 
He cannot give up the habit of thinking of them even 
in his last few moments ; the habit, having become 
a second nature in him, becomes quite impossible for 
him to be given up. Throughout his life he constantly 
thought of his wife and children, and did not allow any 
divine thought to be accommodated into his mind. So 
at the time of death he becomes quite puzzled, and 
hence totally fails to compass the direction of his future 
movement after his death. He cannot ascertain at 
that time what he should think of. Besides this, his 
wife and children, friends and relatives, having gathered 
round him begin shedding tears, and sometimes weep 
so bitterly that it creates a terrible scene for him puzzl- 
ing him more than he ought to be. In my boyhood 
I was once attacked with cholera and felt practically 
what I have just mentioned above, and this occurrence 
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practically led me to this present ascetic life. A dis- 
tinguished professor of a famous college told me that 
he was also attacked with cholera, and during the 
whole period of his illness he had simply thought of 
his wife and children and of nothing else. No divine 
thought, no thought for his own future, had occupied 
his mind. It is a matter of extreme regret that a man 
should spend his whole life in the service of his wife 
and children, and that he should think of them only 
even when he is forced by nature to depart from them 
at the time of death. But he cannot do without it, 
because he has devoted his whole life to their service 
and has incurred a habit of thinking of them only, 
Over and over again, at the time of breathing his last, 
those worldly thoughts come upon his mind and occupy 
it so firmly that there remains no room for the accom- 
modation of the divine thoughts in his mind. Now 
you may guess what a great danger you are going to 
encounter at the time of death. And to avoid this 
danger vow of Sannyasa has been prescribed by our 
Rishis in our ShastrSV^ 

When a man, in the fourth stage of his life, long 
before his death takes up the vow of Sannyasa, he can 
easily incur the habit of contemplating upon God * I 
have said before that Sannyasa means complete renun- 
ciation. When after having taken up Sanny&sa, a man 
has virtually renounced the world, has cut off all com- 
munications with his wife and children, friends and 

# Vide— Contemplation. 
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relative and has kept himself aloof from all worldly 
botherations, he can easily find opportunity for the 
contemplation of God at the time of death ; because he 
has incurred the good habit of doing so, and this habit 
of contemplating upon God at the time of death will 
lead him to a higher plane after death. 

q; RqTfq g qifa •HfW «qq: II 5. 8. Gila. 

Sri Krishna says, “ There is no doubt about it that one 
becomes one and the same with Me after death, when 
he abandons his body at death after having contemplat- 
ed upon Myself.” 

You may ask here, gentlemen, how a man is helped 
by the vow of Sannyasa in the contemplation of God. 
When a man has taken up the vow of Sannyasa, he will 
have ample time to contemplate upon God ; because 
owing to his having cut off all sorts of communications 
with worldly affairs, his mind becomes freed from all 
the worldly botherations, and he finds it very easy for 
him to concentrate his mind upon God. Because wordly 
botherations are the real evils which hinder him in the 
way of concentrating his mind. Evils should be rooted 
out first, which lead you astray from the path of God. 
One thing should be pointed out here. As soon as a 
man takes up the vow of Sannyasa, he cannot succeed 
in his undertaking for contemplating upon God. It 
requires a long-standing habit to achieve success. This 
is why people complain that such and such a sannyast is 
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seen there demoralised and degraded, without knowing 
that the sannyasi is still struggling for controlling his 
worldly thoughts, as he has very recently come out of 
his home ; or that in spite of his struggling and striving 
for controlling his thoughts, he has not yet succeeded 
in his undertaking. Everybody should come forward 
to develop himself without thinking of success or 
failure beforehand. “ Where there is a will there is 


a way.” This proverb is not always applicable to one's 
material development. Because for the material deve- 
lopment, a man often goes astray from the righteous 
path and the path of truth, and hence he does not 


always get divine help in achieving success in the 
material development. But in the case of spiritual 
development the rule is different, because a man desir- 
ous of the spiritual development seeks for the path of 

truth, and he cannot but be rendered divine help. As 

aforesaid, mercy, help, is granted conditionally. So 

when the condition is fulfilled, help is rendered to him 
simultaneously. 


Of course there are many steps in the ladder of 
human evolution ; some people belong to the lower 
steps, some to the higher, either by nature or by birth 

neo y s°L m : y rll* Th ° Se wh0 bel °"g •«> ‘he lower 
goal Bnt " e U ty ina “g to their spiritual 
Llv a«a beI °" g t0 the higher steps can 

his own T v S SP1 o Ua ‘ g ° a1 ' Man does »<* 
belong fk* i° n He cannot understand whether he 

Sdefn h er Step ° r to step in the 

is own evolution. Before he begins struggling 
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for cultivating his spiritual development, he cannot as- 
certain whether it will be difficult or easy for him to 
attain his goal, since he cannot ascertain what step in 
the ladder of his evolution he belongs to * So every body 
should strive for the spiritual cultivation without thinking 
of his inability. The vow of Sannydsa has been declar- 
ed by our Rishis for people to be the highest standard 
of spiritual development, and it should be taken up in 
the fourth stage of one’s life when all sorts of worldly 
duties have been fulfilled. An ordinary man cannot 
perceive the greatness of Sannydsa , unless he is imbued 
with the sense of the utter worthlessness of the world 
( Itrr. ). ^He is not in a position to feel the tendency 
of the mind with which a man takes up the vow of 
Sannydsa, when he is imbued with the sense of the utter 
worthlessness of this world. Even a man without 
Vairdgya (sense of utter worthlessness of this world) can 
attain Vairdgya after having taken up the vow of San- 
nydsa. On the other hand, a man who has got some 
Vairdgya in his heart by nature loses his Vairdgya 
gradually owing to his constantly coming in contact 
with the professional and the extremely worldly men. 
So you see, how beneficial it is for a man to take up the 
vow of Sannydsa , because it forbids him from coming 
in contact with the worldly men and commands him to 
keep aloof from them./ It is needless to say that man is 
shaped after the nature of the company he keeps. So, 
you may easily guess what amount of benefit a man is 
to derive from the company of s&dhus when he 
becomes a member of their assembly. 1 cannot but 
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regret to say here that now-a-days almost all men 
having English education are easily bent upon the 
blame of sAdhus . Their sentiments being previously 
poisoned against the sadhus, they cannot judge the 
condition of a sddhu Everybody being proud of his 
own position no one can judge a sddhu' s condition. 
The educated men are unable to appreciate a sddhu' s 
greatness. They are simply clever enough to detect 
his weak points. 

Hinduism, Buddhism, Mahommedanism and Chris- 
tianity, all these four religions proclaim the vow of 
Sannyasa to be taken up by a man in the fourth 
stage of his life. Lord Buddha himself was the head 

°f the bands Vikshus. You will find in Buddhistic 
Sutras, the Gitd of the Buddhistic religion, how vigor- 
ously Lord Buddha encouraged his followers to take 
up the vow of Sannyasa, the state of being a Vikshu, 
a monk. In the Bible you will find how forcibly 
Lord Jesus Christ commanded his pet disciples to 
follow him and to become monks. In the Moham- 
median scripture Koran, you will find the brightest 
examples of considerable spiritual culture set by the 
Musalman Fakirs, and how they were and are esteemed 
and appreciated by the Musalmans. Even the Mu- 
salman emperors used to go out to pay them respect, 

oug t e poor Fakirs sometimes used to boldly 
refuse interviews with the emperors. You know how 
Lord Gaur&nga taught his followers to become a band 
of ascetic devptees. Like Vaishnavism, Jainism also 
ecommen s the path of Sannyasa to be vigorously 
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sought for by people of the religious turn of mind. 
t r All other small sects of the Hindu religion proclaim 
the same truth, i. e. show the people the vow of San- 
nya'sa to be the highest standard of spiritual deve- 
lopment /So you see that Sannydsa is not a mockery 
at all, as people having English education think it 
to be. The educated people like to walk in the field 
of brain-consciousness, without knowing that beyond 

brain-consciousness there exists a larger field of con- 
sciousness wherefrom man receives inspirations and 
commandments moulding his conduct (in the version 
of Sir Oliver Lodge). A sannya'si is to work in that 
larger field of consciousness wherefrom inspirations 
and commandments are coming for men. A sannya'si 
wants to realise practically that all inspirations and 
commandments under which he is to work in this 
world are coming from that larger field of conscious- 
ness. An ordinary man remains quite satisfied when 
his worldly duties, occupations and obligations are 
fulfilled. \J He thinks this world around him to be real, 
without knowing that the world of senses is unreal ; 
and that there is a higher world for him in which he 
should acquire capacity to act in order to work out 
his human evolution; and that he, being incapable 
of acting in that higher world, although he dwells in 
a living body, is considered by the saints and sages 
to be really dead. A man, ignorant of his divinity and 
living in the material consciousness, is considered by 
the sdahus as dead. A house-holder,* being tightly 

• Injunctions for-Vide, Self-Realisation.— pp. 162-70. 
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— tangled with his house-hold botherations, and being 
always busily engaged in the fulfilment of his daily 
worldly duties, daily occupations, and social obligations, 
cannot have sufficient time to ponder over the lofty 
idea that there is a higher world for him in which he 
should struggle to act and seek for the way leading 
him there to work out his evolution in a larger scale. 
Forgetful of that higher world, he thinks this world 
of five senses quite real. His mind being constantly 
devoted to satisfy his wife and children, friends and 
relatives and the men of the society in which he lives, 
he cannot have any higher idea of looking upwards 
for the higher world. Without being impressed with 
any higher idea, the higher plane cannot be sought 
for by him. Awkwardness of the position of this man 
is indescribable. If perchance he meets any sadhu, 
e simply asks him for some medicine for the incurable 
diseases which he or any one of his family is suffering 
rom, instead of asking him about God's truth. It is, 
tecause his m,nd, being always devoted to the worldly 

inr? for H u COm P rehend the lofty idea of seek- 

mg for divine truth. 

oath 7” J " , ' , ' fr0a ’ thebeginning of W* o^eer in the 
J wi “ necessarily commence to think 

1 wo r jT. r th , ° Wing t0 hiS f-e from 

for a min of ementS ' ^ ft ‘ S 

world. Unless TZ S ° tightly to this 
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he cannot be in a position to take up the vow of 
sannyasa. 

Now, gentlemen, I have omitted another question 
^ to be solved. It is the question 

of Yoga. You may remember 
that I have spoken much about Yoga , although I have 
not pointed out definitely that it is the Yoga of which 
1 have said so much. So I should like to say clearly 
and definitely what is called the real Yoga. According 
to the common run of people, Yoga is too difficult to 
be practised by ordinary men. But it is not so very 
difficult as they think it to be. The difficulty lies in 
the idea, but not in the action. The educated people 
of India, now-a*days, through the influence of Western 
education, are going to be paralised spiritually ; although 
they are becoming active in the physical plane. They 
are really lacking in their spirit for working in the 
larger field of consciousness. They are being degraded 
from the lofty idea of the spiritual development. 
Sraman Ekai Kawfiguchi, a Japanese Buddhist monk, 
and a great traveller and explorer of Tibetan Buddhism, 
who came down to India and settled in Benares for 
a period of nine years, passed the same opinion as I 
have done. He said that the religion of Japan suffered 
greatly owing to the predominance of the Western 
education and civilization which secured the strongest 
hold in Japan. When a man lacks in any idea of doing 
any work, he is doomed to failure in accomplishing that 
work - r but when he becomes perfectly imbued with any 
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lofty idea of doing any great work, he is sure to succeed 
in his undertaking. Who is a great man in this world ? 
He who has done a great work. How has he done the 
great work f Because he was previously imbued with 
the high idea of doing the great work. What has helped 
him to succeed in his undertakings? The very idea 
which he was previously impressed with. Idea is the 
stimulator of all the great men who have distinguished 
themselves in this world by doing great work. I have 
said before that idea creates the world. A man is built 
up physically, mentally, intellectually and spiritually 
according to his own idea. The educated men, in their 
activity in the physical plane, totally ignore a topic like 
that of Yoga. They do not think it necessary even to 
talk over this topic. Because they really lack in any 
idea higher than that of working in the physical plane 
Their work in their daily occupations is harder than 
the practice of Yoga. So they cannot say that Yoga is 
too difficult a problem for them. Yet they think that 
Yoga system was only prevalent and practicable in the 
ancient times. Why do the present generations dread 
what had been practised by the past ? It is because 
their ideas are quite different from those of the past 
generations. So l say, if a man can be impressed with 
the idea of working in the higher plane, Yoga is easily 
practicable to him. A guide is required to give him 
that idea which prompts him to practise it Generally 
speaking, there are two things essentially necessary for 
un to be imbued with the idea of practising Yoga. 

One is good company or good guide, and the other is 
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the perusal of Yoga-philosophies or spiritual philoso- 
phies. So a man desirous of practising \oga should 
devote himself to these two things. So says the Gita : — 

crft f% qfaqT^ qfo^f ^ I 

^ = 31 *: i 34. 4. Gita. 

“In order to gain knowledge, you should go to 
Gurus , and after having served them in some way or 
other, you should bow down your head before their feet 
and ask them questions about knowledge ; they, being 
the men of wisdom and practical knowledge, will exhort 
you on the subject of spiritual wisdom.” 

According to the same Gita, Yoga is nothing but 
the process of practising desireless ness. Yoga entails 
thoughtlessness also. Its main theory is 
“The stoppage of the actions of the thoughts of the mind 
is called Yoga” ; the controlling of thoughts is Yoga ; or 
if you go further on, you may say that extinction of 
thought is Yoga. I have said before that stillness of 
thought is Samddhi. So you see, that the questions of 
desirelessness, and thoughtlessness, of which 1 have 
already said so much, come here again. The Gita 
says : — 

n 18. 6. Gita. 

“A man, when having controlled his thoughts, esta- 
blishes himself in his ownself, and becomes indifferent 
to all sorts of desires, is called a yogi.” 

There are numerous other stanzas in the Gita which 
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support this idea. It is needless to give their details 
as they are known to most of you. Besides this, in our 
Yoga-Shdslras you will find numerous processes of 
practising Yoga. There are eight divisions of 
Yoga mentioned in Patanjala Yoga-Sutra, and four 
kinds of Yoga in various Yoga-Shastras. I am 
not going to give the details of those divisions and 
kinds of Yoga. Most of you are aware of them, and 
those who are not should find them out in the Sh&stras. 
My subject of discourse is general and not to discuss 
any particular Shastra. 

In my opinion all those divisions and kinds of Yoga 
are not necessary for and practicable by one man, A 
man should select one of them according to his own 
capacity ( ), or one should be selected by his 

^ Guru who is in a position to judge his capacity well. 
I'i can say that any_process of concentrating the mind is 

I c . a ^ d ~ Yggd- A man can concentrate his mind with 
the help of two processes— the one is Prdndydm as 
mentioned in Patanjala, Yoga- Sutra, and it is the main 
process chiefly practised by people willing to practise 
° ga> and this Prdndydm belongs to the Hata- Yoga. 
The practiser of Hata- Yoga adopts the process of 
rdndydm and the other process is adopted by the 
practiser of Laya- Yoga. Pra'naya'm means controlling 
of breath, P r &n means breath and A'ydm means to 
control. So you see that Prana yarn is much concerned 
wi e ody. There is the closest connection existing 
between the breath and the mind. Hence when breath 
is controlled, mind must be controlled, and when min 
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is controlled, breath must be controlled. A Hata- Yogi 
tries to concentrate his mind by having his breath con- 
trolled, while a Laya-Yogi tries to concentrate his mind 
by his own strong determined will created out of the 
same mind ; and he does not care if his breath is con- 
trolled. But this breath becomes necessarily controlled 
when his mind is concentrated. I have already spoken 
much about the concentration of mind, which should be 
made by the strong determined will created out of the 
same mind. 

1 The object of Yoga is to concentrate the mind and 
(not to control breath. I strongly recommend this Laya- 
Yoga to everybody, and it can be very safely practised. 
This process is quite harmless and much more beneficial 
to the practiser of Yoga than the process of Prd nd yam. 
Pra'ndydm , practised for an hour or two daily, cannot 
help the mind to be concentrated. Temporary stoppage 
of breath is of no use to the mind's being concentrated. 
Of course the whole-time practice of Pra'ndydm can 
make the mind concentrated. But it is not possible for 
ordinary people. Of course, you will find lots of people 
amongst your own society practising Pra'ndydm. They 
are instructed by unwise Gurus. They do not derive 
any benefit practically from this Pra'ndydm in the shape 
of concentration of their minds. For an hour or two 
they practice it daily, and they are foolish enough to 
think that their success is achieved, without judging 
whether their object for concentrating the mind is gain- 
ed. The practisers of this type being led by the nose 
by their unwise Gurus cannot even ascertain whether 
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any progress is made, and whether their minds are con- 
centrated or not. They remain quite satisfied with the 
process being daily practised, and think that it is quite 
sufficient for them to obey the commands of their Gurus . 
Their blind faith in their Gurus and lazy acceptance of 
their instructions, force them to sell up their free con- 
science, and they do not venture to ask their Gurus 
whether they are gaining or losing anything by the 
practice of Prana yam, l may say that they gain noth- 
ing. If you ask a practiser of Pra'na'ydm , if he is a 
truthful man, he will tell you the truth and corroborate 
my statement. Besides, this process of Pra'na'ydm is 
a dangerous practice. It is injurious to the lungs. It 
works with the lungs. A man of weak lungs cannot 
practise it. It affects the lungs. Even a man of 
powerful lungs often fails to practise it. If the 
process is misdirected to some extent, the safety of the 
life of the practiser will be undoubtedly endangered. 
He will get all sorts of lungs-diseases, viz., pleurisy, 
phthisis, pneumonia, bronchitis, etc. I remember that 
one gentleman, who was intimately acquainted with 
myself, died of pneumonia, caused by the practice 

r ^ rdndydm tau 2 ht by an up-country s&dhu. One 
I. M. S. doctor, who is a well-wisher of my poor self, 
forbade me from practising Prdndydm while 1 had first 
adopted this ascetic mode of living. He told me that 
w lie he had been in charge of the Bunnu Military 
Hospital in the North-West Frontier Province, 5 or 6 
young Hata - Yogis had been admitted into his hospital 
suffering from lungs-diseases caused by the practice of 
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Pra'na'ya'm, and subsequently all of them died 
there. 

Lay a Yoga also helps to develop the mind's power, 
because it is to be practised through the dint of the 
strong determined will created out of the mind. And 
this determined will you may call to be the will-force 
of the mind. So through the Laya ■ Yoga the practiser 
can develop the will-force of the mind. I have already 
said much about the predominance of this will-force. 
So I shall not say anything more about it now. At 
any time, in any posture, and at any place, it can 
be practised. But a strong will is required to practise 
this Laya- Yoga. One who lacks in will is not in a 
position to practise it. A man who lacks in will can- 
not succeed in his undertakings even in the physical 
plane. Practice of making the mind thoughtless is 
just the same as that of Laya- Yoga. It does not 
require any physical exercise for concentrating the 
mind. Pra'na'ya'm is a process contrary to that of Laya- 
Yoga. The practiser of Pra'na'ya'm is first physically 
concentrated, He first concentrates his body and then 
tries to concentrate his mind. Laya • Yogi is first men- 
tally concentrated ; he first tries to concentrate his 
mind, then his body becomes necessarily concentrated. 
In my opinion, Laya- Yoga is safer, more proper and 
natural, better and surer than Hola-Yoga , 1 . e. the 
process of Pra'na’ya'm. Because, as 1 have already 
said, we see in this universe that the subtle guide the 
gross, and the subtle are more powerful than the gross. 
So mind is to guide the body and body is not to guide 
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the mind. Hence mind should be engaged first, in 
order to control the body. 

No you may ask what is the necessity of trying so 
hard for concentrating the mind. You may say that 
it is a foolish idea altogether that a man should settle 
down to practise Yoga, instead of endeavouring to enjoy 
the worldly pleasures ready for him. Also you may 
say that a straving pleader, a briefless barrister and a 
dismissed officer, an insolvent merchant, a plucked 
student, or any unlucky people like them may try to 
practise Yoga ; because they have no pleasure to enjoy 
in this world ; but those who are lucky and successful 
should not devote their precious time in practising 
Yoga. I am going to solve this problem. Every body 
in this world is trying his best to satisfy his mind in 
a way he chooses to be the best. But every body 
does not know the way in which his present career 
should be guided. He cannot ascertain even the aim 
of his life. He is simply toiling and bustling in this 
world all day long for satisfying his mind, without 
knowing which way should be selected for this purpose. 
You may ask what is the aim of human life. I say 
that human life aims at two things— progress and bliss. 
And these two things are essentially necessary for the 
human evolution. Although these two things are the 
chief aims of the human life, yet the ultimate goal, 
for which these two things are aimed at first, is the 
peace of mind. Take the example of a very success- 
ful barrister who is considered by the mass of people 
to be the happiest being in this world. He in his 
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capacity of a very successful lawyer, earns much money 
and reputation, amasses vast wealth for his wife and 
children.. Besides this, he enjoys much worldly plea- 
sures. Now, you will judge that the worldly pleasures 
he enjoys only give him temporary bliss and intensify 
his morbid desires for enjoying greater pleasures ; 
hence he becomes restless. The more he amasses 
money, the more his insatiable desires pinch him to 
do so. He is never satisfied. The ultimate goal of 
life which is the peace of mind cannot be attained by 
him. The material progress, he makes in his capacity 
of a big lawyer, simply makes him proud of his posi- 
tion, and does not bring peace in his mind. Besides 
this, it is well-known to you that* the dispersed mind 
cannot be productive of happiness and peace ; while 
the concentrated mind is always peaceful and free 
from botherations. It is nature’s law that mind, 
when it remains dispersed, cannot command peace, 
and when it is concentrated, it remains at peace. So 
the Rishis of Yoga-philosophies, as they had studied 
very minutely the metaphysics and the laws of nature, 
invented these processes of Yoga for the benefit of 
the human race. They had judged this process to be 
a far better and easier way for satisfying and bringing 
peace into the mind than the way of out-going, in 
which people vainly seek for peace in their minds by 
indulging themselves in the sensual pleasures which 
lead them astray from the path of peace and salvation, 
the highest goal of human life. Mind is never 
to be satisfied, whatever amount of pleasure you 
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may store up before it. The more it enjoys the 
pleasures, the more it wants them. So people 
are exceedingly troubled and bothered by their own 
minds. They are tired of their minds. Hence in 
order to remove these botherations and troubles, the 
Riskts of thQ Yoga-philosophies had thought it best to 
deprive the mind of the sensual pleasures. When mind 
is concentrated or is made extinct, it cannot pinch one 
to seek for further pleasure, and his botherations and 
troubles are removed for ever, and he attains real peace. 

Now comes the question about contemplation. 

People are often puzzled to 
ontemplation. understand what is contempla- 
tion; how it can be made or practised, and on 
whom or on which thing a man should contemplate. 
There are four kinds of worship, for the four classes of 
worshippers, precribed hy the authors of our Sh Astras, 

according to the different nature, merit and inclination 
of their minds. 

1 Rama-Gita. 

*. To become amalgamated with Brahma (the imper- 
i sona l God) is the fourth or the highest stage of worship, 
I prescribed for one who has a divine nature and has 
I considerably developed his spiritual intellect by study- 
I ing philosophies and by constant contact with the 

! su P er i° r (saints and sages). I have said before 
that contact with superior people gives a man higher 



i88 


TRUTH REVEALED. 


ideas to grasp higher truths. Now, how can a man be 
amalgamated with Brahma during the time of worship ? 
You know that Brahma is nirguna , i. e ., without any 
attribute. I have already proved that Nirguna Brahma 
is Absolute Nothingness, i. e. Grand Vacuity. So 
when one’s mind is made totally vacant or extinct, 
that state of mind becomes uniform with God, the 
Grand Vacuity. When mind is merged in vacuity and 
made quite thoughtless, it ceases to exist and this state 

of non-existence of mind is called au-ssre: or amal- 

- • 

gamatio’n with Brahma. A man cannot mix up with 
another man who is of different characteristics. Both 
of them must be of the same characteristics to mix up 
with each other. Similarly when mind remains in 
gross, it cannot mix up with the subtle God. As 
God is Grand Vacuity, mind should be made vacant 
absolutely to be enabled to be mixed up with Brahma. 

jr: K5OT3? i 

§Ran fafasfa n 25. 6. Gita. 

q? — Sankaracharya. 

Now, how the mind can be made vacant ? I have 
already said that a strong determined will, created out 
of your own mind, will make your mind vacant or 
extinct. You will sit in a certain posture and will 
determine thus, “I shall not think of anything.” And 
then you will see that your thoughts are gradually 
ceasing to exist In this way, after a reasonable period 
of time, yon will be able to incur a very good habit of 
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making your mind vacant or extinct very easily, when- 
ever you will will to do it. 

Here I must say that one who really lacks in will, 
one who does not like to keep company with superior 
men and has no brain capacity to grasp the philosophi- 
cal truths and has no intense craving for spiritual deve- 
lopment, is doomed to failure in this stage of worship. 
In this stage of worship, the worshipper will enjoy 
just the same peace as accorded to him by God during 
the time of his susupti (dreamless sleep). In this stage, 
nothing will be felt at all. There will remain ho dis- 
tinction between the enjoyer and the enjoyed, the 
knower and the known ; only an absolute peace will 
prevail there, i. e. only Brahma the Grand Vacuity 
will remain predominant there. You may ask, “ Who 
will enjoy the peace when there is no enjoyer?” You 
know that Brahma is peace itself, because He is One, 
without a second. Anything alone is in peace ; when 
it is with a second, botherations come. “1 shall exist, 
I shall feel the peace”, this idea itself is peacelessness. 
I have already said that when a man is alone, he is the 
master of his own position; when he is married, he 
becomes dependent ; again when he gets children born 
to him, he is fully entangled with the worldly bothera- 
tions, (speaking in the spiritual sense only). So you 
see that true peace prevails only where “oneness” 
exists. Thus you can easily perceive that the state of 
being without the enjoyer and the enjoyed is quite 
peaceful as in susupti . It has also been said that any 
1 ea o gain is bondage, and bondage is botheration. 


1 
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What I shall feel in the contemplation”, this very 
inquisitiveness or eager desire is your great hindrance 
to the way of realisation of God's truths. You are going 
not to gain anything, but to give up the idea of every 
sort of gain. In the contemplation, you are going not to 
feel or enjoy anything, but to kill the desires for enjoy- 
ing anything and everything. By the above-mentioned 
process of contemplation you are going not to become 
an enjoyer and hence to make your personality stronger 
than before, but to deny your personality altogether. 
Do you not know and feel that the stronger will your 
personality be made, the greater trouble will overcome 
vou ? Denial of your own personality is your salvation. 
So in the process of contemplation mentioned above, 
you will try to deny your personality in order to work 
out your salvation. Before you enter into this path, 
you should be deeply impressed with the idea of gaining 
nothing altogether. The idea which will lead you in 
the pursuit of gain, you should know it positively, will 
also entangle you with the worldly botherations. 

i” Thus the very idea of pursuit 

of gain is bondage, and its annihilation is salvation. 

The process of contemplation mentioned above is 
universal and philosophical, and this is the fourth and 
foremost of all other three kinds of contemplations. 
Those three kinds of contemplations are not universal; 
they are unphilosophical and sectarial. I am not going 
to describe them in detail, because they are known to 
almost all of our country-men. The mass of people 
know them well. I have stood here to explain to you, 
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gentlemen, the philosophical truths unknown and im- 
perceptible to many of our country-men who follow the 
customs and ceremonies of our religion but do not 
mind to seek after the truths underlying it. You may 
say that very few amongst us follow the philosophical 
truths, and the vast majority, being in darkness of 
ignorance, follow the customs and ceremonies of our 
rehgion. Of course, the vast majority will do it, because 
people of vulgar brain having failed to grasp the higher 
truths of the philosophies and God, are apt to follow 

the customs and ceremonies of the religion./ It is an 

sterna, truth that one will guide the many, that minority 

, te * ch the raa i° ri ty. that one will hold the standard 
of truth and will indicate thousands to follow it. 

1 h, thirf pr ° c es S of is to medit a te upon , 

Zdfll n , g Th° r ' mage ° f * SUPP ° Sed deit * a S° d » 

' ™ P e-tedlv T f!h SeC ° nd Pr ° CeSS ' S l ° make utterar| ces 
I fibril, ? T ° f 11114 SU PP° sed deity and the 

i : t rTV: ad ° re that iraa ’ e with flowers, leaves, 

shatof th f atabl “- This ima g e “ a n imaginary 
hape of that supreme being made suitable for being 

assSTv 111 - 

manifested. However be* u ’ magined to be 

these three- nr«r * beginners in this line may adopt 

esses of worshipping images ; but they, 
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from the beginning, should be given an idea by their 
respective Gurus (spiritual guides) of attaining higher 
to higher stages of worship ; otherwise they will con- 
tinue sticking to the lowest stage throughout their lives. 
Unless i a man is given higher ideas, he cannot have 
aspiration for higher stages. 

Here I shall mention one easy process of worship, 

which a devotee can practise with- 
Discrimination. ou t any struggle for making his 

mind vacant or concentrated. He will practise discrimi- 
nation ( ). Through it he will attain peace and 

work out his salvation. This process of discrimination 
has been widely and universally accepted by all the 
great philosophers of the world. But this discrimination 
is not a very easy process to those who do not possess 
the sharp brains to grasp the power of discrimination. 
The followers of discrimination must incur the best 
habits of constantly reading the philosophies and pon- 
dering over their facts and contents. Mere reading of 
books and libraries will not do anything. Thoughtful- 
minded men are fit for this process of discrimination. 
Theory and practice must go hand in hand. Mere 
theory would not do anything. If you read the philo- 
sophies for one hour, you must ponder over them at 
| least for a couple of hours, in order to realise the truths 
' contained in them. If you simply read the philosophies 
1 and do not ponder over their contents for a reasonable 
period of time, you will practically gain nothing. Your 
i labour for perusal will be productive of no good at all. 
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Like the Sanskrit Pandits, you will play the part 
of a parrot. The process of making one’s mind 
vacant or extinct mentioned above is called Lay a - 
Yoga ; and this process of discrimination is called 


Jnana-Yoga, Through this Jttdna Yoga , all the great 
philosophers of the world attained their goal and work- 
ed out their salvation. Our Vashishta, the greatest 
philosopher, the speaker of the Yoga-Vishishta-R4m&- 


yana ; Socrates, the greatest philosopher of Greece, 
the wisest man of his age according to the Delphic 
oracle; MahatmaKwingsy, the T^cestic philosopher 
* China ; Lord Buddha ; and Herbert Spencer, the 
modern philosopher, and all other philosophers of the 
world, proclaimed this process of discrimination to be 
the broadest way of attaining the highest goal of human 
life. Rishi Ashtabakra of the the Asht&bakra-Sanhita 
and the instructor of R&jarshi Janaka also proclaimed 
the same truth, i.e. discrimination to be the only way to 
attain salvation. He discarded all other ways. The 
philosophers mentioned above equally emphasised this 
process of discrimination to be the greatest achieve- 
ment of success i„ human life, I am also in a 
position to speak for myself that this process of dis- 
crimination is the way to real peace of mind to be 
attained by a man so long his life would last in him ; 
and ,f it continues to be retained until his death, 
peace is inevitable for him in his next existence 
Because Peaceful life will meet peaceful death, and 

W '“ rCneW 1 PeaCefU ‘ eXiSten “ in hU 
next turn, in recurrent order, according to a section 
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of that Grand Law which regulates this grand 
universe. 

I shall now summarise the truths proclaimed by 
the above-mentioned philosophers to you, which will 
remove the doubts of your mind. Man, when he fails 
to understand his own position in this world, becomes 
wrapped in illusion ; and having failed to compass the 
direction of his life, becomes easily impressed with 
sceptical ideas, and hence is practically lost to this 
world (speaking purely in the spiritual sense). I have 
already said in the beginning of my speech that an ordi- 
nary man should compass the direction of his life by 
following the foot-prints of the superior men — the philo- 
sophers, saints and sages— and by aiming at the high 
standard they hold. vstt: i ’ To 

elevate his idea, to aim at that high standard, contact 
with superior men are essentially necessary./ You must 
have special regard for those whose philosophies you 
are going to read, and whose standard you are going to 
aim at. The majority of the people, specially people 
of good position, men of money and of education, are 
naturally ill-disposed to come in contact with the spirit- 
ual men because of their (spiritual men’s) poverty and 
wretchedness. They become irritated at the sight of 
an ascetic. They look askance at him from a distance ; 
so the chief difficulty lies with them in their coming in 
contact with superior men ; and without coming in 
contact with them, nobody can find out the direction 

of his life. 
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“gnjfii? Wl-Wfiftw I 

WfH tt^T sft^TT li” Sankaracharya. 

For such people I simply recommend philosophical 
books to be their good companions, which, I hope, 
being inanimate objects, will not create an unpleasant 
scenery before them, and hence they will find peace 
in going through them. I have already said that 
one great Mah&tma in China had become a great saint 
only by means of reading the philosophical books of 
Mah4tm& L&ousy, Guru of Mah&tmfi Kw&ngsy, the 
founder of Taoism of China, who prevailed three 
thousand years B.C. But mere reading will not do any- 
thing. You must ponder over the ideas and theories 
contained in the philosophies and try to grasp them 
as much practically as can be practicable to you. Phil o- 
sophers are nothing but the leaders of thoughts ; so if 
you can become thoughtful, you yourself will become a 
philosopher in the long run. To develop a man’s spirit- 
ual cultivation mainly means to develop his thought- 
fulness of mind, without which no power of brain can 
grow in him. Hence a man should acquire, first, a good 
habit of reading books containing philosophical truths ; 
secondly, he should ponder over them constantly ; 
and thirdly, he should become thoughtful-minded and 
should always compare the philosophical truths with j 
his own, i. e. what his own common sense affords him 
to reveal. He must rely upon his own common sense i 

. , a and exert his brain to judge what he reads 

in the books. ■' 
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The State 
of 

Nirvana- 


Sankaracharya also proclaimed the same philosophic- 
al truths as the above-mentioned 
philosophers did. He says, 

v*’ "To desire nothing is 
to attain the highest goal, t\ e. desirelessness is the 
highest goal”. ^ “To think of 

nothing is to attain the highest contemplation, i. e. 
thoughtlessness is the highest contemplation” Thus 

you see that these are the two 

Desirelessness . , , .... A , 

an d mam and only conditions to be 

Thoughtlessness. fulfilled by every devotee to work 

out his salvation. These two conditions, that is, desire- 
lessness and thoughtlessness both, have been prescribed 
by Sankaracharya to be the only and main ways to 
attain Moksha. So says Buddha that desire is the 
maker of this tabernacle which is the root of all these 
miseries. When desire is rooted out, this tabernacle 
is no longer renewed in the next existence, hence 
misery ceases to exist. Thoughtlessness has been de- 
clared to be the process of attaining salvation by the 
Taoestic philosopher Mah&tma Kwfingsy of China as 
well as by our own Gita. 

Thoughtlessness and desirelessness both are co-exist- 
ent. Desire is produced from contact. Desire is the 
out-come of thoughts when they associate with objects. 


1 1 

sjrq qrmni 1 62. 2. Gita. 

When desire ceases to come in contact with objects, 
it itself ceases to exist. So when there is no thought, 

V 
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there is no desire at all. When thoughts will cease to 
exist, desires will also cease to exist. In sushupti t there 
exists no thought at all, so no desire is produced there- 
in at all. Thoughts and desires are co-existent. When 
one ceases to exist, the other cannot and does not exist 
at all. Thus when a man exists with all his desires 
totally annihilated and thoughts quite controlled, i.e. 
without any desires and thoughts, he simply remains 
in Absolute Nothingness which is nothing but the 
Grand Vacuity. The Chinese philosopher, Mah&tma \ 
Kw&ngsy of Taoism, called this state of being in Grand 
Vacuity to be the state of salvation which is quite 
identical with the nirvana of the Buddhistic religion. 
In his version I may say that to delight in forms 

is bondage, and to delight in Absolute 
Nothingness is salvation or nirv&na. You know that 
nirvana is extinction, that when a man is made quite 
extinct, he attains nirvana . These forms are nothing 
but miseries themselves, and man’s thoughts being 
nothing but the collection of ideas recruited from those 
forms are themselves miseries ; man’s body itself is a 
great misery owing to its having taken its source from 
the forms which are nothing but the waves of the ocean 
of miseries. Thus it is clearly shown that so long as 
your body exists with your ideas developed, it cannot 
escape from miseries, it cannot attain Moksha or 
ntrv&na. But when ideas are gone and a man does 
not cling to the forms, and hence is freed from the 
attachment with forms, he is entitled to attain nirv&na. 

Now gentlemen, you should ponder a while over 
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what I have said just now ; otherwise you will not be 
able to understand how a man can delight in Absolute 
Nothingness. I have stated above and you can under- 
stand that forms are miseries. So non-existence of 
forms is peace. Peace is much better than happiness. 
Attachment to forms apparently seems to be happiness, 
but in the long run it produces miseries. Hence it is 
clear that the state of real peace is non existence of 
forms. Where there exist no forms at all, there must 
prevail only Absolute Nothingness, that is, non-existence 
of forms is one and the same as Absolute Nothingness. 
Thus I say that when a man, through acute discern- 
ment, does not like to delight in forms, realising their 
worthlessness, he must be well-disposed to delight in 
Absolute Nothingness, realising its worth to be the 
state of real peace, to be attained by a seeker after 
nirvana , a state where nothing or no idea of anything 
exists at all practically. I have already told you that 
the Grand Essence which upholds the universe is in- 
dependent of time and space. So in order to realise the 
existence of that Grand Essence, you must strive and 
struggle to reach a stage beyond time and space through 
discrimination. This stage beyond time and space is to 
be reached by wisdom, and not by imagination, because 
that Grand Essence or Truth is beyond imagination, 
beyond human intellect, “ unknown and unknowable 

1 1” ( SfafWtafwi ) ; 

“From where speech with mind returns, without having 
found out His truth.”— (Taittiriya-Upanishad). 

Of course, an ordinary man cannot have an idea 
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of certain existence beyond time and space, or inde- 
pendent of time and space, because his ideas are 
recruited from the forms or from the attachment with 
the forms. But a man of wisdom, when he ceases 
to delight in forms, reaches a stage beyond the reach 
of forms, where forms cannot tempt him. At this 
stage he will delight in Absolute Nothingness which 
is the Grand Vacuity. To delight in forms is the 
real bondage; to delight in Absolute Nothingness is 
nirvana ; a thing or any idea of a thing is bondage. 
Non-existence (of “ I-ness”) is nirvana and existence 
(of “I-ness”) is bondage. A thing itself is a great 
bondage to it A man’s own existence is a great 
bondage to him and his non-existence is nirv&na for 
him. Nirv&na is a state beyond things. Any idea 
of a thing or any sort of existence of forms, is a great 
hinderance to the way of nirv&na. Nirvana is to be 
reached by non-existence. The existence cannot reach 
it. So long you exist or you have any idea of exist- 
ence, nirv&na is far off from you. You cannot be 
imbued with the idea of nirv&na so long your idea 
oiz. thing or any existence is not gone. When you 
will be thoroughly imbued with the idea of Absolute 

Nothingness (Atyantika-Abastu-Sattwa' ) you will have 
the idea of nirv&na . 

In the version of Max Muller, I may say that for 
the men of ordinary brain, it is a horrible thing to 

conceive that one’s own existence should be dropped 
down into the Absolute Nothingness. But they do 
not know that their own existences are nothing but 
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the waves of the great ocean of miseries, and their 
lives are also nothing but the bubbles of that great 
ocean. But a man of practical wisdom simply spends 
his time in gazing at that great ocean of miseries rising 
in bubbles and waves ; and knowing it perfectly and 
practically that these existenoes or lives are the 
miseries themselves, decides finally that it is much 
better for a man to drop down his own existence into 
the Absolute Nothingness, which is nothing but the 
Grand Vacuity, than to hold such an existence which 
is a mere bubble in the great ocean of miseries. But 
the unthinkers are terrified at the very idea of dropping 
down their existences into the Absoute Nothingness 
owing to their lacking in discernment and thoughtful- 
ness. They cannot think that the world is full of 
miseries. They forget its miserableness and cling to 
its illusory happiness. So it is a horrible thing for 
them to conceive that their own existences should be 
dropped down into the Absolute Nothingness. But 
the leaders of thought, the great thinkers, the men of 
discernment, having realised this truth, that the world 
is full of miseries and not of happiness, do not like 
to delight in forms ; they delight in the non-existence 
of forms, i. e. in the Absolute Nothingness which is 
nothing but to attain nirvdna . 


Now gentlemen, 
Actionleaaness. 
seeker after nirvana . 


one most important question rises 
in connection with the two main 
conditions to be fulfilled by a 
The question is this : “ Whether 
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such a seeker after nirvana will do any karma or 
not.” The answer is that work is impossible for a man 
who seeks after nirvana. One who has become de- 
sireless and feels pleasure in his ownself only does not 
require to do any karma at all. So a man, absorbed 
in his ownself, cannot do any karma at all. Man does 
not do any karma of his own accord. His own desire 
is the real prompter or pincher of his karma. He 
cannot do without any karma s because his desire con- 
stantly prompts and pinches him to do karma. When 
his desire ceases to exist, he becomes quite motionless, 
and actions also being impossible for him, he becomes 
actionless. This actionlessness is the result of the two 
main conditions, desirelessness and thoughtlessness, to 
be fulfilled by a seeker after nirv&na. 

You must not misconceive that actionlessness is 
idleness. Actionlessness is the characteristic of a man I 
whose desires have been annihilated and thoughts | 
quite controlled. Idleness is the characteristic of a 
man who does not like to do any karma but cherishes 
the morbid craving for enjoying the good fruits of the 
karma which he is not disposed to do at all. An idler 
really lacks in mental energy and cannot undertake 
any karma. But a man, a seeker after nirvdna t be- 
comes actionless after having struggled and striven 
very hard for a long period of time to annihilate his 
desires and to make his thoughts extinct So you 
• cannot say that a seeker after nirvdna is nothing but 
an idler. His struggling and striving are much harder 
than those of one who gains desirable objects by his 
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karma. It is sure that to annihilate one’s desires re- 
quires much greater energy and harder struggle than to 
obtain one’s desirable objects. So I say to become 
actionless requires much greater energy and harder 
struggle than to do any action. Actionlessness 
is the result of great actions done previously by the 
seeker after nirvdna. A man cannot delight in 
actionlessness unless he had undertaken to perform 
great actions previously. An idle man cannot 
delight in actionlessness. He will become morose 
when he remains in-active and also will be terrified 
when he will be forced by necessity to work. 
So long you cherish any desire in your heart, you 
cannot sit calm and quiet, without undertaking any 
karma according to the nature of that desire; and that 
very desire will continue pinching until you finish that 
karma. That you will cherish many desires in your 
heart and yet you will not undertake any karma, no 
such condition can exist under the Grand Law of the 
universe. Desires and actions are co-existent. You 
cannot become actionless with your desires cherished 
in your heart. Desirousness and actionlessness cannot 
go or remain together. Thus you see that actionlessness 
is not idleness. You are in a position to become 
actionless when your desires are annihilated altogether. 
Desirelessness is actionlessness and desirelessness is 
salvation. So when you will be entitled to attain salva- 
tion, you will be in a position to become actionless. 
But if you give up your karma in order to escape from 
labour with your desires cherished in your heart, you 
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will become an idler only, you will be wrapped in 

tamogunam (inertia) only. When desires are gone, you 

cannot but be actionless, and this “actionlessness is the 

highest mode of worship.” q*r ipn” — Sankara- 

charya. Here you see that our great philosopher 

Sankar&charya says that actionlessness is the highest 

mode of worship. He cannot point out here idleness 

to be actionlessness. Mah&tma Kwangsy, also laid 

very much stress on this actionlessness to be the way 

to be adopted and the condition fulfilled by every seeker 

after nirvana — salvation. Out of my own experience 

and having gone through the Chinese, Buddhistic and 

SankarSchSrya’s philosophies I may say that all these 

philosophers are quite alike in giving their verdict,- that 

these three conditions — desirelessness, thoughtlessness 

and actionlessness — are to be fulfilled by every seeker 
after nirvdna. 

Here I shall point out to you, gentlemen, that in 

Image- Worship. Hindu religion you will find that 

different men are to be taught to 
worship in different ways; but all other religions, 
namely, Buddhism, Jainism, Mohammedism, Zoroas- 
trianism of old Persia, Bahaisra of new Persia, Sufism, 
hristianism, Tioism and Confucianism of China, re- 
commend only one system of worship for all sorts of 
men, and point out the one goal to be attained by them. 

ccording to my own opinion I say that a man should 
be taught in the beginning of his life to aspire to the 
lghest goal of human life, and he should advance 



204 


TRUTH REVEALED. 


towards that goal according to the degree of his natural 
merit. His natural merit should not be suppressed at 
all; he should rather be encouraged to be impressed 
with the higher idea about the true existence of the 
impersonal God. If a man, in the beginning of his life, 
be given to understand and impressed with the idea 
that his God is nothing but a small stone or earthen 
image carved out or constructed practically by a sculp- 
tor or a potter, he will continue sticking to that idea 
till his end; because that idea will be deeply rooted in 
his nature and he will never be able to cast it off in 
his whole life. His long-standing habit of contemplat- 
ing upon a stone-image becomes in the long run a 
second nature for him, and he cannot go against that 
nature in spite of his great exertions ; even if he is 
given to understand that God is not an image but the 
formless consciousness and that contemplation upon a 
stone-image is futile for him, he is unable to give up 
the habit of contemplating upon the image and it 
becomes very difficult for him to avoid it. The image 
constantly and repeatedly, as under habit, appears in 
his mental sight and puts a hinderance to the way of 
practising thoughtlessness which has already been 
proved to be the highest contemplation. This is why 
in our Hindu religion, a boy of 18 years and an old 
man of 80 years both, we see, are sticking to th^ same 
system of image-worship. Because in the beginning 
of their lives they are given one kind of instruction of 
image-worship and they are given to understand, "This 
| is your beginning and this is your end'’. Thus it 
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becomes impossible for them to realise God’s truth. In 
Hinduism every man has got his own God to worship 
quite separate from that of others ; every man has got 
his own system of worship different from that of others. 


This simply creates many bigoted sects amongst the 
[Hindus, and these sects are constantly quarrelling with 
one another. I am not going to say anything about 
caste system, because it is not my subject to deal with 
here. My subject of discussion is purely philosophical. 
You will say that everybody, not being of the same 
merit, cannot realise the same truth, i e. impersonal 
God, equally. Everybody cannot realise Him properly 
because of his natural difficiency in merit. So accord- 
ing to the different degree of merit, the system of 
worshipping God must be different. But this should 
not be. Suppose a poor man is not in a position to 
approach a king. His condition is too low to approach 
him. \ So should he be pointed out any piece of stone 
or any stone-image to be the king whom he desires 

to approach? It cannot be, and a man should not be 

misguided in this way. It is no doubt a foolish idea 
tha stone-, mage carved out or constructed by a 
sculptor or a potter should be pointed out by 
Gurus to be worshipped as God by a man poor in 

^0 eslnt ° f k him SUCh an idea “ God 

is present everywhere and pervades all through the 

“ « ^ will not be able to'gjj 

a oolv* ,dCa ^ fifSt but by and ^ he wil1 be in 

difficu^T graSP lt Besides this , * is very 
difficult to ascertain who is poor and who is rich in 
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erit, so far as the realisation of God’s truth is 
concerned. 

During the period of ray travelling over the whole 
of India and Ceylon 1 had a good many occasions 
to meet with many highly educated people -highly 
placed in government and native states. But to my 
utter surprise, I found most of them to be mere spirit- 
ual babies, in spite of their being intellectual giants. 
They are very clever in their own profession, or business 
undoubtedly, but when any spiritual discourse is given 
before their presence, they simply stare at the speaker’s 


i face and become puzzled in pondering over and 
\ judging what the speaker says. jMany big men of 
j India whom the ordinary men call bar ha- log. lots of 
f whom I had come across during my pilgrimage over 
| India and Ceylon, were found to be much inferior in 

spiritual merit to those people of our country whom 
[ the ordinary men do not care for at all. | At a village 
r j n Bengal one day I met one cultivator, a very poor 
£ questioned me about God’s truth 

so intelligently that I was quite astonished to answer 


his questions properly, j Men of material prosperity, of 
money-making education, or of high position, are 
everywhere recognised and respected or feared by 
ordinary people. But men of spiritual intellect, owing 
to their mendicity, poverty and wretchedness, are 
everywhere despised. This is also the reason for which 
I common people of our country become ill-disposed to 
I exert themselves for the spiritual development. They 
do not get either sympathy or encouragement from 
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people whom they call barha-log and who are in a 
position to help them. 

1 should here try to make you understand what 
mischief is being done towards a disciple by an ordinary 
Guru , so far his spiritual development is concerned, 
) by image-worship. An ordinary Guru , himself being a 
worshipper of image and being incapable of grasping 
higher truths and of realising the all-pervading existence 
of the impersonal God, guides or commands his disciple 
to be the worshipper of the same image, without 
giving him an idea of realising the all-pervading 
existence of the impersonal God. The result, which 
the disciple will achieve by .it, is that he will stick to 
the system of worshipping image for his whole life, 
and will never aspire to the realisation of God’s truth 
and the all-pervading existence of the impersonal God. 

The highest achievements of success in human life 

are to realise the truths of God and to realise the all- 
pervading existence of Him, 


at *t qj&ft *3* ^ *f q , 

* JTwrfa « * * Rqisa ^ || 30# 6 Gila 


Our Upamshadas, the true philosophies, do not say 
ny where that Brahma should be worshipped ^ an 

mage, as some clever men say. "We do not worshio 

™age but we worship Brahma in image," it is just 
the same as a poor man should see a kW in • 

of stone carved out to be a certain statue ^ 


i to vtimrafa to to 
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It means there is no form of Him, i. e. He is formless; 
His greatness is His name, i. e. He is nameless. In. 
the Upanishadas everywhere we find that Brahma is 

i. e. independent of time and 
space as th£ Chinese philosophers tell us that the 
Grand Essence is independent of time and space. L 
have already said that a thing is space-bound and time- 
tied ; hence the Creator or God cannot be a thing and 
should not be compared with an image which is nothing 
but a thing. \ Thus, the worship of an imag^ should 
not be considered to be the worship of the true God. 
Our Upanishadas say that any limited thing which 
the people worship is not Brahma. He is unspeakable, 
though we speak through His power. He is unseen, 
though He sees everything. He is unheard of, though 
He hears every sound. He is unthought of, though Ho 
thinks of eveything. 

• 

si fafa 3 ? ufcsgvra?! i 4 

as si 11 5 

*T qxgfa vssfa 1 

4 •“ 

W si fafa nfiwfjqreil I 6 

ww si faf% I 7 

w\ ni^*f *r nrfafti ifa uni: I 

?rei si fafa II 8 Kena-Upanishad. 

It is He who sees everything through your eyes* as 
two windows. You practically see nothing, because 
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you do not exist at all. He will only exist Your 
existence is quite illusory and not real. It is He who 
hears everything through your ears, Himself being un- 
heard of. In this way all other senses, which you 
ignorantly call to be yours, are not practically yours ; 
they are His ; they take their origin from Him, they 
hold their capacities through His greatness. And this 
is why the senses become quite powerless when He 
withdraws Himself from our body at the time of our 
death, j Mind cannot think of Him ; He Himself being 
the thinking substance, remains unthought of. It is He 
’ Who thinks, but nobody can think of Him. Mind 
having got its origin and capacity from Him cannot 
think of Him. This is why our mind becomes totally 
powerless, when He, the thinking substance, withdraws 
Himself from us at the time of our death. Mind holds 
its capacities through His greatness. 


Now gentlemen, in finishing my speech, I shall 
'Hie Proper touch the most ytal question 
at Death 8 about the proper thoughts at the 

time of death. The question is 
this: “What a man should think of just at the time 
of his death ? " First, he should ponder over the grand 
•dea.-“Let this body-enemy, this desire-tabernacle, be 
issolved ; let all its gross elements be separated from 
one another and let each remain peacefully, because 

n atUre iS peaceful " Th <= elements, when sys- 
tematscally combined into body, create many bothera- 

turns, miseries and agonies, but when they remain 
14 


\ 
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separate, they remain at peace. So their combination 
is agony and separation is peace. So long as this 
combination exists, miseries are inevitable, and this 
combination is only liable to all sorts of troubles, to 
be punished by Law when it goes wrong, to be attacked 
with enemy when friendship is cut off, and liable to 
be slandered when bad times come for it. So when 
the combination is destroyed, all the troubles are gone. 
So let these elements of the body be separated from 
one another and troubles be removed, let them remain 
in their true nature. The bodily elements — earth, 
water, fire, air and ether — are quite innocent while they 
remain separate from one another. But when combined 
into a body and brought into physical existence, they 
become liable to many botherations in this world and 
become responsible for many works as well. They 
were not liable to any botheration, or responsible for 
any work before the commencement of the growth of 
this body into the mother’s womb, t.e. before their being 
combined into this body ; so after the death when they, 
the elements of this body, will be dispersed and 
separated, their responsibilities and liabilities will be 
removed forever. 

“O body ! O beloved one ! through ignorance, I 
hitherto called you beloved ; through delusion, I loved 
you very much. O illusory combination, through my 
own folly, I failed to recognise your illusory existence; 
you deceived me throughout my life. Now you cease 
to deceive me any more. I was wrapped in illusion 
with you. Now your illusion is going to be detected 
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and your illusory influence is now vanishing away. I 
have stood firm in wisdom and have now detected your 
illusory influence. O physical elements ! you can pro- 
duce charms only while combined into a body; but 
when you will be dispersed, you will lose your power 
in producing these charms.” 

The word “body-enemy” had been very often used 
by Socrates, and also by MahAtmA KwAngsy. Socrates 
remained, throughout his life, dissatisfied with his own 
body which he called “body-enemy.” He used to say 
to his disciples in this way, — “Never in my life I served 
my body but my soul. But I could not serve my soul 
sufficiently owing to this body being constantly in 
enmity with (sopl). A greater portion of my time and 
energy was being spent in washing, feeding, nourishing 
this body, and also in nursing and medically treating 
it during the period of its illness. I was also much 
overpowered in controlling the passions it contained. 
So a greater part of the energy of my life was spent in 
controlling these bodily passions. Hence understand 
my dear friends, (Socrates used to call his disciples 
friends) what amount of enmity was being done by this 
body-enemy towards my soul. For this body- enemy, 
my soul could not triumph sufficiently and could not 
get freedom. * Socrates at the time of death looked 
very cheerful as he was going to be freed from the 
clutches of the body-enemy. Perhaps you have often 
heard of the word Siddhapurusha ( ) i.e, one 

who has attained ‘ Siddhi ■ ( ) i e. Moksha in the 

life-time ( ). The cheerfulness at the time 
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of death exactly testifies and proves one to be a Siddka - 
purusha. So I can truly call Socrates to be a great 
Jivan mukta-purusha , who had attained the top-most 
height of knowledge and through discrimination per- 
fectly and practically realised that he was not the body 
but the soul. You will know for certain that cheerful- 
ness at the time of one’s own death is the real sign of 
his being a great Mahatma. Without this sign nobody 
can prove himself to be a great man. It is needless to 
say that unless a man be properly and practically cul- 
tured, it is very difficult for him to look cheerful at the 
time of his own death. Death is terrible to one who 
is spiritually uncultured and it is pleasant to one who 
has sufficiently developed his spiritual cultivation. 

Mahatma Kwangsy of China strongly emphasised 
the word "body-enemy” to be constantly uttered by 
his disciples instead of making utterances of other 
divine names. He used to say that canstant uttering 
of the divine names is almost futile, but to realise 
perfectly and practically one’s own body to be his real 
enemy is the way to attain salvation. He said that if 
anybody is desirous of making japant ( chatting 
repeatedly of the name of any God), he should con- 
stantly make jap am of the word “body-enemy” (fssia:). 

Our Vedanta theology proclaims the same truth as 
the Taoestic philosophy of China did. The Ved&nta 
philosophy says that the body is not the soul ( ). 

It is the dwelling-house of the A'tma and it is built 
by mdya ( ), the illusion. It declares also that 
dehdtma-buddhi (*. e. the thought that this 
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body is “I” or I am this body), is the bondage of the 
soul. When this is gone, the soul attains 

salvation, i. e. when a man will practically realise that 
he is not the body, that the body is his dwelling-place 
only, that it is merely a bondage for him and that the 
state of his being without a body is the real salvation, 
he will stand on true wisdom and will be in the way 
to attain nirvana (salvation). 

Mahatma Kwangsy emphatically said that a lover 
of body cannot attain salvation. One who hates this 
body owing to its being full of dirts is in the way to 
attain it. A man who loves his body greatly and 
clings to it too much passionately cannot attain 
salvation. The more a man will cling to and love his 
body, the more he will be away from the way to 
salvation. The more a man will hate his body con- 
sidering it to be full of dirts, the nearer he will be to 
the goal, the sooner he will attain salvation. 

Here I ask you gentlemen, not to misunderstand 
rae. You will say that to hate any thing is bad. But 
here I should say that to hate others as well as to 
love oneself is bad. If I can really hate my own body 
cannot hate others. It is really bad no doubt to love 
oneself and hate others, i. e. to love one's own body and 

^ jk° Se o^ers. But it is not bad to hate one’s 

own body. 

Lord Buddha also proclaimed that this body, the 

the ^ 1^ e ™ acle * vasana -mandiram ( ) is 

rea on age of the soul and that the desire is the 

o this tabernacle, and as desirelessness is 
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nirvana so the bodily existence is a great hindrance 
to attain nirvana. This body is nothing but the mas- 
sive form of desires. It is vasana-murtti , i 

As afore-said the annihilation of desires is nirvana. 
So non-existence of this body is nirvana. 

In Yoga-Vashishta, you will find that life is bondage 
and death is (salvation). As aforesaid, existence 
of I-ness is bondage and non existence of it is nirvana. 

Next, a man in dying state should ponder over the 
idea in this way,— “O mind, the collection of ideas 
recruited from worldly botherations, the collection of 
desires obtained from coming in contact with various 
forms, do vanish away now. You have troubled me 
much, and you will not be able to do the same again. 
You have no real existence. Your existence is illusory 
only. You do better vanish away like a necromancer’s 
performances. Your influence like that of a mirage in 
a desert will no longer be predominant to delude me. 
Let all your subtle elements— the ideas and desires— be 
dispersed now. Let all your illusory influences cease 

to work before me for ever.” 

«0 buddhi\ O vain intellect, the collection of experi- 
ences gathered from the perusal of various books and 
from the contact with various people and various objects, 
do vanish away now. Your subtle element totally 
failed to satisfy me and to give me peace. All your 
subtle elements are changeable. They are not perma- 
nent. They are always liable to be changed. Let all 
your subtle elements be dispersed now. They are no 
longer useful to me.” 
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‘*0 a'tmdy the Soul ! you remain invisible throughout 
the life. You have never been recognised or indentified 
by myself. You do not require any particular place 
to live in, because you are independent of space owing 
to your extreme subtleness. It is all the same to you 
whether you live in this body or anywhere else. You 
are independent of time also. So your departure from 
this body and your arrival at anywhere else are not 
lamentable at all. Nothing can do you any harm. 
Only gross things are liable to be harmed. You being 
extremely subtle, the subtlest, the Absolute Nothing- 
ness, a portion of the Grand Vacuity, you need not be 
troubled in departing irom and arriving at anywhere. 
The hailstones, that can damage the crop and other 
things on the surface of the earth, cannot damage the 
space through which they come down ; the space re- 
mains intact So, O a'tmd ! you are not liable to be 
injured. You are gaganasadrisham, hirtori, like 
the grand firmament. I had no opportunity to love you 
and see you. You better now be immersed into Mahd* 
shunyam, the Absolute Nothingness, the 

Grand Vacuity, of which you are a portion only like 
ghatdkdsha ns* rm:, i. e . the space in a pot. 

. “° I * ness - ! the whole illusory combina- 

tion -of your body, mind, buddhi, and soul which you 
call your “1” through delusion and ignorance, is now 
going to be dissolved. Better give up your I-ness now 
7 's merdy a vanity. O false vanity of the false 

-ness, O illusory existence, do vanish away now and 
Jet nirvana prevail.** 



21 6 


TRUTH REVEALED. 


So said Lord Buddha, just at the time of his death, 
to his pet disciple Ananda, “Oh Ananda ! this is my 
last journey, this is my last existence. Nowhere I shall 
be found ; neither in the heaven, nor in the earth, nor 
anywhere else there will remain any entity which should 
be called Buddha.” ' 


THE END. 
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